
School of Theology at Claremont 

iii 



The Ube 
SCHOOL OF THEOLOGY 

AT CLAREMONT 

WEST FOOTHILL AT COLLEGE AVENUE 
CLAREMONT, CALIFORNIA ; 











ay an 

“CHARLES W. ELIOT 

 eephee 
af’ nd . “A eo 

PURITAN LIBERAL 

= 

db 



Other Books by Dr. Saunderson 

THe Power or AN Enpwess Lire 

Tue Livinc Worp: Tue Biste ABRIDGED 



th 7
%
 

6 

a
y
 



CHARLES W. 



3 ie sa 

LD 

- CHARLES W. ELIOT 7! 

PURITAN LIBERAL 

we 

NY 
So 
33 Ne! 

BY 

_ HENRY HALLAM SAUNDERSON 
e pe 4 ‘ sine ks OK “THE WAYSIDE PULPIT”’ 

ad ie : . WITH 
_.AN INTRODUCTION BY 

WILLIAM ALLEN NEILSON 
PRESIDENT OF SMITH COLLEGE 

wee # ro pas 

HARPER & BROTHERS PUBLISHERS 

NEW YORK AND LONDON 

mMecmexxvili 



e 

dodbcbdcbdbds 
CHARLES W. ELIOT: PURITAN LIBERAL 

COPYRIGHT, 1928, BY HARPER & BROTHERS 

PRINTED IN THRO. 8, Agee 
FIRST EDITION: . 

icp Ks 

) 

aa 



DEDICATED. TO 

|S OUR 
A FAITHFUL 

FRIEND 

THROUGH M A Ney,” 

YEARS 

Vas aye School of Theology, 





INTRODUCTION 

I nave been asked to write something on the 

religious faith of Dr. Charles W. Eliot and will 

make an attempt to do so, though with some 

hesitation. In spite of the fact that I lived under 

his shadow for thirty years, the period of my 

close association with him was only two. Dur- 

ing this time I saw him constantly, but we were 

engaged in a literary undertaking, and our 

discussions were directed to practical issues. 

They ranged, it is true, over a very wide field 

and gave me an opportunity to learn a good 

deal about the extent of his knowledge, the 

variety of his interests, and the nature of his 
tastes. 

Only occasionally did they touch on his 

more intimate convictions, and what I gathered 

as to the springs of his inner life was mainly 
a matter of inference. His temperament and 
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INTRODUCTION 

the nature of his profession alike tended to 

suppress confidences ‘and revelations$ but in 

the vast circle of his acquaintance ‘there must 

be many friends whose relatioris. with him in 

times of stress gave them opportunities: for an 

insight into the basis of his spiritual life. 

A difficulty arises from the confusion in the 

modern mind as to the: essential ‘nature of reli- 

gion. What Dr. Eliot thought about this he has 

set forth with explicitness in a number of 

papers. The very considerable traditional ele- 

ment’ in his beliefs thas been. placed 1 in its his- 

torical setting in this book. What I am inclined 

to regard as the heart of Dr. Eliot’s religion, 

however, would be considered by many as not 

_ religion at all. To some, mysticism is of the 

= “€ssence of religion and the word “mystical” has 

been applied by Dr. Saunderson to his faith. I 

do not think Dr. Eliot was a mystic in any of 

the stricter senses of the term. He did not re- 

gard himself as belonging to a select group of 
Vill 
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initiates, Nor, so far asl know, did he lay claim 

to the immediate vision. 

He had, first ofall, a profound faith in hu- 

man nature. This, was entirely compatible with 

a frank facing-of its E eakiiess and failures. His 

capacity for indignation and even contempt was 

Often as conspicuous as his enthusiasm. But 

the fundamental nature of this faith is shown 

by his conviction that the main agencies for 

the redemption of human nature are freedom 

and. truth. Show men the truth and set them 

free to react to it, and mankind will move for- 

ward. This seemed to me the maxim under- 

lying his ceaseless efforts for the promotion of 

public welfare. It was the basis of his educa- 
tional policies, of his political. and social de- 

mocracy, of his, interest in physical, mental, in 
ab Pie 

and social Pike of his national pride and ea 

international hopes. 

The institutions to which he was most at- 

tached—the family, the American form of 

government, the organization of Harvard Uni- 
1X 



INTRODUCTION 

versity—were such as seemed to him to be 

working examples of liberty and truth. “The 

durable satisfactions of life,’ to use one of his 

most characteristic phrases, were all based on 

the same principles. 

His faith in progress implied for him that 

these ideas had a universal validity, were in- 

herent in the universe. The conception of God 

which was part of his inheritance was enriched 

by his living faith in the power and utter 

wholesomeness of truth. It is perhaps unimpor- 

tant whether he believed in truth because he 

believed in God, or believed in God because 

he believed in truth. What is important is that 

by the identification of God and truth, and his 

faith that truth will prevail, he unified his 

world for both thought and action. 

It must not be supposed that this conviction 

was merely an intellectual conclusion. It 

glowed with fervent heat. None of the popular 

misconceptions about Dr. Eliot is farther astray 

than the idea that he was cold. His manner, 

x 



INTRODUCTION 

indeed, was austere, and he had no little rap- 

tures over the trivial. But underneath there 

was a fierce intensity, an intensity of faith that 

never wavered, an intensity of purpose that 
directed to one great end his manifold activ- 

ities, an intensity of reverence before the law 
and order of the universe. In this unity and 

intensity consisted his religion. 

W. A. NEILson. 

. 
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PREFACE 

Our of the shadows of misunderstanding 

the New England Puritan is emerging into a 

clearer light of appreciation. ‘This is because of 

a fuller knowledge of the conditions of life in 

England and New England, as well as in other 

lands, three centuries ago. From 1630 to 1640 
‘took place that unique migration which 
brought more than twenty thousand Puritans 

from England to the new colony of Massachu- 

setts Bay. The life of these people, during the 

~ next half-century, is sometimes painted in dark 

colors with deep shadows; and the word puri- 

 tanism has come to be synonymous with gloom, 
bigotry, narrow-mindedness, and conservatism. 

Yet the Puritans of England three centuries 

ago were the progressive party in English poli- 

tics and the liberal party in the established 

Church of England. If we look at the Puritan 
XV 



PREFACE 

against the somber background of those times, 

he looks more like a messenger of light than a 

personification of darkness. The Puritans who 

came to New England in the great migration 

were the more progressive and adventurous ele- 

ment of this liberal party. They came not with 

the negative attitude of fugitives from oppres- 

sion, but with the affirmative attitude of the 

creators of a new era. Their coming was not a 

gesture of despair, but an expression of hope. 

If, from the viewpoint of today, their life 

seems gloomy and their laws seem restrictive, 

we have but to look at the life from which they 
emerged and the laws which they left behind, 
to see that they began to build their civilization 
anew with a more humane spirit and a greater 
emphasis on the worth of life. Their moral 
fiber was, indeed, toughened by their contest 
with the wilderness. They had a sternness 
_ which was necessarily coupled with their cour- 

age. Their methods of life were serious, for 
they were very much in earnest about their 

XVi 
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ideals. Yet they had a glowing idealism, a spir- 
itual ardor, and a stern joy which transformed 

their life and made it creative of the beauty 

and grace which came with the happier years 

that followed. 

It is commonly said that the Puritan plan 

of government and life proved itself a failure 

within a half-century of the founding of the 

Colony of Massachusetts Bay. The letter of 

their law did change, but the creative spirit con- 

tinued its work. The shell was shattered after it 

had been brooded upon, but a growing life 

emerged. The experiment made in the first 

half-century was repeated on a vaster scale and 

under new conditions. Those who look only at_ 

the outward appearance see the shattered pat- 

terns; but those who look at the inner spirit see 

a growing life. 
One of the most significant facts about the 

Puritan life in the Colony of Massachusetts Bay 

was its emphasis on education. The whole struc- 

ture of life rested on the foundation of a book. 
XVii 
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That book was the Bible, but in it the Puritans 

found civil laws, spiritual instruction, religious 

inspiration, the plan of their Church, the prob- 

lems for tireless discussion in public and the 

material for meditation in private. They were 

making an experiment, the outcome of which 

no man could predict with certainty; but they 

were committed irrevocably to a principle 
which dominated all their thought and action. 

That principle was to develop an enlight- 

ened people, under the leadership of an edu- 

cated ministry, and governed by godly men. 

That is why in their first years they made great 

sacrifices to establish Harvard College and to 

create a public school system and to provide 

books for every home. It was a new thing, in 
the story of the human race, to establish a gov- 
ernment which held, as its highest aim, the 
ideal of promoting the welfare of the whole 
population; and to seek that welfare through 
general education and enlightenment. 

_ The purpose of this present volume is to in- 
XVI11 



PREFACE 

terpret the greatest educator which New Eng- 

land puritanism has produced; and to reveal 

the significance of his work in Harvard, an in- 

stitution central in the Puritan life from its first 

decade. Not only did the blood of Puritan an- 

cestors flow in the veins of Charles W. Eliot, 

but the creative spirit of puritanism is more per- 

feétly exemplified in him than in the person- 

ality of any other man. Life gave him his great 
opportunity by placing him at the head of the 
oldest of the Puritan colleges. It made his work 

timely by making it span the period when mod- 

ern exact science came into existence and revo- 

lutionized the thinking of enlightened people. 
It gave him many years in which to round out 

the pattern of his work. It enriched him with 

rewards and crowned him with honors. 

The personality of Charles W. Eliot does in- 

deed Stand in need of interpretation. It would 

be difficult to find another man known by so_ 

oy and understood by so few; doing his life 
work in a place so prominent and living his 

xix 
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personal life in such privacy; making known 

his opinions on many topics so widely, but 

cherishing convictions which he felt were too 

sacred for common utterance. The visible re- 

sults of his life are obvious and people point 

with amazement to great buildings erected and 

vast endowments accumulated because of his 

will and his work. But few are the people who 

ever penetrated to the secret sources of his 

power or guessed from what springs of inspi- 

ration such results flowed. Most men who 

watched him supposed that he drew his incen- 

tives from the satisfactions of visible results; 

and few saw the hidden glow of his ideals or 

felt their driving force He seemed like a ra- 

tionalist, pursuing his objects with sharp, clear 
calculation; but in reality he was a man of pow- 

erful emotions and was dominated by lofty 

affections. 

There were times in his administrative work 

when cases of discipline were brought to his at- 

tention and he seemed severe in upholding | 

XxX 
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necessary regulations; but sometimes a young 

man would be dumb with amazement to find 

that he could be as tender with a delinquent as 

Abraham Lincoln with a young soldier who 

had broken an army regulation. He could mas- 
ter his own feelings of joy or sympathy or grief. 

so completely that he seemed utterly indifferent | 
to these experiences. But the love of beauty, the 
affection for his family, the pleasures of friend- 
ship, and the griefs that came into his personal 

experience were poignant. These emotions were 

dynamic in his inner and secret life. 

It is natural to ask why there was so great a ~ 

contrast between the man whom others thought 

they knew in public, and the real man hidden 

within the veil of privacy. Is it any wonder that 
many people do not understand the genius of 

_ puritanism when they did not understand this 

personality in our modern life? He had the 

greatest of the qualities of the Puritan and 

‘ possessed them in the highest degree. 
From early life he developed the capacity 

XX1 
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for independence of thought. He could adhere 
to a chosen purpose even if others were set in 

Strong opposition. He could think a problem 

through to a conclusion and then hold that con- 

clusion as a finality. He could choose a very 
unpopular course and adhere to it as completely 

as if all the influences were favorable. Against 

the winds of changing public opinion or the 

tides of tendencies in public life, he could con- 

tend for a conviction without flinching. 

Then, too, like the very genius of puritan- 

ism, he could turn difficulty to opportunity, 

and obstacles into the means of advancement. 

He never chose the easier course for the sake of 

avoiding hardship; and consequently no course, 

however difficult, seemed impossible if he be- 

lieved duty called him to go that way. An in- \ 
domitable will and an inflexible purpose were 
the consequences of a life of the most rugged 
austerity. 

If he often lacked the codperation of those 
whose help he could properly claim, if he was 

XXli 
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often lonely from the lack of understanding 

friends, if difficulties that seemed insurmount- 

able were found in his chosen course, if he gave 

himself to the life of a scholar and educator, 

turning from the larger rewards offered by 

commercial life, what were his incentives? 

Many people have looked at him in wonder, 

and found him an enigma. The central secret 
of his life was an ardent spiritual faith, a glow- 

ing religious experience. He lived a life of con- | 

scious fellowship with the Eternal. He feared - 

God so greatly that he feared men not at all. - 
He was so loyal to the will of God that he — 

could disregard the opposition of men. His love 

of the beauties of nature was kindled by a love 

of God as his divine Father. His religious faith 
was above rationalism and his convictions tran- 

scended the fixed lines of logic. This secret 

glory of his own inner life he seldom revealed ; 
but, like the knight who has kept his vigil-at- 
arms, he had an exalted chivalry and an un- 

swerving loyalty to his spiritual faith. 
Henry HaLLam SAUNDERSON 
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Chapter One 

A SUCCESSION OF PROPHETS 

MAGINE a great highway bridge, sup- 
ported by four massive piers; these piers 

tied together structurally by strong girders 

which bear the weight of the paved surface. 
Over this bridge much traffic flows. Using this 

simile of the bridge, consider the intellectual 

structure of the past century of liberal religion 

in New England. Four great personalities stand 

like massive piers, giving it altitude and dig- 

nity. They are William Ellery Channing, 

Ralph Waldo Emerson, Theodore Parker and 

Charles W. Eliot. Careful Study of this cen- 

tury of thought will reveal close relationships 

among these four men, and a continuous line 

of progress. 
The first three are recognized, indeed, as 

I 
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men of intense religious convictions while the 

last is known as a great educator. The truth 

which needs now to be recognized is that the 

life and work of Charles W. Eliot are to be 

interpreted as expressions of an intense reli- 

gious conviction. The key to the meaning of 

his achievements is found in his spiritual faith. 

His outer and visible life flowed from the inner 

and invisible spirit. Much of his achievement 

may be summed up in the single sentence, “He 

revolutionized. American education.” To 

understand the full - meaning ‘of this statement 

we need not merely the details of his educa- 

tional methods but the faith from which his 

ideas were derived. To understand his work 

for education we must know something of his 

religious faith; and to understand his religious 

faith, we must see the spirit of his work for 

education. 

He had a profound confidence in human 

nature and its divine meanings. His educational 

work and his religious life were two expres- 

2 
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sions of one essential spirit. His emphasis on 

the elective system in education has been dis- 

cussed at length from the points of view of 

methods in schools and of results in worldly 
success. But with him the elective system was 

a form of emancipation of the human spirit. 

The elective syStem was not merely an educa- 
tional device but an expression of a spiritual 

principle. He derived it not from experiments 

in the class-room but from worship in a church. 

It was not a pedagogic invention but a spiritual 

conviction. ; 

He believed in encouraging the variety s 

the powers of youth, and that those powers) 

could be developed best when a man’s free’ 

choice was exercised. This faith in the precious 

powers of the inner life came from spiritual 
insight. When we trace his educational meth- 

ods to their source we find them derived from 

a majestic faith in God and a noble confidence 
in man as the child of God. His religious faith, 

which was the source of his confidence in the 

3 
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powers of human personality, was a faith in 

the direét personal relationship of God and 

man. This gave rise to a faith in the capacity 

of men for spiritual initiative, for religious 

originality, for a first-hand experience of the 

presence of the living God. 

Many people who observed the work of the 

great educator saw only the outer things and 
failed to perceive the inner spirit. They saw the 

teacher, and not the devout man of faith. They 

heard a voice which spoke with rare lucidity | 

and logic, and did not see the emotion hidden 

within the judicial utterance. They saw a man 

who, facing opposition, could hold to his 

chosen course until the opposition was over- 

come; but they did not realize that it was pro- 

foundly true of him that “he endured as see- 

ing Him who is invisible.” The steadfastness 

of his life, in his educational work, came of the 

loyalty of his spiritual faith and his strong hold 

on the Eternal. 

He belongs in the true succession of the 
4 
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fully u understood Without beaciti his direct per- 

sonal relationships with Channing, Emerson 

and Parker. They were successive influences in 
his earlier life, helping to shape that faith 

which was to have so great an influence in sup- 
plying the dynamic of his work for human 
good. Especially in his later years, Charles W. 
Eliot gave great expression to his religious con- 
victions. 

_ Each of these four men influenced human 
| thinking by the spoken word, by public ad- 

dresses. Each of them also enlarged that influ- 
ence by writing. Each of them made an ad- 
dress on religion that was to have an immeas- 
urable influence, continuing through many 

years. Channing’s “Baltimore Sermon,’’ Emer- 

son’s “Divinity School Address.” Parker’s 
“The Transient and Permanent in Christian- - 

ity” and Eliot’s ““The Religion of the Future” 
are the four religious utterances, each a public 

\ _address, each published as a pamphlet, gaining / 

5 
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‘an enormous circulation, and each attacked and 

praised but continuing its influence through 

many years. Each promises to continue that 

influence. 

These are not simply coincidences, for one 

central theme is found in these four prophetic 

utterances: that the living God still speaks his 

word of truth to the hearts of living men. The 

four addresses were made within a century and 

that century was one of the most significant in 
human history. Modern scientific thinking 

took shape during that century. Not only did 

the theory of evolution create a great upheaval, 

but the major principles of modern exact 

science were enunciated. “The indestructibility 
of matter,” “The conservation of energy” and 

“The reign of law” were conceptions which 

gave to human thought a new kind of universe. 

These three with ‘““The evolution of life’? were 

revolutionary. 

Looking across that century it is as if an 

earthquake had opened a wide chasm in what 

6 
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had seemed like solid ground. To bridge that 

chasm intellectually and spiritually was an 
undertaking of the first order of importance. 

Charles W. Eliot began his educational work 

before that chasm opened, and continued it 

into comparatively recent years. And the serene 
faith of his youth became even more steadfast 
in his later years. After all, the outer world 

which science endeavors to describe is not the 

thing of primary human significance, but the 

inner world where God and man meet in vital 

relationships. To assert first the material world | 
and then interpret personality by it, is to dwarf 

the meaning of life; but to see the significance 

of the inner life of personality and project a | 

\ light which illuminates the outer world is to | 
_\ discover life’s central truth. 

Among the men whose work brought them’ 

into close contact with Charles W. Eliot were 

_ many who failed to feel the warmth that was 
concealed within his austerity, or to see the 

loyalty to glowing ideals which led him to a 

7 
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great persistence in carrying his plans to fulfill- 

ment. Yet there were at least a few men who 

did perceive the spiritual quality of the great 

educator. At the end of the first twenty-five 
years of Dr. Eliot’s presidency the following 

exchange of letters took place between him and 

Dr. George H. Palmer, letters which are highly 

significant. 

11 Quincy St., May 19, 1894. 

Dear Mr. Eliot, 

I cannot let this memorial day go by with- 
out expressing to you my gladness for the 
twenty-five years that are gone. Twenty-four 
of them I have spent with you, and every one 

has made me more deeply your debtor. With- 
out you I should not have known myself; I 
might have missed my work; and should cer- 
tainly have conceived of it in different terms. 
No living man has had a larger share than you 
in shaping my ideals and powers. 

At the first I saw how significant you were 
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to be for me and—though disliking—I set 
myself to study you. My comprehension was 
slow, and resisted. Few members of the faculty 

have voted against you more times than I, but 

sympathy was growing through the years when 

our radical difference of temper was becoming 

plain. Smoothly and with no violent change I 

passed through distrust, tolerance, respect, ad- 

miration, liking, into the hearty friendship—lI 

might say the love—which makes it a delight 

to work with you now, whether in opposition 

or alliance. Probably we shall always approach 

subjects from opposite sides. You began in 

chemistry, I in theology; but nothing can touch 

my deep affection for you or my gratitude to 

the man who, more than any other, shows me 
perpetually how to rely on the Eternal for per- 

sonal strength. 

Do not answer this note. Other people will 

need your attention, who thank you for what 

you have done for the university. I have wished 

9 
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to thank you for what you are and for what you 

have given me. 
Sincerely yours, 

G. H. PaLMer. 

Dear Mr. Palmer, 

Your note of today tells me much which is 
contenting and new to me; but there are two 

points in it which give me special satisfaction. 

The first is your statement that you like “to 
work with me whether in opposition or alli- 

ance.” That seems to me a rewarding outcome 

of a long association. The other is your remark 

about my relying “‘on the Eternal for personal 
strength.” I belong to the barest of the religious 

communions, and I am by nature reserved ex- 
cept with intimates, and even with some of 

them. I feel- glad that what has been, I believe, 

a fact in my inner life these thirty years past has 
been visible to a close observer of my official 

career. 

I should not like to have it said by the next 

10 
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generation, as has often been said by my con- 
temporaries, that I was a man without ideals 

and without piety. That would not be good for 

Harvard. Your sympathetic discernment is 

therefore a solace and support. It has been hard 

to have people suppose—even some of my 
friends—that my interest in the religious 
policy of the university was a matter of ex- 
pediency and not of conviction. I am glad that 

you have inferred from my habitual conduct an 
underlying conviction. 

With hearty thanks for your inspiring letter 
and pleasant anticipation of mutual helpfulness 

in time to come, I am, 

Sincerely yours, 

Cuarces W. E tor. 

Such self-revelation on the part of Dr. Eliot 
was very rare; and few were the friends or as- 
sociates who penetrated beyond his reserve. His 
ninetieth birthday was celebrated with a great 
gathering of educators and other leaders of 
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public life. Three years later, March twentieth, 
nineteen hundred twenty-seven, a memorial 
service was held for him in Appleton Chapel at 

Harvard. Important aspects of his personality 

were set in contrast by his successor, President 
A. Lawrence Lowell, and Dr. Charles F. 

Thwing (Harvard ’76), President-emeritus of 
Western Reserve University, who spoke at the 
memorial service. 

President Lowell, in tracing the great 

changes which Dr. Eliot had wrought and the 

educational principles upon which he had 

acted, said: ‘‘On these four principles he acted 

with an energy that seemed to some of his con- 

temporaries ruthless, for his aims were clear, 

his faith in them unbounded, and in spite of 

obstacles he pursued them with marvelous 

rapidity. . . . Almost all of these changes 

provoked vigorous opposition. Many of them 
were widely unpopular at the time, often 
among the very groups whose opinion seemed 

most important. The criticism of the elective 

12 
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system came in the main from cultivated 
_ people; in the Medical School the opponents 

were among the older and more distinguished 

members of the Faculty; the legal profession 
and the other law schools had no confidence in 

the case method introduced here. 

“Neither opposition and criticism nor the 

loss of students made him shrink from his pur- 

pose or flinch from carrying it to its conclusion. 

To attacks he seemed indifferent because he 

disregarded them, but no doubt he felt them 
more keenly than the public supposed, for he 

did not wear his heart on his sleeve. At the cele- 

bration of his ninetieth birthday I spoke of his 
great courage, and from something that he said 

I gathered that he did not think this attribute 

particularly marked in his case. It often hap- 

pens that men are not highly conscious of their 

personal virtues, or for that matter of their per- 

sonal defects. Where a quality has been culti- 

vated by a strong and persistent effort they are 
apt to be keenly aware of it, while if it comes to 

13 
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them naturally, without exertion, they take it 

as common to all men, and ascribe to them- 

selves no peculiar excellence therein. This was, 

I think, true of Mr. Eliot’s courage. It was in- 

herent in his character. Yet it came not from 

combativeness, for while he never shunned a 

contest, he had no love for it. He was too large 

for that. His courage came from the determina- 

tion to make his faith effectual; and few men 

have had more constant need of it than he did 

during the first twenty-five years of his presi- 
dency. Thereafter a change came, and he 

reaped in full measure the harvest of his per- 

sistence. 

“Determined as he was, and eager to carry 

out his views, he was patient of opposition in 

the Faculty, willing to listen to obje¢tions, and 

above all just to opponents. In the vital matter 

of promotions in the instructing staff he con- 
sidered only academic fitness, taking no ac- 
count of disagreement with his cherished plans. 
Perhaps this was due to his belief that his ideas 

14 
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were right and must in the end prevail; per- 

haps still more to a lofty temper that could 

Stand aloof from personal irritation, and look 

only at larger things.” 

This quotation from President Lowell sug- 

gests the reasons why Dr. Eliot “acted with an 
energy that seemed to some of his contem- 
poraries ruthless.” There were contemporaries 

who, looking at his outward appearance, re- 

garded him as being as cold as a glacier, and as 

heartless in his deliberate, relentless, forward 

movements. Few there were who saw that he 

was more like a volcano, self-suppressed, hid- 

ing within an adamantine exterior a fire of 

emotion, of idealism, of spiritual faith, and of 

personal consecration to God. 

At that same celebration of the ninety-third 

anniversary of Dr. Eliot’s birth, which was a 

memorial service for him, Dr. Charles F. 

Thwing clarified this mystical element in the 
personality of the great educator, and showed 

the source of his sublime courage, indomitable 
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will, and unswerving devotion to duty. It was 

/ to be found in his intense personal religion. 

; Dr. Thwing said: “An optimist, he was also a a. 

| prophet; for he looked forward and not back- 

ward. But chief, chiefest among all these ele- 

ments and forces of the man was religion. Cen- 

\tral, comprehensive, formative, commanding, 

in his life and character, was religion. Religion 

/ was an element or application of the passion for 

truth. This element was fundamental. It seems 

| to me to be the comprehensive philosophic prin- 

ciple of the man. In this principle he may be 

| called a Christian theist. He would affirm the 

| first article of the creed, ‘I believe in God.’ 

Being was more essential than creating. His 

\ God was a God both immanent and transcend- 

\ent. He was also a God loving and beneficent. 

eran 

*The secret flame, the unimagined breath, 

That lives in all things beautiful and pure, 
Invincibly secure.’ 
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“To this Being he bore a personal relation- 
ship. This God was to be loved. His command- 

ments were to be obeyed. The two command- 
ments of the New Testament embraced the ten 

of the old Testament, and both flowered forth 

in the beatitudes of Christ. Obedience to the 

second of these two great commandments rep- 

resents the great secular movements of modern 

society—democracy, individualism, and social 

idealism, the zeal for education, the spirit of re- 

search, the modern tendency to welcome the 
new, the fresh powers of preventive medicine, 

and the recent advances in business and indus- 

trial ethics—but also in essential agreement 

with the direct personal teachings of Jesus as 

they are reported in the Gospels. ‘The revela- 
tion He gave to mankind thus becomes more 

powerful than ever. 

“Prayerfulness, too, was the mood of his \ 
( character. The act of prayer he held, with Em- 

erson, to be the highest achievement of the 

\ human reason. He belonged to what he calle 

17 
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the barest of religious communions, and, per- 

haps for this very reason, he relied the more 

on the Eternal for personal strength. He em- 

bodied Schleiermacher’s doctrine of depen- 

dence. The common belief of devout souls, in 

worship, was his belief. The teaching of Greek 

( philosophy, in in the divine es essence behind | phe- 

nomena, was ; his belief, a “belief which has a 

| unique emergence in the intimations of mod- 

ern science. His worship recognized God as a 

spirit, and he reverenced Christ’s ee 

that those who ‘worship Him must worship 

Him in spirit and in truth.’ The center of the 

circle of his belief was found in the principle of 

supreme love to the One, Supreme; and its cir- 

cumference was as wide as humanity. The 

church as an expression and an agency of re- 

ligion, he accepted, and at its altar he was a 

communicant. 

“His was a religion broadly natural; for it 

embraced the supernatural as its interpretation 

and application. His was a religion seeking af- 
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ter truth, and, in the seeking and the discovery, 

finding freedom. His was a faith for life, and 

it was a faith for what is after life. It quickened 

joy; it inspired confidence in the nature of 

things; it breathed consolation in sorrows,— 

and from sorrows his life was not free; it gave 

beauty and strength in youth, in maturity, and 

in age; universal love, benevolence, bene- 

ficence, defense in temptation, steadiness, ful- 

fillments, and imperishable hopefulness.” 

In the course of his address, Dr. Thwing ut- 

tered sentences that gave glints of light like 
sparks from an anvil. They illuminated the in- 
ner life of Dr. Eliot, making it more visible to 

those who heard this tribute. Dr. Thwing said: 

“His emotions, though restrained, were at 

times of winged swiftness. . . . Magnani- 

mous to all, especially to opponents, he could 

be angry without sin,—and his indignation 
has been called ‘appalling.’ . . . A college 
president, he was yet more than academic. 

Called by some a Czsar, he was most open to 
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counsel and to intimation to all. His heart was 

on the future, but that future he transmuted 

into a living present. He lived in the present 

but he thought of the future.” 

Dr. Eliot had an intense fervor for humanity 

and a great faith in the powers of human per- 

sonality. While he believed that God was trans- 
cendent and also immanent in Nature he be- 

lieved ardently in “The indwelling God,” in 
the discovery of God in the inner life of man. 

This faith in the indwelling God implies an 

essential likeness of God and man: that God, 

in His sympathies, comes sufficiently close to 
man to dwell within him; and that man, in the 

full development of his spirit, becomes sufh- 

ciently divine to be the dwelling-place for the 
Eternal. 

Dr. Thwing showed the outcome of the per- 

sonal faith of Charles W. Eliot, and said: “I 

make bold to say that the fundamental element 
in the results of Eliot’s life and service lies, 

comprehensively, in his being an emancipator; 
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he gave freedom; he was a liberator. At least 
three names spring to the lip as one pronounces 

the word, Liberator, Emancipator. The first, of 

course, is Lincoln, who emancipated men’s 

bodies. The second is Emerson, who emanci- 

pated men’s thoughts and imagination. The 

third is Eliot, who emancipated the higher edu- 
cation. . .°. To Eliot, emancipation was Vi- 

tally associated with the search for truth. 

Truth, the knowledge of truth, resulted in giv- 
ing freedom to the human spirit, and freedom 

in man resulted in the enlargement and enrich- 
ment of the field of truth. Freedom and truth: 

each was cause and each was result. . . . Life 

manifest in civil government, in the church, 

and in the family, has vivified and intensified 
emancipation. To us today this movement to- 
ward freedom, manifest in so many forms and 
through so many powers, owes its chief origin, 

appreciation and application in education, to/ 

‘ the vision, forcefulness, and patience of Charles 

‘William Eliot.” 
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This ringing declaration of the religious con- 

victions of Dr. Eliot is highly significant. The 

coming of the modern scientific view of the 

world, with its doctrine of exact unvarying 

physical law, has led many men to abandon 
religion. To be thoroughly familiar with the 
teachings of modern science, and sympathetic 
toward those teachings, and, at the same time, 

to be, in the highest sense of the phrase, “spir- 

itually minded,” means that a man has won a 

distinct achievement. 

There are many religious people today 

whose religion is not a personal achievement 

but an inheritance, or a thing derived from 

their environment. Their religion is not greatly 
influenced by modern science because their 

minds are not touched by science. They take 
the world just as it appears. Stars and planets 

are all near, and the universe is neighborly. 

The sun rises and sets, just as it seems to the un- 
reflective observer. Their horizons are narrow, 
and also their interests. Traditional religion 
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seems to them sufficient for their common- 

place world. Why should they look beyond the 

things of ordinary daily experience and obser- 

vation? 

The educated person, who adjusts his think- 

/ ing to the truths taught by modern science, has 

< 

to undertake a very difficult thing: he has to | 

create, for himself, another world, the world of 

his reflective life. He cannot make the world of 

his observation identical with the world of his 

understandin 1g. No matter how highly trained | 

he is as an observer, the sun still appears to rise | 

and set over a flat disk of a world. He has to 

build, as a purely intelleCtual concept, a spheri- 

cal world, whirling on its axis; and to under- 

stand that this whirling motion gives the alter- 

nations of day and night, the appearance of 

sunrise and sunset. 

In a multitude of ways, he has to keep and 
use his direct observations, and, at the same 

time, know that his observations are only 
things-as-they-seem and not things-as-they-are. 
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By a difficult feat of the imagination he must 

place the sun, moon, planets and fixed Stars in 

space and get his picture of the universe in its 

true arrangement. His world, as a reflective 

man, is built up slowly and laboriously and 

must be allowed to rest on his world of com- 

mon observation. 

Traditional religion is adjusted very largely 

to the world of ordinary observation. The 
world which we begin to observe in childhood 

fits the religion which we begin to learn in 

childhood. There are many people who never 
change their view of the world, never come to 

the reflective stage of thinking seriously about 
its reality or its meaning; and who, also, never 

change their traditional form of faith. 

There is, however, among the people of 

America, a widespread knowledge of the out- 

line of the discoveries of modern science. An 

increasing number of people are becoming 

familiar with the theory of evolution, the 
measurements of the universe by the astron- 
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omers, the story of life as told by biologists, and 
the doétrine of the universal reign of law. They 

are building for themselves an intellectual 

world, a product of the reflective mind. They 

see the contrast between the religion of their 

childhood and the world of their maturity. 

Among these people there are men who are 

in frantic revolt against science, and desire sin- 

cerely to keep their traditional faith. They fear 

modern enlightenment lest it destroy religion. 
Many other people choose what seems to them 
the other alternative: they accept the teachings 
of science, and abandon religion, being quite as 

convinced as these neighbors that religion and 

modern science are contradictory. It is an 

achievement to rise above this ground of con- 

flict and find the higher levels of harmony be- 

tween scientific enlightenment and spiritual 

illumination. Thus the point of contaét be- 

tween religion and modern science is the point 

of departure for sharply divergent paths. One 

party, large in numbers, has contended sin- 
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cerely for traditional faith, regarding it as more 
precious than new truth. Another party has 

been willing to lose many important religious 

values, and accept the results of new scientific 

discoveries. A third party has done, and is still 
doing, an important creative work, a ministry 

of reconciliation. Those who belong to this 

party keep the spirit of religion above the let- 

ter; and they are more eager to welcome a new 
spiritual interpretation of the world than to re- 

ceive mere material facts, though newly dis- 

covered. 

The facts of modern science are not to be 

identified with the interpretation of the world 

we live in. A modern educated man, who has 

/Xcarned to be reflective, but who is truly re- 

— ligious, that is “spiritually minded,” is one 
who has gone beyond the building of the in- 
telle¢tual picture of the universe, as described 

\ by science. He has turned to life’s deeper mean- 
‘ings and the world’s profounder significance. 
If he does this for himself he may build a stal- 
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wart religious faith; and if he does it also for 

others he shares in a constructive work for 

humanity, in this age of enlightenment. 

Such a man, indeed, was Dr. Eliot. The 

modern scientific view of the world came dur- 

ing his active educational work. He was in the 

midst of his professional career when the scien- 

tific world accepted heartily the idea of the 

universal reign of law. When, as a young man, 

he began to teach chemistry, it was before this 

epoch-making change in human thinking. But 

the major part of his educational work was in 

this world of modern science. 

From his youth he was deeply religious; and 
it is not enough to say of him that he kept his — 

faith to the end of his life. Not only did the re- 

ligion of his youth survive into his maturer 

years, but it grew strong and buoyant as the 

years moved on. He kept youth’s ardor and 

gained the strength and wisdom of age. From 

the modern enlightened view of the world his 

religion gained new breadth and depth. His 
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religion was nourished by the discoveries of 

modern science. To his deep convictions he 

gave virile expression. 

He could not follow his educational work as 

the highway of his life, and turn at times to his 

religion as a by-path through pleasant 

meadows; for his work demanded that he face 

with the utmost direétness the problem of the 

place of religion in the world of modern edu- 

cated men. As a matter of personal conviction, 

religion was his major interest. His own re- 

ligion he held with the ardor of a crusader; and 

from it he derived his strength for his educa- 
tional work. He did not try to keep his scienti- 
fic work and his religious thinking in rindi 

compartments. As the fire under the boiler sup- | 

‘plies power to the steam engine, his religious | 
\conviGtions were the great dynamic of his life* 
work. 

In recent years the ean Eg, of the 
bela has offered a picture of man’s environ- 

ment which seems to take away his highest 
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spiritual values. It asserts that the universe in \ 
which we live is a vast machine without intelli- 

gence, or a sense of a goal, or a supreme con- 

scious purpose. It leaves man with no freedom 

of the will, and no moral significance. It denies 

that man can find, anywhere in the universe,. 
any principle of fatherly care for humanity. It | 
makes absurd the impulse of prayer, the sense 

of value of spiritual ideals, the confidence in | 

\ the existence of God, and the hope of immor- , 

‘tality for human souls. 
* Against such a view of the world, Dr. Eliot 

contended valiantly. He had developed, in his 
youth, the courageous mood to contend for 

human freedom and the valiant spirit of the 

crusader to wage battle against tyranny. In 

those far-off years the tyrant was the Calvinis- 
tic view of God and the world, which denied 

the freedom of man’s will and assessed, at a 

low value, man’s native aspirations. In the Cal- 

vinistic theory there was a simple line of logic 
which can be stated in a few clear propositions, 
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as follows: God knows all things, including the | 
future; if He knows the future He knows all | 

that any man will do; and if man’s deeds are wa 

known beforehand, he is not free to choose ~ K 

what he will do; therefore man’s will is not 

\ free. ae 

It is essentially dramatic that the Calvinistic 

view of arbitrary laws, imposed by the will of 

an Almighty Sovereign, should have given 

place to the mechanistic theory of the universe, 
according to which man is equally as helpless 

in the presence of universal law. Although 

there is a great contrast between laws imposed 

by a conscious universal Will and laws inherent 
in matter, in either situation man is the helpless 

victim of laws outside of himself. If the me- / 

tury of scientific progress would leave man) 
with a change of tyrants, and no gain in free-| 

dom. To have his life predestined by a divine! 

sovereign Will or to have his life predeter- 

mined by immutable natural Law seems to 
30 
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leave him in about the same position. It is sur- 

prising that so great a change in our concep- 

tion of the world as that made by exact science 
should leave the human individual in so similar 

a relationship to his environment. 

If an observer could choose, as his position — 

for observation, an outside point in space, from 

which to look at this world, and could see it 

as a world ruled everywhere by exact law, how 
could he discover any room for human choice 
or initiative? Just as the Calvinistic theory, in 
explaining the world, said that we must begin 

with the absolute and infinite attributes of 

Deity, so the mechanistic theory says that we 
must begin with the absolute reign of material 

law. 

If, however, we begin, not at the far end of 

the problem, but at the near end, we get a dif- 

ferent point of view. The revolt against Calvin- 

ism, which influenced profoundly the religion 

of Charles W. Eliot in his youth, asserted hu- 

man values and from these proceeded to inter- 
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pret God and the world. A great fervor for 
humanity characterized the leaders of that re- 

volt. And Dr. Eliot, in combating in recent 

years, the mechanistic theory of the universe, 

asserted human values and declared that hu- 

man life is ever surrounded by mysteries. Very 
significant is the reassertion, in the modern 

scientific world, of this point of view which he 

acquired in his youth, a point of view that had 

inspired tremendous developments in the early 

decades of the nineteenth century. 

Before giving further consideration to the 

interpretation of Charles W. Eliot, however, 

it will be helpful to trace the religio-political 

background of the seventeenth and eighteenth 

centuries. The conflict of puritanism in New 

England against outside authority, both reli- 
gious and political, during that period, gave 

birth to him who is the genius of puritanism. 
To understand him thoroughly we must under- 
Stand that conflict. 
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Chapter Two 

A PRICELESS INHERITANCE 

F a circle be drawn, having the Massachu- 

setts State House in Boston as its center, 

and having a radius of about twenty-five miles, 
it will inclose the scenes of many of the events 

which made the first part of the nineteenth cen- 

tury a golden age in the life of New England. 

Within that circle lived many of the poets, 
prophets, statesmen and other leaders of that 

life. Harvard College is near its center, in influ- 

ence as well as geographically. The beginnings 

of the Revolutionary War were within that 

circle. The churches which had most to do 

with the political and religious upheaval were 

there. 

To a remarkable degree the life arid person- 

ality of Charles W. Eliot are connected with 
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those influences and those scenes. He was born 

in the very heart of that territory. His birth- 
place and early home was on Beacon Street, on 
land now included in the State House grounds. 

He worshipped at King’s Chapel, which was 

but a short distance away, a church which has a 
unique place in the struggle for religious liberty 

in New England. His natural affiliations were 

with the liberal party in the controversy which 

rent New England Congregationalism in 

twain, a controversy which was exceedingly 
vigorous in his early years. He grew up under 

the influence of, or in association with, many 

of the men who contributed so much toward 

making the first part of the nineteenth century 

a time of great distinCtion in the life of New 

England. 

Within that circle was the converging of in- 

fluences coming from afar; and within those 

years came the climax of all the earlier years 

of New England life. From that center were 

to radiate lines of influence which have done a 
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formative work in American life down to the 

present time and are to continue into the dis- 

tant future. Through his work for education, 
his transformation of Harvard College, his cre- 

ation of a great university, his influence upon 

all the higher institutions of education in 

America, Charles W. Eliot not only had an 

enormous personal influence, but he trans- 

mitted influences from the sturdy pioneer life 

of New England. He has been called “‘the last 

and the greatest of the Puritans. ” In his last 

years he was designated as “the foremost citi- 

zen of the American Republic. ” Through his 
work, then, the influences which brought New 

England life to a climax continued their work 

throughout the nation. 

The Story of the development of New Eng- 

land life is necessarily a Story of progress in 
religious ideas. The first two centuries of New 

England life were of themselves essentially a 
religious drama. Men of conflicting religious 

ideas came to New England from old lands to 
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make experiments in living and to test spiritual 

| ideas. The political contests of the first two cen- \ 
1 

turies of New England life were only secon- | 

| darily political, and were primarily religious. 

\ by religious than governmental ideals. The be- 3 

The Revolutionary War was brought on more 

‘ginnings of the processes which made it in- 

evitable were not methods of taxation or poli-— 

tical ferment, but religious development and 
spiritual upheaval. ‘These truths can be revealed 

by a survey of New England life, going back 
to those events which impelled men to make 

here their great experiment in ways of living. 

Only by such a review can we understand the 
influences which gave to Charles W. Eliot his 

unique place in American life and his continu- 

ing influence therein. 

One of the most significant of these re- 
ligious ideas that permeated New England was 
the Calvinistic doctrine. It is difficult for people 

of the present day to realize the hold which, for 
centuries, Calvinism had on the minds of the 
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Protestant world. The Reformation asserted | 

the right of private judgment, but that emanci- 

pating doétrine was soon blurred. In the revolt | 
against Catholicism there was a great awaken- | 

ing of conscience, a clear assertion of the pres- _ 
ence of the living God in the minds and souls 

of men, a declaration of the capacity of men for 

first-hand experience of God’s presence. With 

the Reformation came a widespread revival of | 

religion. 

With the beginnings of the Reformation also 

came a particular emphasis on the Bible and its 

translation into the languages of the common 

people of many countries. The newly-invented 

printing-press made it easy for the people to 

possess the Book. Tyndale was one of the pio- 

neers in translating and printing the Bible and 

the first products of his press, parts of his new 

English translation of the Bible, reached Eng- | 
land in 1526. Ten years later, his work incom- | 
plete, Tyndale was strangled and burned be- . 

cause of his work in giving the Bible to the) 
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English-speaking people. But other men car- 

ried his work to completion. 

With the spread of the Bible went Calvin’s 

interpretation of it. Born in 1509, adhering to 

the party of the Reformation at the age of nine- 

teen, he published his Institutes in the same 

year that Tyndale died. He caused Servetus to 
be burned in 1553. He applied rigid logic and 
extreme literalism to Biblical interpretation and 

his theological system. Thus it came to pass 

that hundreds of thousands of people received, 

at the same time, the Bible and Calvin’s inter- 

pretation of it. The two seemed synonymous 

to many minds; and the harsh conclusions of 
Calvin’s logic seemed inescapable. The term 

“Calvinism” has come to stand not merely for 

what Calvin himself taught, but for a system of 

Biblical interpretation and theology developed 

in the same spirit. 

_ If the authority of the Bible is made a rigid 
and external thing and is substituted for the 

authority of the Roman Church; if every part 
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of the Bible is to be believed with extreme 

literalness; if interpretation proceeds on the 

principle that God has put a complete theology 

into it, scattering that theology in fragments 

all through the Book—then the task of Biblical 

interpretation requires the searching out and 

piecing together of that theology until a com- 

plete system is formed. Thus interpreted, 

what logical escape can there be from the con- 
viction that Calvinism is the essential truth of 

the Bible? How can any man refuse to believe 
Calvinism without being in revolt against the 

Word of God? The minds of hundreds of 

ousands of people were caught in this net. ( 

Thus the doctrine of the right of private \ 
judgment, that morning light of the Reforma- 

tion, was dimmed by the thick cloud of Cal- 
vin’s authoritative system. The deep shadow of / 

\ that cloud is not yet entirely passed away; not/ 

_ yet has that morning light come to full day. 

Whatever might be the cold and rigid logic 

of the matter, there were nevertheless, from 
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the beginnings of the spread of Calvinism, 

many men who turned to a more spiritual and 

more humane view. When Calvinists con- 

fronted John Wesley with the Biblical texts 
which seem to prove predestination, he is said 

to have replied: “Let it mean what it will, it 

cannot mean that the Judge of all the world is 

unjust. No scripture can mean that God is not 

love, or that His mercy is not over all His 

) | 

| works; that is, whatever it prove beside, noy 

| 
Vv 

Scripture can prove predestination.” 

From the catastrophes of life, from sickness, 

accidents, fires, floods, storms and the like, 

many men have believed that the God of the 
world is jealous, vindictive, and cruel; that he 

is determined to manifest his arbitrary power 

and the sovereignty of his will and bring man 

into meek, unquestioning obedience. Other 

men, in the presence of this problem of evil, 

have maintained their faith in God’s love, and 

attributed many calamities to an evil spirit. In 
this connection it is interesting to note that 
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when George Whitefield was becoming more 

rigidly Calvinistic, he argued with John Wes- 

ley regarding the nature of God as proved by 

these calamities. Admitting the full reality of 

, human suffering, Wesley said to Whitefield: 
“The difference between us is that your God is 

— my devil.” 

In New England theology, Calvinism has 

had an influence which, like the tides of the 

sea, has flowed and ebbed. The people in the 

Mayflower brought their Bibles with them, less 

- than a century after Tyndale’s work of trans- 
lation and printing. They brought a knowledge 
of Calvin’s system of Biblical interpretation; 
ut they brought also John Robinson’s im- 

mortal utterance: ‘““The Lord hath more truth 

and light yet to break forth out of His holy 

ord.”’ Moreover, in New England, the wide- ~ 

spread custom of organizing churches on a 

spiritual covenant instead of a theological 

creed and also the custom of allowing each 

church to frame its own statement of faith, 
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whatever it might be, allowed much latitude. 

Men might be Calvinistic in their logical 

moods and yet permit themselves the luxury of 

\being illogical in kindlier moods. 

Thus New England’s earlier religious/ 

groups, the Puritans and the Pilgrims, had 

sharp differences, yet made their contributions 

to a common life. John Endicott came to 

America in 1628 and became governor of the 
Massachusetts Bay colony. In spite of keen 
rivalry with the Plymouth colony, Governor 

Endicott appealed to the Plymouth colony for 

the services of a physician in time of serious 

illness in his own colony. As a result of this 
humane association he wrote: ‘“‘God’s people 

are all marked with one and the same mark, 

and sealed with one and the same seal, and 

have, for the main, one and the same heart, 

guided by one and the same Spirit of Truth.” 

In the origins of their religious ideas the Pil- 
grims and the Puritans were far apart; in the 

practical consequences of those ideas they were 
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near together. These parties, in England, felt 

that the Protestant Reformation was incom- 

plete. Their churches were the same churches 

that had been Catholic, and much of their wor- 

ship was unchanged. The Pilgrim, despaired of 
completing the Reformation by remaining 

within the Church of England; and he put 

great emphasis on the Scriptural text which 
says: ““Come ye out from among them and be 

ye separate.” They were Separatists. 

The /Puritan believed in reforming the 

church from within. He disapproved of the 

Separatists. Yet under Charles I of England the 

Puritans had so much to endure that many of 

them began to believe that a special hand of 

Providence was providing an asylum in the 

new settlements in New England. Between the 

years 1630 and 1640, twenty thousand English- 

men crossed the Atlantic; in a single year 

three thousand came. During these years two 

hundred emigrant ships brought these adven- 
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turers. It was one of the greatest migrations in 

the whole story of the human race! 

‘Theoretically the Puritan was a devout and 

loyal son of the Church of England. It would 
be natural to expect him to bring his Book of 

Common Prayer with him, and to establish, in 

his church in New England, the familiar forms 

of worship and of government that he had left 

in the old home land. But these emigrants cher- 

ished a bitter resentment against the political 

and religious governments which had perse- 

_ cuted them. Consequently they rejeéted the 

\\episcopacy and prohibited the use of the Eng- 

lish Book of Common Prayer. This attitude 
toward the book was to have far-reaching con- 

sequences in later years. 

The Plymouth colony was formed by the 
Pilgrims, who were Separatists; and the colony 

of Massachusetts Bay by the Puritans. Al- 
though the origins of their religious attitudes 
differed, they came to have more and more in 
common. The first great physical fact was that 
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they both had three thousand miles of ocean 
between England and themselves. Thus’ the 

Puritans, too, practically became Separatists. 

In time the two peoples made common cause 

against a common enemy, for in New England 
a type of life came into existence which differed 

from anything the world had ever seen before. 

A great experiment was under way, and it 

worked itself out in an intense drama. 

Leaving behind them the English Book of 

Common Prayer and the episcopal form of 

church government, the Puritans soon ceased 

to look to the mother country even for the edu- 
/cation of their ministers. Harvard College, \ 
| “The first flower of the wilderness,” was | 

founded in 1636, and that event is recorded in 

Bartel words: ee 
“After God had carried us safe to New Eng-, | 

land, and we had builded our homes, provided 

necessaries for our livelihood, rear’d convenient | 

places for God’s worship and settled the civil ] 

government, one of the next things we longed’ 
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/ for and looked after was to advance learning 

| and perpetuate it to posterity, dreading to leave 
\ an illiterate ministry to the churches when our 
/ present ministers shall lie in the dust.” 

Rapidly it was coming about that the spir- 

itual life of New England was self-reliant. The 

church in Plymouth, with its simple congrega- 

tional form of church government, became the 

type for the other churches as they were or- 

ganized. As early in the Puritan settlement as 

the organization of the church in Salem, action 

was taken which was epoch-making. A simple 

covenant was adopted, without a creedal state- 

ment. Then Samuel Skelton was elected “‘pas- 

tor” and Francis Higginson “‘teacher.” These 

men they then ordained by the laying on of 
hands and prayer. But these two men, there or- 

dained, were already ordained clergymen of 

/ the Church of England. Thus the principles of 

| Separatism spread rapidly in the new com- 

\ munities of the Puritans. 

A few marks distinguished these early 
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churches. They were governed by their own 
congregations, each one being entirely inde- 

pendent. Their pastors were chosen by votes 
of the members and had no ecclesiastical su- 

periors. The sole authority in matters of doc- 
trine was the Bible; and especially was the 

New Testament studied as revealing the Chris- 

8 tian form of church government and of Chris- 

tian living. 

‘The use of a covenant, instead of a creed, 

gave large opportunity for the exercise of pri- 

vate judgment in the interpretation of scrip- 

ture. But, as has been pointed out, the Calvin- 

istic method of Biblical interpretation went 

hand in hand with the Bible, and, for many 

minds, the two were synonymous. The harsh- 

ness of the _pioneer life created_an atmosphere 

in 1 which Calvinism n easily grew. 

Yet discussion of purely theological prob- 

lems was sometimes overshadowed by the dis- 

cussion of methods of government. For some 
decades the colonists were left very much to 
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themselves, the home government in England 

not regarding these settlements as of large poli- 
tical importance or commercial value. The 

same men who constituted a local church made 

up the electorate of the community. The con- 

nection of church government and _ political 

government became very close—so close, in- 
deed, that they constituted a theocracy. In 1635. 
Rey. John Cotton of Boston drew up, for the 

government of the colony, a law-code drawn 
from the old Hebraic laws as recorded in the 

early books of the Bible. It became a common 
thing in courts of law to cite Biblical authority. 

Often capital punishment was inflicted on the 

precedent of Levitical legislation. 

From the beginning of the Puritan settle- 

/ment it was the ideal to make the political gov- 
/ ernment an expression of the will of the church. 

| It was early enacted that the voters in a town 
\ should be those who, according to the laws of 

\the church, were eligible to join in the Lord’s 
Supper. Though an increasing number of men 
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came to the colony who were not thus spirit- 
ually qualified for the electorate, this law was 
unmodified till the middle of the seventeenth 

century. Men who were taxed for the support 
of the church and of the political government, 

and were liable for military service against the 
Indians, protested; but for many years their 

protest was unheeded. 

In the minds of many people the fact that 
the Puritans of the colony persecuted the 

Quakers, the Baptists and others, is regarded as 

proof of religious intolerance. Yes, there was 

religious intolerance, but these persecutions 

were regarded as a necessary means of self- 

protection for the colony. The Baptists insisted | 

‘that infant baptism was unchristian; that con- 

sequently the men who made up the member- 

ship of the churches of the colony were not 

truly Christian, nor qualified for church mem- 

bership. If this principle had been applied, the 

civil government would have fallen to the 

ground. Hence Baptists were regarded more as 
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anarchists than as heretics. At a time when 

English law permitted the death penalty for 

two hundred offenses, the Quakers declared 

capital punishment wrong. In New England, 

where warfare against the Indians was fre- 

quent and was regarded as an absolute neces- 

sity, the Quaker doétrine of the wickedness of 

war was regarded as subversive of the govern- 

ment. 

Equally there was persecution of any who 

advocated the episcopacy in church govern- 

ment, for it was quite incompatible with the 

theocratic government of the towns and of the 

colony. The episcopal form of church govern- 

ment was prohibited. This prevented the or- 

ganization, in New England, of churches in 
fellowship with the established Church of Eng- 

land. Members of the Church of England who 

did not become members of the parish churches 

in the colony were ineligible for the electorate. 

To speak or act in the endeavor to form a 

church of the fellowship of the Church of Eng- 
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land was regarded as subversive of the govern- 

ment of the colony. Thus the theocratic gov- 
ernment of the colony legislated and a¢ted for 

its own preservation and its self-protection. Re- 

ligious opinions might not be dangerous in 

themselves, but they were regarded as danger- 
ous if they were subversive of the government 

(of the colony; and many people, including 
\ Quakers and Baptists, were driven out of the / 
\colony of Massachusetts Bay. i 
*\Meantime in England the Puritans attained 
supreme political power for a brief and stormy 

period. Civil and religious Strife brought about 

the execution of Charles I, king of England, in 

1649. The Commonwealth, under Cromwell, 

had a turbulent career, and, tired of civil war, 

the people permitted the return of Charles II, 

who was crowned in 1661. He was followed by 

James II, his brother, in 1685, who reigned 

three years. 
Charles II and James II felt that the restora- 

tion of the royal line to the throne gave them 
51 
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the privilege of a large measure of autocratic 

power. ‘This power was felt in New England, 

for the political significance and commercial 

value of the colonies was being recognized. A 

series of autocratic acts on the part of the king 

aroused the intense resentment of the colonists 

and especially created the fear that their form 

of religious government was jeopardized. 

At the accession of Charles II in 1661, the 

Puritan government of England -ended; and 

the government of the colony of Massachusetts 
Bay sent commissioners to England to establish 
a working agreement with the king. He prom- 

ised to respect their charter, but demanded 

that they take the oath of allegiance to the 
king, and repeal their law restricting the right 

of suffrage to their church members and also 

repeal the law which prohibited the episcopal 

form of church government. For years the 

colonists delayed action and replied evasively 
to these demands regarding their laws. In 1679 
a royal order reached Boston demanding im- 
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mediate obedience to the earlier demands. 

Again there was evasion on the part of the 

colonial government. In 1684 the king de-\, 

fmanded the change of these laws or the sur- ) 
/[ render of the charter of the colony. 

{ One of the most critical events in New Eng- | 

\ land history was a great town-meeting in the | 

Old South Meeting House in Boston at which 

- the question. was considered. When a vote was 

taken on the surrendering of the charter not a 
man voted to make the surrender. The reply of 

the king was a decree annulling the charter. 

The colonists regarded their charter not only as 

the foundation of their civil government, but 

the guaranty of their right to their own form of 

religion. In this action of the king, and the atti- 

tude of the colonists, the War of the American 

Revolution became inevitable. 

The sudden death of Charles II in 1685, and 
the accession of his brother, James II, to the 

throne of England, brought no relief to the 

American colonies, but rather increased the 
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tension of the situation. The new king 

launched a policy of more severe repression, his 

determination being to abolish all the local gov- _ 

ernments in America and establish a com- 

pletely autocratic government. To carry out 

his will he sent over Sir Edmund Andros, a 

man whose disposition fitted him for the auto- 

cratic work expected of him. 

As viceroy, Andros brought the colonies of 

Massachusetts Bay, Plymouth, Rhode Island, 
Connecticut, New York, and New Jersey 

under his control, with Boston as the seat of his 

government. He took steps immediately for the 

erection of an edifice of the established Church 

of England, and, without waiting for its com- 

pletion, a royal edict was issued demanding 

that one of the meeting houses in Boston be 

seized so that the worship of the Church of 

England could be instituted immediately. The 

demand which Andros made for the use of the 

Old South Meeting House was refused and 
Stoutly resisted, but the meeting house was 
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taken by force, and, from Good Friday 1687 

until the downfall of Andros the service of the 

Church of England was read there regularly. 

The congregation which owned the meeting 

house held their service at the close of the servy- 

ice of the Church of England, but the governor 

delighted in keeping them waiting outside in 

the street an hour or more when it suited his 

whim. 

This tyrant abolished the legislature of the 

colony of Massachusetts Bay, and deprived the 

town-meetings of the right to impose taxes. 

Many were the political wrongs inflicted on 

the colonists, but the construction of King’s 

Chapel in Boston was, in their eyes, the hated 

symbol of all oppressions and iniquities which 

they suffered. England endured the tyranny of 

James II only three years, and then drove him 

from the throne, and he was succeeded by Wil- 

liam of Orange. When this news reached Bos- 

ton there was an insurrection against Andros, 
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and he was seized as he sought to make his 

escape in the disguise of feminine apparel. 

King’s Chapel was not yet completed when 

this revolution took place. But by one of those 

Strange successions of events which add so 

much to the romance of history, King’s 
Chapel, the symbol of royal tyranny, resented 

bitterly by the Puritans of New England, be- 

came an example of the very thing at which 

Puritanism aimed: the purifying of the wor- 

ship and government of the Church of Eng- 

land. This will appear in the development of 

our story, and we shall see the unique place of 
King’s Chapel in the religious upheaval which 

was to follow within a half century of the 

Revolutionary War. 

Does the resentment which the colonists 

felt, over the building of King’s Chapel, seem 

extreme? Not when we realize the spirit of 

the royal tyranny. Governor Cranfield of New 
Hampshire, a willing tool of tyranny, wrote in 

1683 to the Committee for Foreign Plantations: 
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“Touching ecclesiastical matters, the attempt- 

ing to settle the way of the Church of England 
I perceive will be very grievous to the people. 

. It is my humble opinion that it will be 

ioldtely necessary to admit no person into 
any place of trust but such as take the sacra- 

ment and are conformable to the rites of the 

Church of England, for others will be so influ- 

enced by their ministers as will obstruct the 
good settlement of this place, and I utterly de- 

spair (as I wrote in my former to your lord- 

ships) of any true duty and obedience paid to 
His Majesty until their college be suppressed 

and their ministers silenced.” Incidentally, the 

proposition to suppress Harvard College, 

' founded expressly to educate ministers for the 

Puritan churches, and to silence the ministers | 

of the churches, was sufficient ground for in- | 

tense resentment. That resentment foreshad-/ 

_ owed the Revolutionary War. 

The theocracy of these New England col- 

onists cemented them to resist the tyranny of 
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the Stuarts, yet this theocracy did not long 
survive that conflict. William III, succeeding 

James II, conciliated the colonists and restored 

many of their liberties. In 1692 a‘new charter 
was granted to the colony of Massachusetts 

Bay, the territory of the colony being greatly 

enlarged. ‘The colonial legislature was restored, 

and its exclusive right to impose taxes was rec- 

, ognized. But from that time on a property \ 

qualification and not church membership was 

\ required of voters. 

It is evident, therefore, that the Puritans of 

New England had little inclination and less 

time for theological controversy among them- 

selves during these turbulent years when they 
were contending for the very existence of their 

civil governments and their churches. Calvin- 

ism was the prevailing form of theology, but, 

even if many members of Puritan churches 
were in favor of a more liberal view, it was 
necessary that the Puritans unite their forces 
against these tyrants who menaced their exist: 
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ence. Then, too, the custom of having a cove- 

nant instead of a creed as the bond of fellow- 

ship of the local church left much latitude for 

individual opinion. 

Between the revolution of 1689, when the 
revolt against Andros occurred, and the War 

of the American Revolution, however, much 

transpired to change the theological atmos- 

phere of New England. The spirit of the cove- 

nants of the earliest churches might have con- 

tinued, and there might have been a tolerant 

attitude which would allow Calvinists and non- 

, Calvinists to “dwell together in unity” had it | 

/ not been that Life did the unexpected thing of 

producing Jonathan Edwards. On the edge of 

\ the wilderness, in a new and crude civilization, 

among a people busy fighting Indians, resist- 

ing tyrants, and wringing a scanty livelihood 

from a reluctant soil, Life produced a great | 
metaphysician whose thought was destined to 

reshape the religious life of New England, to 

spread far beyond these borders, and to con- 
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, tinue into the distant future. He was born in 

\C 1703, and became the personification of Calvin- 

\ ism, and pushed it to its extremest expression. 

He began his great work about a century af- 

ter the founding of the colony of Massachusetts 

Bay. During that first century the gradual ten- 

dency was toward greater latitude in theology. 
Harvard College was an influence for a broadly 

tolerant spirit and a growing freedom of 
thought. After the downfall of the Stuart dy- 

nasty in England the friendship of New Eng- 

land for the mother country increased, and 

there were influences from England which 

tended toward greater liberality, among them 

the Arminian theology, which was a growing 

| power in Europe. Yet in such a situation, if 

| the spirit of toleration be shattered, the possi- 

| bility of controversy becomes great. And Jona- 
than Edwards did shatter that spirit, and rent 

| the peace of the New England Congregational 

\. Churches. 

In an amazing way Life dramatized this 
60 



! 
; 

} 

: 
: 
\ 

} 

A PRICELESS INHERITANCE 

theological situation which grew out of the in- 

compatibility of Calvinism and Arminianism. | 

In the same year that Jonathan Edwards was | 

born, Life produced also John Wesley, who 

was destined to outlive Jonathan Edwards by 

thirty-three years. His more tolerant and spiri- | 

tual theology was destined to dissolve the Cal- | 

vinism of Edwards. 

In 1692, the year of the new charter of the 

colony of Massachusetts Bay, Timothy Ed- 

wards graduated from Harvard College, and, 

for sixty-three years was minister of the church 

in Windsor Farms, Connecticut. His wife was 

the daughter of the minister in Northampton, 

Massachusetts. Their son, Jonathan, born in 

1703, became the associate minister, with his 

grandfather, of the church in Northampton, — 

where he remained twenty-three years. As a | \y 

child he was precocious, writing philosophical | 
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Yale College, with highest honors, at seven- 

teen. 

“The Great Awakening,” an intense re- 

ligious revival which stirred New England pro- 

foundly, resulted from his preaching. Yet the 

tendency of his principal life-work was to create 

Strife, divide men into parties and Stir up. the 

sectarian spirit. Even so the churches of New 

England might have continued as one fellow- 

ship, though engaged in animated theological 

debate, had it not been for the coming of 

George Whitefield. His work was strongly 

divisive. 

The indirect influence, upon New England 

religious life, of the revival led by John Wesley 
in England, has never been fully measured; 

and indeed it never can be. George Whitefield, 
though not a theologian, was a powerful emo- 
tional preacher, a strong ally of Wesley for 

|| many years; but Whitefield became increas- 
ingly Calvinistic, while Wesley became more 
| | intensely Arminian in theology. The two had 
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to part company, and they decided to put the 

Atlantic Ocean between them. Wesley con- 

tinued his work in England and Whitefield 

came to New England to share the work of the 

“Great Awakening.”’ Whitefield went up and 

down the highways of New England reproach- 

ing the Calvinists of the Puritan churches for 

having fellowship with non-Calvinists. In his 

work the division of these churches into two 

sects was foreshadowed. 

His co-religionist, Jonathan Edwards, was 

a clear thinker, sharply logical, a powerful 

\ preacher and a great theologian. He gave to/ 

\his own preaching and that of Whitefield a 

‘theological frame of extreme rigidity. Thus 

the Calvinists were driven, in the bitterness of 

controversy, to extreme expression of their the- 

ology. And, with its sharp polarity, this con- 

troversy drove the non-Calvinists to equally ex- 

treme expression of their views. The breaking 

point seemed to be reached when there was an 
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interruption of the controversy, by the ap- 

proach of the Revolutionary War. 

Jonathan Edwards was elected president of 

Princeton College in 1758 and died that year. 
Whitefield died in 1770 in Newburyport, Mas- 
sachusetts, and was buried there. The growing 

irritation between England and the American 

colonies turned the thoughts of the men of 

New England from this strife among them- 

selves to the inevitable conflict with the mother- 

land. They dropped their religious differences 

among themselves to fight their common op- 

pressor. Yet the controversy over Calvinism 
was to break out in even more bitter form 

when the confusion of the War of the Revolu- 

tion had receded into the past and the political 

problems of creating the Republic had been 

met. 

If the argumentative advantage had been 
with the Calvinistic party before the War of 
the Revolution, the opposite party had gained 

much advantage during the period of the War. 
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‘ Calvinism, exalting the sovereignty of God, | 

belittled man. The principles of the ata | 

exalted man while devoutly acknowledging | 

God. Men could not assert that ‘‘all men are 

created free and equal” and then consistently 

assert the principles of Calvinism. The opposi- 

\tion to Calvinism became better prepared for | 

the sharp division that was to follow. 

As the events preceding the War of the Rev- 

olution were moving on toward the great crisis, 

the New England ministers of the Puritan or- 

der were drawn more and more into solidarity 

in spite of their differences of theological opin- 

ion. They held their major principles in com- 

mon; and they were united against the tyranny 

which threatened them. That tyranny was 
linked with the presence of the Episcopal 

churches in growing number. Conceivably the 

ministers of a country might concern them- 
selves much with theology while the fighting 

forces carried on war; but this war was in 

large measure inspired by religious feeling. 
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‘The intensity of the feelings of the Puritan 
ministers is revealed in letters, diaries and rec- 

_ords of the period. English troops were massed , 

in Boston in May, 1774, “to maintain royal au- \ 

thority by military force.” Yet in November of | 
_that year the records of the Boston Association ~ 

/ of ministers show that they voted unanimously | 
| that in future they would not read in their 
\ churches any proclamations by the governor./ 

It was customary, when a new governor ar- 

rived, for the ministers to join in the ceremo- 

nies by making addresses of welcome. The rec- 

ords of this same meeting show a unanimous 

vote “That for the time to come we will make 

no Addresses to any governor that may be ap- 
pointed over the province.” 

During the siege of Boston, April, 1775, to 
March, 1776, the Puritan churches of Boston 
were shamefully desecrated by the English 

troops. After the evacuation of Boston Dr. An- 

drew Eliot, minister of the New North 

Church, wrote: “This inglorious retreat hath 
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/ raised the spirit of the Colonists to the highest 

pitch. ‘They look upon it as a complete victory. 

_ I dare now to say what I did not dare to say 

before this——I have long thought it,—that 

Great Britain cannot subjugate the colonies: oe 

\. Independence a year ago could not have been 

‘publicly mentioned with impunity. Nothing 

else is now talked of, and I know not what 

can be done by Great Britain to prevent it.’’ He 

_ then recounts the desecration of the churches: 

the Old North pulled down, the Old South | 

“made a riding school for the Light Horse, the 

hing 

house gutted and the inside totally destroyed,” 

three churches “‘turned into barracks without 

any appearance of necessity,” another filled’ 

with hay, and another made into a hospital. 

Incidentally it is of interest to record that 

Dr. Eliot in the same letter tells of attending a 

meeting of the Overseers and Corporation of 

; Harvard College, and writes: ““We voted Gen- 

‘ eral Washington a degree of LL.D. He is a OK 
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fine gentleman, and hath charmed everybody 

since he hath had the command.” 

When General Howe, commander of the 

British troops, evacuated Boston, a fleet of 

ships transported many “Tories” to Halifax. 

Rev. Henry Caner, rector of King’s Chapel, 
fled with General Howe. Eighteen Episcopal 

clergymen from Boston and its vicinity were 

in the exodus. At Trinity Church was an as- 
sistant rector, Rev. Samuel Parker, a young 

man who had not roused the resentment of 

those who sympathized with the aspirations of 

the colonists. Dr. Andrew Eliot in a broad- 

minded spirit went to Mr. Parker and showed 

him that the members of the Episcopal Church 

were about to be deprived of their worship by 

the flight of the clergy, and prevailed upon him 

to remain at his post. 

Of the pew-holders of King’s Chapel about 
thirty families joined the exodus, and forty- 
three families remained, siding with the colo- 
nial cause in the “‘civil war’? which followed. 
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These proprietors of King’s Chapel invited the 

members of Trinity Church to unite with 

them, as King’s Chapel was centrally lo- 

cated, and to bring Mr. Parker with them. This 

offer was declined. After being closed for a 

time, King’s Chapel was opened for regular ser- 

, vices of worship when the congregation of the. 

‘ Old South Church united with the congrega- | 

tion of King’s Chapel. In view of the wanton \ 

desecration of the Old South Church by the 

British troops, there is something deeply mov- 

ing in this spiritual fellowship between these 

two churches. 

The sympathy which developed through this 

time of worshipping together, doubtless had 

its influence on the action of the congregation 

of King’s Chapel by which it became a striking 

example, before the eyes of New England, of 

what the Puritans had demanded for genera- 

tions—the purifying of the ritual and the gov- 

ernment of the Episcopal Church. This is one 
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of the most dramatic events in New England 

history. 
In 1776, when the united colonies declared 

their independence, James Freeman, a young 

man of eighteen years, was a student in Har- 

vard College. He went into the colonial army, 
did valiant service, was made prisoner, but 

gained his freedom after the surrender of Corn- 

wallis at Yorktown in 1781. Returning to Bos- 
ton in 1782, he became lay reader at King’s 
Chapel. He was a “‘liberal’”’ in his theology. His 

church, by force of circumstances, was de- 
tached from the fellowship of the Church of 
England, and had no formal fellowship with 

the churches of the Puritan tradition. There- 
fore the minister and congregation revised the 

Aitual. In the minds of many people the the- 

' ological idea of sovereignty as applied to God \, 
\ was as obnoxious as the political idea of sover- 

- éignty as applied to the king. And the sover-~ 

eignty of God was associated with the dogma 
of the Trinity. Therefore this revision of the 
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ritual of King’s Chapel stripped it of references 

to royal authority and to the doétrine of the 
Trinity. 

When the congregation sought Episcopal 

ordination for the Rev. James Freeman, it was 

refused, both in America and in England. 

, Again the congregation proceeded on the Pu-| 

ritan principle of the authority of the local | 
church, and James Freeman was ordained by a 

layman, the senior warden of King’s Chapel. | 
There was intense interest in this act in New | 

England; and the Puritans had before their — 

\ eyes a Striking and unexpected example of | 
\ 
\ Puritanism in action. 
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Chapter Three 

A SPIRITUAL MAGNA CHARTA 

Y the year 1800 the political confu- 
sion consequent upon the War of the 

Revolution had subsided; but in New England 

y the theological parties were drawing their lines 

~ more sharply, and New England Congrega- 
tionalism was moving toward the tragedy of 

separation. The extreme dogmatism which had 
been developed in both parties by the preach- 
ing of Jonathan Edwards, and more especially 

by George Whitefield, flared up again and be- 

came even more extreme. Samuel Hopkins, 

who, in 1791, published his chief work, A Sys- 
tem of Theology, was the successor of Jona- 

than Edwards as the leader of the extreme Cal- 
vinistic party, which came to be called “The 
Hopkinsians.” A party with a leader and a 
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name was thus devoted to the propagation of \ 

Calvinism and was pushing it to its utmost ar- | 
gumentative conclusions. . 

In sharp opposition to this party was an- 

other which took only reluctantly the name 

, “Unitarian,” but which later put the name 

\ upon its banner. Through centuries many men 

had associated the doétrine of the Trinity with 

the exercise of arbitrary power. In the revolt 

against the Church of Rome, at the time of the 

Reformation, there were men who felt that 

freedom from compulsion meant freedom from 

the doctrines of the church. Under the system 

of Calvinism there were many men who were 

entirely willing to believe in some form of 

trinitarianism but who revolted against the 

\ sompuiion of Calvinism. Religious autocracy 
‘was not always distinguishable from the creeds 
of Gatholicism or of Calvinism. 

| In asserting, in its extremest form, thé doc- | 

cs of freedom of thought, Voltaire said to a| 

eighbor: “I disagree with everything you have | 
I 
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said, but I am willing to die in defense of your 

right to say it.” And, conversely, there were 

men in New England who could have said to' 

~ the Calvinists: “I am willing to believe all the \ 

doétrines which you teach, but I am willing to | 

die resisting your claim of authority to compel / 

me.” 

Among those who thus resisted Calvinism 

was Dr. William Bentley of Salem, who in his 
diary in 1792, used the expression, “the abom- 

inable doétrine of the Trinity.” If one may 

judge by the general spirit of the anti-Calvin- 

istic party of that time, it is safe to say that it 

was not a view of the Divine Being which he 

abominated so much as the bitter spirit of men 

who were pushing their Calvinistic views to 

their extreme expression and were determined 

to drive the “‘liberals” out of the fellowship of 

New England Congregationalism. Calvinistic 

aggressiveness naturally brought forth a leader- 

ship of opposition. Dr. James Freeman of 

King’s Chapel, who had led his congregation 
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in their dramatic Puritanic action in revising 

the Book of Common Prayer, omitting the 

expressions of the doctrine of the Trinity, be- 
came a leader of the liberal movement. 

The controversy became exceedingly bitter. 

On both sides men were driven to a more ex- 

treme expression of opinion than would have 

been normal in a calm and deliberate debate. 

There were three parties in New England Con- 

gregationalism—the extreme Calvinists, the 

extreme liberals, and the moderates. For a time 

it was an open question which way the moder- 
ates would turn. This was instanced in the 

critical situation which arose in Harvard Col- 
lege in the election of the Hollis Professor of 

Theology. Many men argued that the terms of 

the endowment required that he be a Calvinist. 

But in 1805 Rev. Henry Ware of Hingham, a 
pronounced liberal, was elected. There was a 

Storm of protest; and a widespread feeling that 

the college which, from almost the beginning 

of colonial life, had trained men for the min- 
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istry ot all the colonial churches had turned to 

a party which was made up of a minority of the 

churches, and which had departed from the 

historic faith. The moderates joined with the 
Calvinists in founding Andover Theological 

Seminary in 1808. Just a century later this semi- 
xy nary returned to Cambridge and entered into 

“affiliation with the Harvard Divinity School, 
an action which has created a difficult problem 

involving action in the Massachusetts courts. 

This controversy, while having its influence 
throughout New England and in wider circles, 

was focused in Boston with its center near the 

State House, and Harvard College near the 

center, Yet an event in Baltimore, Maryland, 

was epoch-making. In 1816, Dr. James Free- 

man of King’s Chapel, Boston, chanced to 

preach in Baltimore; and this Stirred so great 

an interest that a new church was organized. 

wo years later Dr. Freeman returned to 

Baltimore for the dedication of the new church 

building. Then Jared Sparks (afterwards to be 
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president of Harvard College) was called as \ 
minister. It was at his ordination, in 1819, that | 

Dr. William Ellery Channing preached the 

famous “Baltimore sermon” which has been _ 
called “‘the Magna Charta of liberal religion.” ) 

Its effect was electric. Within a year one 

hundred and fifty churches of New England 

declared their adherence to Channing’s posi- 

tion; and these included every Congregational 

church in Boston except one—that one being 

the famous Old South Church. A majority of 

the First Parishes within thirty miles of Boston 
adhered to the liberal party. 

The Baltimore sermon was essentially a re- 

declaration. of the Protestant principle of the 

right of private judgment. Though its forms of 

Statement were sharpened by the current con- 

troversy, it is judicial in its expression and pro- 

foundly spiritual in its outlook. It asserts the / 
right of men to think freely; declares that men/ 
are to interpret the Bible by the clearest spiri- 

tual light they can gain; and insists that, when 
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thus interpreted, the Bible sustains not Cal- 

vinism, but the broader views of the liberal 

party. He adopts frankly the name ‘“Uni- © 

tarian’”’ which the liberal party had been re- 

luctant to use; and from that time on the name 

was inescapable. 

As John Wesley said: “‘No Scripture can 

mean that God is not love, or that His mercy 

is not over all His works,” so Channing says: 

“Enough has been said to show in what sense 

we make use of reason in interpreting Scrip- 

‘ ture. From a variety of possible interpretations 

we select that which accords . . . with the 

known character and will of God.” And again 

Channing says: “We believe that God never 

contradicts, in one part of Scripture, what He 

teaches in another; and never contradicts, in 

\ revelation, what He teaches in His works and 

providence. . . . Without these principles of 

interpretation, we frankly acknowledge that 

we cannot defend the Divine authority of the 
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Scriptures. Deny us this latitude, and we must 
abandon this book to its enemies.” 

Channing shows that even men who claimed 

to accept the Bible most literally were really 

putting their own interpretation upon it. He 

says: ““We do not announce these principles as 
original or peculiar to ourselves. All Christians 

occasionally adopt them, not excepting those 

who most vehemently decry them when they 
happen to menace some favorite article of their 

creed. . . . All willingly avail themselves of 

reason, when it can be pressed into the service 

of their own party, and only complain of it 

when its weapons wound themselves. . . . It 

is worthy of remark how nearly the bigot and 
the skeptic approach. Both would annihilate 

our confidence in our faculties, and both throw 

doubt and confusion over truth.” 

At the conclusion of his sermon, in his 

charge to the new minister, Jared Sparks, Dr. 
Channing said: “If you recolleét in what de- 
gree the spirit of intolerance has checked free 
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inquiry, not only before but since the Reforma- 

tion, you will see that Christianity cannot have 

freed itself from all the human inventions 

which disfigured it under the Papal tyranny. 

. . . The minds of individuals are oppressed 

under the weight of numbers, and a Papal do- 

minion is perpetuated in the Protestant Church. 

Our earnest prayer to God is... that the 

conspiracy of ages against the liberty of Chris- 

tians may be brought to an end... and 

that Christianity, thus purified from error, may 

put forth its almighty energy and prove itself, » 

by its ennobling influence on the mind, to be 
indeed ‘the power of God unto salvation.’ ” 

Many people at that time, and ever since, 

have failed to perceive the essential purpose of 

Channing’s declaration. They assume that he 
was defending the doétrines of a sect; but in 

reality he was reasserting the eternal truth of 
the presence of the living God in the souls of 

living men. Again and again, through the ages, 

that supreme truth is rediscovered through 
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spiritual experience. When men seek to define 

it, and reduce it to logical forms, it shrinks and 

fades; and men find themselves with empty 
dogmas. When it is renewed every morning by 
new experience it produces a revival of re- 

ligion. 

Channing was immediately recognized as a 

new prophet | of “the religion of the Spirit.” 
Catholicism « exalted the authority of the church 

and put to death many men who revolted 

against that authority. Calvinism asserted the 
authority « of the Book, and interpreted i it in the 

, most rigid and literal way. The burning of Ser-, 

/ yetus, at the instigation of Calvin, was a soli- \ 

tary incident, but was a symptom of an auto- 
\ cratic spirit in Calvinism. Channing exalted 
‘the_voice of the living God above any outer 

thing, thus finding the seat of religious author- 

ity occupied by the Infinite Spirit, making His 

dwelling- place i in the souls of enlightened men. 

It is impossible to surmise how great a re- 

vival of spiritual religion might have come to 
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New England from this new utterance of pro- 

phetic faith. Historically the religious situation 

became suddenly embittered by legal fights 
over material possessions, particularly over 

church property. In New England Congrega- 

tionalism it was customary to have a parish 
organization which held the property and a 

church organization which guided spiritual af- 

fairs. In some towns the majority of the parish 

organization sided with the liberal party and 

the majority of the church organization sided 

with the conservatives. In the famous Dedham 

case, in 1820, the Supreme Court of Massachu- 

setts decided that the parish was the legal 

/ owner of the property, and that the church, 

going out from the parish, must go empty- 

handed. This decision was far-reaching, for it 

\\ was a precedent for many similar situations. 

The decision of the Supreme Court of Mas- _ 
sachusetts in the Dedham case was made on _ 
strictly legal grounds. It reads: ““When the ma- 
jority of a Congregational church shall separate 
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from the majority of the parish, the members 

who remain, although a minority, constitute 

the church in such parish, and retain the rights 

and property belonging thereto.” This sweep- 

ing decision affected eighty-one churches, in 

which a majority of the members held the or- | 
thodox position in the theological controversy 

and went out from their respective parishes, 

leaving the property to the liberal element. 

It has been estimated that nearly four thou- 

sand church members, holding the orthodox 

faith, went out from their parishes in this 

schism. In these parishes, though the majority 
of the members of the parish were liberal, the 

remaining members of the church numbered 

in the total only about twelve hundred. Thus 

nearly four thousand church members surren- 

dered the property of eighty-one churches to 

about twelve hundred members. 

There was great indignation over this deci- 
sion and much bitterness. It seemed to violate 

the principles of spiritual right and of equity, 
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even if legally no other decision could have 
; been made. But the years which might have \ 
| witnessed a great revival of spiritual faith, fol- \ 

lowing the movement for the emancipation of 
\ 

\ were darkened by this bitterness and strife. 
\ 

great service in freeing the minds of men from 

the burden of the belief in inherited guilt. But 
for some years the people who were involved 

in this movement were busy with problems of 
property and of organization. What had been 

the liberal element in New England Congrega- 

tionalism became a denomination, with many 

church buildings, many ministers, and the 

problems of shaping a new denominational life. 

In 1825 the American Unitarian Association 

was organized in Boston. Its announced pur- 

pose was “to diffuse the principles of pure 

Christianity.” The new movement had the 

prestige of numerous churches in Boston and 
eastern Massachusetts, many ministers of influ- 
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ence and scholarship, the sympathy of a large 

element in Harvard College, and the social 

standing of many of the members of the 
churches. Then it had its feeling of youth and 

its sense of freedom from the Calvinistic the- 

ology. It had preachers and poets, teachers and 
reformers. In its early years this new liberal 

denomination seemed destined to have a large 

spiritual influence and to win great numerical 

success. Its leaders believed that they lived in a 

golden age which would increase in glory. 
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Chapter Four 

THE GREATEST OF THE 

PURITANS 

EN TRAL in the romance of the de- 

velopment of New England life is the 

personality of Charles W. Eliot. More than any 

other man, he epitomizes this life. His person- 

ality stands as its climax. Geographically, his 
birthplace was at the storm center of New Eng- 

land’s political revolutions and its theological 

developments. Educationally, his life is woven 

into the story of Harvard College, founded to 

supply learned ministers for the Puritan 

churches, and by him transformed into a great 

university. Vitally, his lineage links him with 

the first generation of the great Puritan migra- 

tion from England to New England, and his 

ancestors shared in the stirring events which 
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made New England life unique. Spiritually, he 
was reared in the-religious nurture of King’s / 

Chapel which had given a dramatic example of 

what Puritanism really meant. By family ties, 
by religious and intelle€tual fellowship and by 
his youthful enthusiasms he was related to the 

leaders in the “golden age” of New England 

ons life of the first part of the nineteenth 

century. He inherited the austerity, the vigor 

and the tenacity < of purpose which character- 

ized the best of the Puritan way of living. Be- 

lieving ardently in the Puritan principle of the 

_ worth of human personality, he gave that prin- 
ciple its great expression in his revolutionary 
work for the education of American youth. 

And through all this, the secret power of his 

life was an intense, ardent, devoted religious 

faith which gave him an abiding consciousness 

of being linked with the Almighty. From that 

conscious relationship with God he derived 

courage, strength, and patience for his long 
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The site of his birthplace is now covered by 

one wing of the Massachusetts State House, on 

Beacon Street in Boston. Near at hand is 

King’s Chapel in which his father was a war- 

den and the choirmaster, and in which the son 

became a Sunday-school teacher. King’s 

Chapel had its intense traditions of the contest 

between the Puritans and the Episcopalians; 

between the valiant men who contended for 

their religious rights and the tyrant, Governor 

Andros. It had its later history of becoming a 

genuinely Puritan church by the revision of the 

English Book of Common Prayer and the ordi- 

nation of Dr. James Freeman by a layman, 

the senior warden of the church. It had its re- 

cent memories of being recognized as a leader 

in the movement for liberal religion in the re- 

volt against extreme Calvinism. In his youth 

Charles W. Eliot became an ardent and de- 

voted member of this church and a regular 

communicant. He married Ellen D. Peabody, 
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the daughter of his minister, Dr. Ephraim 
Peabody. 

He was born in 1834, within a decade of the 
organization ‘of the liberal ] party « of New Eng- 

land Congregationalism as a separate denomi- 

nation, when all of the Congregational 

churches of Boston except the Old South 

Church joined the new movement with great 

enthusiasm. Dr. Channing’s leadership was at / 

full tide, and, on the principles of his famous 

“Baltimore sermon,” thousands of people were 

enlisting under the new religious banner. In- 

deed, that sermon, which was published im- 

mediately after it was delivered, passed through 

five editions within six weeks, and its circula- 

tion has continued for more than a hundred \ 

years. It is estimated that its circulation has \ 

been larger than that of any other sermon in | 
the history of organized Christianity. As a lad, 
Charles W. Eliot felt the glow and the ardor 

of this new religious movement. 

He was reared in a household that was de- 
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voted to religion. With all the background of 

the Puritan faith for many generations, and 

with the inheritance of a family long con- 

nected with Harvard College, it would have 

seemed entirely natural if he had entered the 
Christian ministry. His father was born in 1798 
and studied for the ministry at Harvard, but 

never preached; he studied abroad and then 

turned to a life of public service. In the Eliot 

home religion was the principal interest and 

in this atmosphere of genuine piety in his home 

and in his church, Charles W. Eliot found re- 

ligion as natural as the breath of life. His nat- 

urally logical mind learned, even in his boy- 
hood, to distinguish between what was deemed 

essential and what non-essential in Christian 

faith; and this desire for clear distinctions was 

manifested by him to the end of his long life. 
At the age of fifteen years, the lad entered 

Harvard College, and on graduation became a 

tutor and then an assistant professor of mathe- 

matics and chemistry. In 1860 he was made the 
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head of the chemical laboratory of the Law- 
rence Scientific School, a department of Har- 

vard. In 1863 he went to Europe to Study edu- 

cational methods, and in 1865 he returned to 

_ Boston to become professor of chemistry in the 

newly organized Massachusetts Institute of 

Technology. In 1869 he was elected president =~ 
of Harvard. 

As a student and as a teacher he had gained 
an insight into educational methods, and he 

was deeply impressed by the inadequacy of the 

prevailing methods of education. His mind re- 

volted against the compulsions ¢ of rigid systems 

which checked originality of thought and the 

development of personal powers. In the back- 

. ground of his ancestral life were the revolts 

against the tyrannies of political systems. From 
his youth he had sympathized with a great re- 
volt against the compulsions of a theological 

system. And now, as he was about to begin his 
great career in education, he saw that an edu- 

cational tyranny may be as deadly as political 
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or theological tyranny. It was in his blood and 
in his spirit to lead a revolt against the tyranny 

which he had experienced in school and col- 

lege. He was prepared to make a declaration on 

behalf of human freedom which would be like 

the American Declaration of Independence or 

the liberal revolt against Calvinism. And, as 

these two great events were expressions of 

spiritual religion, so the educational revolution, 

led by Charles W. Eliot, was the expression of 

an earnest spiritual faith, a faith in the infin- 

itely precious powers divinely given to human 
personality. That faith he had derived not so 
much from a study of educational methods as 
from religious convictions. In the course of his 
life he acknowledged most Strikingly his debt 

to Channing and to Emerson in the clarifying 
of his thought for his great life-work. 

In that ‘golden age” in New England life, 
in which he was born, the essential spirit was a 

fervor for humanity. The theological discus- 
sions may seem bewildering, the reform move- 
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ments confusing, and the religious revolt cha- 

otic; but if we fix our attention on this fervor_ 
for humanity we shall see the central point 
toward which all these lines of influence con- 

verged. Prophets, poets, reformers and educa- 

tors were moved by it. Calvinism asserted 
above all else the sovereignty of God and sup- 

ported the assertion with what seemed like ir- 

refutable proof. But when men asserted the 

measureless value of human personality they 
rejected Calvinism without waiting to disprove 
it logically. This sense of human worth was 

central in Channing’s theology and also in his 

work as a retormer. He did notable work in 

the agitation against slavery and against war, 

and for education and for philanthropy. 

It is highly significant that in that “golden 

age” the major poets of New England were 

_ the singers of the new liberal movement in re- 
ligion. Henry W. Longfellow, born in 1807, 

| became a professor in Harvard College two 
| years after the birth of Charles W. Eliot. Oliver 
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Wendell Holmes, born in 1809, professor in 

the Harvard Medical School, was a member of 

King’s Chapel, Boston. James Russell Lowell, 

born in 1819, succeeded Longfellow in his pro- 

fessorship at Harvard. Samuel Longfellow, 

born the same year as James Russell Lowell, 
while not as great a poet as his brother, wrote 
many splendid hymns. Julia Ward Howe was 
also born in 1819 and was an ardent reformer. 

William Cullen Bryant, a native of Massachu- 
setts, was born in 1794. Whittier, a Quaker, 

was born in 1807 and was a leader of the liberal | 
party in his fellowship. From these poets, and 

others, spiritual religion gained great poetical 
expression; and the hymns of that period have 

influenced the spiritual life of every Christian 

denomination. 

Controversy does not, of itself, produce great 

poetry or moving hymns. Yet the spiritual in- 

sight of that “golden age” and its fervor for 

humanity produced a great era in poetry and 

song. The same emphasis on human values led 
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reformers and educators to do revolutionary 
work. Dorothea Dix was born in Worcester, 

Massachusetts, in 1805, and did notable work 

for prisoners and the insane. Horace Mann, 

born in 1796, reformed the Massachusetts pub>~ 

lic-school system. Joseph Tuckerman was a 

pioneer in the reform of methods in philan- 

thropy, guided by the new emphasis on human 

values. The members of this group were in- 

spired by liberal faith and its fervor for hu- 

manity. As prophets, poets, reformers, and 

educators they expressed this one central con- 

viction. 

Many of these significant personalities had 

a deep influence on Charles W. Eliot in his 

early years, during the time of his education, 

and during his life-work. In his emphasis on 

the worth of the powers of human personality 

he was moved by the same spirit which, int 

them, received so great expression. Channing’s 

central doétrine of human values was an in- 

28 



CHARLES W. ELIOT: PURITAN LIBERAL 

spiration to every mind in this notable group 

of leaders. 

In the succession of the prophets, Emerson 

follows in the footsteps of Channing. ‘His Di- 

vinity School Address was delivered in 1838, 

and its influence was sufficiently intense and 

prolonged to influence the youthful thinking of 

Charles W. Eliot. Emerson was speaking di- 

rectly to a group of young men who were pre- 

paring for the Christian ministry; and indi- 
rectly to the church universal. This address is 
an ardent plea for men to gain a first-hand ex- 

perience of God. He shows that the church and 

/ its work become cold and formal without this 
_ radiant experience. 

Emerson declares that “the religious senti- 

ment . . . is divine and deifying . . . and 
creates all forms of worship.” This sounds 

today like a bland statement, but it was then an 

exact reversal of the prevalent view that the 

preservation of forms was primary and the ex- 

perience of religion secondary. Most emphatic 
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is Emerson’s statement of the first-hand source 

of spiritual experience. He says: “The unique 

/ impression of Jesus upon mankind, whose 

— at t second hand.” 

name is not so much written as ploughed into 

the history of this world, is proof of the subtle 
virtue of this infusion. Meantime, whilst the 

doors of the temple stand open, night and day, 

before every man, and the oracles of this truth 
cease never, it is guarded by one stern condi- 

tion; this namely: it is an intuition. It cannot 

He continues: s: “Jesus Christ belonged to the 

e race of the prophets. He saw with open 

eye the mystery of the soul. Drawn by its se- 
vere harmony, ravished with its beauty, he 

lived in it and had his being there. Alone in all 

vag he estimated the greatness of man. 
. . . He saw that God incarnates Himself in 

man, and evermore goes _ forth anew to take 
possession of His world. . It is the office 

of a true teacher to sion us ee God is, not | 

\ was, that He speaketh, not spake. . . . Your- / 

97 



CHARLES W. ELIOT: PURITAN LIBERAL 

self a new-born bard of the Holy Ghost, cast 

behind you all conformity, and acquaint men 
at first hand with Deity. . . . Faith makes 

its own forms. . . . Let the breath of life be 

| breathed by you through the forms already ex- | 
_ isting; for if once you are alive, you shall find \ 

\ they shall become plastic and new... . I | 
\ look for that hour when the supreme Beauty 
\which ravished the souls of those Eastern men, 

and chiefly of those Hebrews, and through | 
their lips spoke oracles to all time, shall speak 

in the West also. . . . I look for the new 

Teacher that shall follow so far those shining 

laws that he shall see them come full circle, 

shall see their rounding complete grace.” 

Conservatives declared that Emerson’s ad- 

dress was destructive of faith; but the same is 

said of every new prophet of the Spirit, every 

leader who discovers anew the presence of the 

Living God in the souls of living men. They 

said the same of Theodore Parker, who con- 

tinued the prophetic work of Emerson. In 1837 
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Parker was a young man beginning his Boston 

ministry, and in 1838 Emerson delivered his 
Divinity School Address. In ‘The Transient 
and Permanent in Christianity,” Parker makes 

vital distinctions and carries forward the 

thought of his predecessors. He says: 
“Looking at the word of Jesus, at real Chris- 

tianity, the pure religion he taught, nothing ap- 

pears more fixed and certain. . . . But look- 

ing at the history of what men call Christian- 
ity, nothing seems more uncertain and perish- 

able. . .. There seem to have been, ever 

since the time of its earthly founder, two ele- 
ments, the one transient, the other permanent. 

. . . Too little stress has been laid on the di- 

vine life of the soul. . . . Our reasonings, and 

therefore our theological doctrines, are imper- 

fect, and so perishing. . . . But meantime, if 

we are faithful, the great truths of morality 
and religion, the deep sentiment of love to God 

and love to man, are perceived intuitively. 
“Christianity is a simple thing. . . . Its 
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sanction is the voice of God in your heart; the 
perpetual presence of Him who made us and 

the stars over our head; Christ and the Father 

abiding within us. All this is very simple—a 

little child can understand it; very beautiful— 

the loftiest mind can find nothing so lovely. 

Try it by reason, conscience and faith,— 

things highest in man’s nature,—we see no re- 

/dundance, we feel no deficiency. . . . The / 

_ end of Christianity seems to be to ants all m men 

Ms one with God as Christ was one with Him. 
a 

. Jesus ‘stood and looked up to God. Piers J 

was ne between him and the Father of 
all . . . no sin or perverseness of the finite 

will. As the result of this virgin purity of soul 

and perfect obedience, the light of God shone 

down into the very depths of his soul, bringing 

all of the Godhead which flesh can receive. 

“Then his words and example passed into 

the world, and can no more perish than the 

Stars be wiped out of the sky. . . . Real Chris- 
tianity gives men new life. It is the growth and 
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perfect action of the Holy Spirit God puts into 

the sons of men. . . . God send us a real re- 

ligious life, which shall pluck blindness out of 

the heart and make us better fathers, mothers 

and children; a religious life that shall go with 

us where we go, and make every home the 

house of God, every act acceptable as a prayer! 

“Such, then, is the Transient, and such the 

Permanent in Christianity. What is of absolute 
value never changes; we may cling around it 

and grow to it forever. . . . Yet there are 

always some, even religious men, who do not 
see the permanent element, so they rely on the 

fleeting, and what is also an evil, condemn 

others for not doing the same. They mistake 
a defense of the truth for an attack on the holy 

of holies; the removal of a theological error for 

the destruction of all religion. . . . If you 

take the word of God and live out this, nothing 
shall harm you. . . . The name Christian, 
given in mockery, will last till the world go 
down. He that loves God and man, and lives in 
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accordance with that love, need not fear sviiat 
man can do unto him.” 

Thus did man after man rise in dignity to 

clarify the religion of New England in the first 

half of the nineteenth century. Prophets of the | 

Spirit asserted again the great reality of the \ 

life of God in the soul of man. In such an at- 

mosphere Charles W. Eliot was born and 

reared and began his life-work. On him, more 

than upon any other individual, was to devolve 

the task of carrying forward the essential prin- 
\ ciple of the capacity of human personality for 
\ divine meanings. By a great religious convic- 

tion he was destined to influence the youth- 
America; though it was to be principally 

through the work of education. 
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Chapter Five 

FAITH AND FREEDOM 

N 1869 Charles W. Eliot became the 
president of Harvard College. When he de- 

livered his inaugural address, what most of the 

audience saw and heard was a young man of 
only thirty-five years who uttered revolutionary 

principles in the methods of instruction in insti- 

tutions of learning. What but few perceived 

was that they were listening to a man who, 

though with clear cool utterance, was express- 

ing the religious convictions of a mind which 

had the ardor of youth and the wisdom of a 
prophet. Those convictions were derived from 

a large religious faith, and were concerned with 

the highest welfare of the personalities of the 
young men of America. 

The audience heard the incisive tones of 
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this young scholar as they uttered such sen- 
tences as these: ‘““To learn by rote a list of dates 

is not to study history. Mr. Emerson says that 
history is biography. In a deep sense this is 

true. . . . Philosophical subjects should never 

be taught with authority. They are not estab- 

lished sciences; they are full of disputed mat- 
ters, open questions, and bottomless specula- 

tions. . . . The very word ‘education’ is a 
Standing protest against dogmatic teaching. 
The worthy fruit of academic culture is 
an open mind, trained to careful thinking, in- 

structed in the methods of philosophical inves- 

tigation, acquainted in a general way with the 

accumulated thought of past generations, and 

penetrated with humility. It is thus that the 
university in our day serves Christ and the 
church. 

“Only a few years ago, all Students who 
graduated at this College passed through one 

uniform curriculum. Every man studied the 
same subjects in the same proportions, without 
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regard to his natural bent or preference. The 

individual student had no choice of either sub- 

jects or teachers. This system is still the prevail- 

ing system among American colleges, and finds 

vigorous defenders. It has the merit of simplic- 

ity. So had the school methods of our grand- 
fathers—one primer, one catechism, one rod 

for all children. . . . This lack of faith in the 

prophecy of a natural bent, and in the value of 

a discipline concentrated upon a single subject, 

amounts to a national danger. 

“In education, the individual traits of dif- 

ferent minds have not been sufficiently at- 

tended to. . . . But the young man of nine- 
teen or twenty ought to know what he likes 

best and is most fit for. . . . At that age the 

teacher may wisely abandon the schooldame’s 

practice. . . . When the revelation of his own 

peculiar taste and capacity comes to a young 

man, let him reverently give it welcome, thank 

God, and take courage. Thereafter he knows 

his way to happy, enthusiastic work, and, God 
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willing, to usefulness and success. . . . These 

principles are the justification of the system of 
elective Studies which has been gradually de- 

veloped in this College during the past forty 

years. 

“The elective system fosters scholarship, be- 

cause it gives free play to natural preferences 

and inborn aptitudes and makes possible en- 

thusiasm for a chosen work. . . . A mind 

must work to grow. . . . Repression of genu- 

ine sentiment and emotion is, indeed, in this 

College carried too far. . . . Two kinds of 

men make good teachers—young men and 

men who never grow old. . . . There are 

always old radicals and young consery- 
ativess: 600” 

There were many persons who heard these 

ideas expressed and were concerned only for 

methods in education. They heard only a new 

administrative officer of a college announcing 

his policies. So it has been ever since: many 
people, knowing the application of the prin- 
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ciples then enunciated, see only the outward 

appearance of an institution and not the inner 

spirit of the man, and his deep concern for the 

spiritual life of other men, especially American 

youth. 

Through many years his emphasis on the 

elective system in education has been discussed 
at length, but discussed principally from the 

points of view of methods in schools and of re- 

sults in worldly success. But with him the elec- 
tive system was a form of emancipation of the 
human spirit. He believed in encouraging the 

variety of the powers of youth, and that those 
powers could be developed best when a man’s 

free choice was exercised. This faith in the 

precious powers of the inner life was derived 

dire€tly from his religious faith. From his 
spiritual convictions flowed his confidence in 

these educational principles. From youth he 

had imbibed the conviction that religious faith 

grows most robust in an atmosphere of free- 

dom of thought. And he knew that religion 
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and education both deal with the development, 

the education, of the powers of the inner life 

of man. This young man of thirty-five years 

was beginning his great life-work which was 

to revolutionize American education. His in- 

augural address proved itself to be like an edu- 

cational Magna Charta for the Republic. 

There is a section of the inaugural address 

which has a special significance. It came nat- 

urally in the course of the declaration of prin- 

ciples by the new president of Harvard as he 

was being inaugurated into his high office, for 

it is a Statement regarding the duties of the Cor- 
poration of the College. Yet it is a description 

of a character in which the ideals of an in- 

dividual are expressed. It was as if he saw the 

figure of a stalwart man, and then personified 

the Corporation as that man. He said: 

““We come now to the heart of the Univer- 

sity—the Corporation. This board holds the 

funds, makes appointments, fixes salaries, and 
has, by right, the initiative in all changes of the 
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organic law of the University. Such an exec- 

utive board must be small to be efficient; it 

must always contain men of sound judgment 

in finance; and literature and the learned pro- 

fessions should be adequately represented in it. 

he Corporation should also be but slowly re- 

newed; for it is of utmost consequence to the 

University that the government should have a 
Steady aim, and a prevailing spirit which is in- 

dependent of individuals and transmissible 

from generation to generation. And what 

should this spirit be? 

“First, it should be a catholic spirit. A uni- 

versity must be indigenous; it must be rich; 
but, above all, it must be free. The winnowing 

breeze of freedom must blow through all its 

chambers. It takes a hurricane to blow wheat 

away. An atmosphere of intellectual freedom is 

the native air of literature and science. This 

University aspires to serve the nation by train- 

ing men to intellectual honesty and indepen- 

dence of mind. The corporation demands of 
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all its teachers that they be grave, reverent and 
high-minded; but it leaves them, like their 

pupils, free. A university is built, not by a sect, 

but by a nation. 

“Secondly, the actuating spirit of the cor- 
poration must be a spirit of fidelity—fidelity to 

the many and varied trusts reposed in them by 
the hundreds of persons who, out of their pen- 

ury or their abundance, have given money to 

the President and Fellows of Harvard College 

in the beautiful hope of doing some perpetual 

good upon this earth. The Corporation has 

constantly done its utmost to make this hope a 
living fact. . . . The Corporation has been 

as faithful in the greater things as in the less. 

They have been greatly blessed in one respect: 

in the whole life of the Corporation, seven gen- 

erations of men, nothing has ever been lost by 

malfeasance of officers or servants. A reputa- 

tion for scrupulous fidelity to all trusts is the 
most precious possession of the Corporation. 

That safe, the College might lose everything 
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else and yet survive; that lost beyond repair, 
and the days of the College would be num- 
bered. Testators look first to the trustworthi- 

ness and permanence of the body which is to 

dispense their benefactions. 

“Again, the Corporation should always be 

filled with the spirit of enterprise. An institu- 

tion like this College is getting decrepit when 

it sits down contentedly on its mortgages. . . . 
It should be always pushing after more profes- 

sorships, better professors, more land and build- 

ings, and better apparatus. It should be eager, 

sleepless, and untiring, never wasting a mo- 

ment in counting laurels won, ever prompt to 

welcome and apply the liberality of the com- 

munity, and liking no prospect so well as that 

of difficulties to be overcome and labors to be 

done in the cause of learning and public vir- 
fet"? 

Having thus described the spirit or the Cor- 

poration, the young president of Harvard 
made a most significant statement. He added: 

III 



CHARLES W. ELIOT: PURITAN LIBERAL 

“You recognize, gentlemen, the picture which 

I have drawn in thus delineating the true spirit 

of the Corporation of this College. I have de- 

scribed the noble quintessence of the New Eng- 

land charaéter—that character which has made 

us a free and enlightened people; that charac- 

ter which, please God, shall yet do a great work 

in the world for the lifting up of humanity.” 

In reading this radiant paragraph just 

quoted, we realize something of what was in 

the mind of the speaker. He was not merely 
describing the spirit of a group of men who 

must manage the affairs of an educational insti- 

tution. He saw the figure of an individual, as if 

the Corporation were personified in one great 

and significant figure. ““The noble quintessence 

of the New England chara¢ter”’—how impor- 

tant that phrase! He saw the whole course of 

New England life as producing, at its best, a 

type of character. The great outstanding ele- 

ments of that character were, he said, catholic- 

ity, fidelity and enterprise. The qualities which 
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give to an individual charaéter its broad-mind- 

edness, its integrity and its progressive life he 

saw expressed in the personality of the Corpo- 

ration of Harvard. 

Imagine an individual so firmly established 
in character that his integrity could not be 

shaken; so greatly endowed with wisdom and 

power as to surpass any single individual; and 

then made immortal so that his life was freed 

from the limits set by human mortality. An or- 
dinary human being, desiring to render service 
outlasting the normal span of human life, 

would gladly put the task into the hands of 
such an individual, that it might be continued 

through the centuries. The corporation of a 

college may, indeed, be so pictured if it have 

the moral and intellectual qualities which 

Charles W. Eliot ascribed to the group of men 

of whom he was speaking. The individual may 

not hope to live on earth forever, but he may 

help to constitute a personality which has 

earthly immortality. And this immortal per- 
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sonality may maintain a great institution with 

fidelity, wisdom and dependability. 

The ideal New England character described 

in the passage quoted made the people of New 

England ‘‘a free and enlightened people.” It 

had fought on battlefields, legislated in as- 

semblies, prayed in churches, debated in for- 

ums, and created a type of civilization new to 

the world. “That character, please God, shall 

yet do a great work in the world for the lifting 

up of humanity”; such was the ardent prayer 

in the heart of this young man who was being 
inaugurated as President of Harvard. What- 

ever any reader of the inaugural address may 
pass over, he keeps much if he retains the real 

meaning of this utterance. 

In an address made many years later he am- 
plified his views of the catholicity which, he 

said, was a prime element of the noblest New 

England character, and especially its presence 

in the ruling spirit of the University. In his 
inaugural address he said: “A university is 
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built, not by a se¢t, but by a nation.” In this 
later address he said: “In a true university the 

differences between the various religious de- 

nominations are softened, and mutual respect 

between these diverse Christian organizations 

is cultivated. The great universities cannot be 

conducted as strictly denominational organiza- 
tions. In a nation which has no established 

church, and in which no one denomination in- 

cludes more than a small minority of the popu- 
lation, it is impossible to found a university on 

a sect. . . . With the exception of state uni- 

versities in the United States, almost all Ameri- 

can universities have had a denominational ori- 

gin; but the leading universities have distinétly 

abandoned a denominational policy. Harvard 

University was founded to educate ministers of 
the established church of the colony of Mas- 

sachusetts Bay; and for nearly two hundred 
years it was exclusively in the control of the 

members of that established church; but for a 

generation past it has altogether escaped from 
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these limitations. . . . No denomination is 

represented by more than a small minority 

among its students; and its officers are selected 

for their fitness only, without the least regard 
to their religious affiliations. . . . In such in- 

stitutions great bodies of American youth ac- 

quire respect for each other’s religious inheri- 

tances, and learn that conduct has very little to 

do with creed, or at least is not dependent on 

theological opinion. Bringing together the 

young men of different religious communions 

is one of the most wholesome functions of 

great universities, and is particularly whole- 

some in a great Protestant democracy like our 

own. 

“At Harvard University a peculiarly impres- 

sive lesson in religious unity and codperation 
is systematically taught. The university main- 

tains. daily morning prayers and Sunday eve- 
ning services throughout the year, and a Thurs- 
day afternoon service through the winter 
months. To conduct these services it employs 
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six preachers belonging to different denomina- 

tions, all representative men, drawn in the 

main from the immediate vicinity of the col- 

lege, but coming in part from places somewhat 

remote from Cambridge. These gentlemen, 

whose theological opinions are very different, 

unite to conduct our chapel services, and for 

four years this united effort has been extraordi- 

narily successful and instructive. The union of 
essentials, with the inevitable disregard of non- 

essential diversities, teaches a lesson of the ut- 

most value to the thousands before whom this 

truly religious work goes on. 

‘“These lessons in religious toleration which 

great universities can teach are the more pre- 

cious because we already see firmly established 

in this country a large number of denomina- 
tional institutions, and their number is likely to 
increase. . . . I believe that the segregation of 

the youth of the country in distinét denomina- 

tional institutions would be undesirable for the 

denominations which should thus separate 
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their youth. . . . What is desirable, however, 

is that all the principal colleges and universi- 

ties of the country should be conducted with- 
out denominational bias, and should be re- 

sorted to by young men of every religious faith 

represented among the American people. 

“A university stands for intellectual and 
spiritual domination—for the forces of the 

mind and soul against the overwhelming load 

of material possessions, interests and activities 

which the modern world carries. This influence 

is most precious in a new and crude commu- 

nity like the United States, which is still en- 

gaged in subduing a wilderness to human uses. 

. . . Under these conditions material produc- 

tion is the chief interest of the people, and 

wealth rather than health seems to be the prin- 

cipal object of society. A university keeps alive 

philosophy, poetry and science, and maintains 

ideal Standards. It stands for plain living 

against luxury, in a community in which lux- 
urious habits are constantly increasing and 
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spreading. . . . In short a university exem- 

plifies, through its teachers, Wordsworth’s 

‘plain living and high thinking,’ and in this 

respect its influence is of the greatest value in 

any large American community.” 

Many people who review the first two cen- 

turies of New England life interpret the New 
England character as harsh, prejudiced and 

narrow-minded. How can the view, expressed 

by Charles W. Eliot, be justified—the view 

that catholicity is a prime element in the ideal 
New England chara¢ter? He answers that by 

showing, in this latter address, that Harvard 

had led in the process of shattering old re- 

Strictions. A common simile for narrow- 

mindedness is found in the term “‘hard- 

shelled.” In the nest, the shell is quite inflex- 

ible; but it shelters, for a time, the developing 

life of the young bird. In other words, its func- 

tion is to protect, by its rigidity, a growing life 

which will certainly shatter it. Puritanism in 

New England did have an aspect of rigidity; 
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but it maintained, from its early years, an in- 

stitution of learning which was to represent 

the spirit which would shatter that rigidity. 

Dr. Eliot’s survey of the influence of Harvard, 
in the life of New England, is highly illumi- 

nating. He says: 

“Of all national institutions the university 
has almost always been the most liberal and 
progressive. This is the natural tendency, for 

man thinking—to use Emerson’s phrase—is 

progressive; and youth, particularly specula- 

tive youth, is apt to be revolutionary. All poets 

and philosophers prophesy; their speculative 
thought far outruns the practical work of leg- 

islators, manufacturers, merchants and farm- 

ers. If we would learn what governmental 

and social problems the next generation is to 

be at work upon, we mutt study the fore-look- 
ing of poets, teachers, men of letters, and stu- 

dious youths in the passing generation. 
“Samuel Adams, taking his master’s degree 

at Harvard University in 1743, maintained the 
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affirmative in a public discussion of the question 

whether it be lawful to resist the supreme mag- 

istrate if the commonwealth cannot otherwise 

be preserved. It was thirty-two years later that 

the embattled farmers fired, at Concord 

Bridge, the shot heard round the world. Twen- 

ty-five years before the outbreak of the Civil 
War, William Ellery Channing Stated and en- 
forced all the ethical principles which under- 

lay the whole long struggle against slavery. 

Longfellow, Lowell, Bryant and Whittier put 

into living verse the sentiments which, thrill- 

ing through millions of hearts after they wrote, 

supported the Northern States through four 

long years of desolating war. . .. 

“In the Massachusetts of 1770 General Gage 
correctly described Harvard College as a ‘hot- 
bed of sedition.’ When the detachment of 

troops which was to fortify Bunker Hill pa- 
raded on the little green opposite the college on 

the evening of June 16, 1775, it was the presi- 

dent of Harvard College—the patriot minister 
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Langdon—who stood on the doorstep of the 

house in which Oliver Wendell Holmes was 

afterward born, and invoked the divine bless- 

ing on the enterprise. . . . It is the teachers 

of the country who build the most enduring 
monuments to the country’s heroes by telling 
their stories to the children they instruct. 

“Tt is but natural, then, that universities 

should be always and everywhere patriotic. 
They seek ideals; and our country in the mod- 

ern sense is one of the noblest of ideals, being 

no longer represented by an idealized person, 

as the king or queen, but being rather a per- 

sonified ideal, free, strong and beautiful. Do 

you ask, Are all these aims of the higher educa- 

tion anywhere attained? Nowhere, as yet. But 

they surely will be as our republic grows in 
wealth, wisdom and true worth.” 

When, in his inaugural address, Charles W. 
Eliot spoke of the real personality of the Cor- 
poration of Harvard as being marked by catho- 
licity, fidelity and enterprise, and then added: 
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“T have described the noble quintessence of the 

New England chara¢ter—that character which 

has made us a free and enlightened people; 

that character which, please God, shall yet do 

a great work in the world for the lifting up 

of humanity” he was intent on his declaration 

of educational principles. As we study this 

statement we may well ask where this character 
was developed. The answer obviously is that 

New England character is indebted, in large 

measure, to Harvard College for this element 

of catholicity. 
To understand this catholicity it is necessary 

to distinguish between the outward appearance 

of the institution and its inner spirit. The Puri- 

tans, in establishing their theocracy, built a 
rigid system of religion and statesmanship. 

They did, indeed, persecute Quakers and Bap- 

tists. They legislated harshly against Episco- 

palians. They would seem to be far from merit- 

ing the statement that “‘catholicity”’ was an ele- 

ment of their character. But in maintaining 
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their theocracy they were determined to have 
an educated ministry. And in so doing they 
established and maintained Harvard College 

which inevitably became a nursery of progres- 

sive ideas. Consequently, in the time of the di- 

vision of New England Congregationalism a 
century ago, Harvard was a strong influence 

against Calvinism. Within Harvard itself 

Charles W. Eliot found much of the catholicity 

which he attributed to the New England char- 

acter; and, through his long term in the presi- 

dency of Harvard, he developed that catho- 
licity to its fullest expression. 

When, at various times’ in his life, he de- 

clared that there should be no setarian spirit 

in a university, there were those who assumed 
that he meant the university to be different, in 
this regard, from the churches. But to his mind 

Harvard was doing a great religious work; and 

was doing it in what he regarded as the truly 

Christian spirit. In his own religious faith he 

had the genuine catholicity which he praised in 
124 



FAITH AND FREEDOM 

the New England character, and which he de- 

sired the university to exemplify. To him it was 
not a dilution of religion to be broad-minded 

toward the many denominations. The essence 
of religion, he was sure, was possessed by all, 

namely the life of God in the spirits of men. 
To be a liberal in religion he would not define 
as accepting the views of a denomination but 

in being broad-minded toward all men who 

held the essentials of a religious life, a Christian 

faith, and whose religion was a force for right- 
eousness. Therefore it seemed to him that Har- 

vard, in nourishing catholicity, was promoting 

the most truly spiritual life. 
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Chapter Six 

KINDRED MINDS 

HE New England experiment in living 

has put great emphasis on the powers of 

human personality, on the essential worth of 
man. The revolutionary war intensified this 
faith by. sweeping away the power of kings and 
asserting the sovereignty of the common peo- 
ple. The revolt against Calvinism, in New Eng- 

land, in the half-century following the Revolu- 
tion, resulted in a vigorous assertion of the 
spiritual rights and powers of humanity. It was 

to be the work of Charles W. Eliot to take this 

passionate faith in the powers of human per- 

sonality and give it great expression by apply- 
ing it to education. Thus, with the dynamic of 
a religious conviction, he revolutionized Ameri- 

can colleges and schools. 
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In this New England experiment in living, 
the State, the church and the school were three 

institutions in which was expressed this central 

conviction of the worth of human personality. 

Political action, religious life and educational 

processes all deal with human powers, and are 

_ means by which they are developed. The Revo- 
lution gave human life new freedom from po- 

litical restrictions; the revolt against Calvinism 
brought new spiritual liberties; and the pro- 
found changes in education, during the past 

century, emancipated millions of human minds 

from paralyzing traditions. 

Channing, Emerson, Theodore Parker and 

Charles W. Eliot were closely linked in the 
endeavor to clarify the thoughts of men regard- 
ing the essential things of religion. They 

helped men to distinguish between essentials 

and nonessentials; to discriminate between 

things major and minor. They applied greatly 
the principle that “the letter killeth, but the 

spirit giveth life.” 
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A review of a few events and dates will show 

the vital connections between Charles W. Eliot 

and other leaders in the movement for liberal 

religion and reveal why the major impulse in 

the work of the great educator was religion. 

When he was born (in 1834), William Ellery 

Channing was in the midst of his influential 

Boston ministry, in the Federal Street Church. 
Channing had been, since the preaching of the 

“Baltimore sermon” in 1819, the acknowl- 
edged leader of the liberal party. The Eliot 

family was profoundly religious; and Charles 
W. Eliot grew up in an intensely spiritual at- 

mosphere. Religion was the highest interest in 

life and the source of his greatest enthusiasms. 
Ralph Waldo Emerson was born in 1803, the 
year that Channing began his Boston ministry, 

and was a near neighbor of the Eliots. The 

Emerson home was on Beacon Street, between 
the Eliot home and King’s Chapel, where the 
Eliots went to church. The Emersons pastured 
their cow on Boston Common, and one of the 
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chores performed by Ralph as a boy was to 

drive the cow between the Common and the 

Stable. Theodore Parker entered the Divinity 

School in Cambridge the same year that 

Charles W. Eliot was born. 

It was at the ordination of Jared Sparks in 

Baltimore that Channing preached the fa- 

mous sermon. In 1849 Jared Sparks became 

president of Harvard; and the same year 

Charles W. Eliot entered Harvard as a Student. 

It was in 1838 that Ralph Waldo Emerson had 
delivered his great “Divinity School Address.” 

Theodore Parker had begun his Boston min- 

istry in 1837. Thus were the men and events of 
those years weaving a web of influence for the 

man who was to live for more than ninety years 

and transmit, by means of his great work for 

education, ideas which were then being shaped, 

on which his youthful mind was fed, and his: 

abiding enthusiasms nourished. 

The deep influence which the religious ideas 

of Channing and Emerson had on the mind of 
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Charles W. Eliot were fully acknowledged by 

him even after many years. He shows that his 

work for education was profoundly influenced 

by these prophets of spiritual faith. In 1903, in 
Boston, was celebrated the centennial of the 

beginning of Channing’s Boston ministry and 

also the centennial of the birth of Emerson. 

These significant celebrations came within two 

weeks of each other and at each of them an 

address was made by Charles W. Eliot. This 
made opportunities for a review by him of their 

work and of their influence upon him. 

In his address on Channing he said: “Chan- 

ning and Brooks! Men very unlike in body 
and mind, but preachers of like tendency and 

influence from their common love of freedom 

and faith in mankind. This city has learned 
by rich experience that preaching becomes the 
most productive of all human works the 

moment the adequate preacher appears—a 

noble man with a noble message. Such was 
Channing. 
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“His public work was preceded and ac- 

companied by a great personal achievement. 

All his life he grew in spirit, becoming always 

freer, broader, and more sympathetic. In forty 

years he worked his way out of moderate Cal- 
vinism without the Trinity, into such do¢trines 

as these, “The idea of God . . . is the idea of 

our own spiritual natures purified and en- 

larged to infinity.’ “The sense of duty is the 

greatest gift of God. The idea of right is the 

primary and highest revelation of God to the 

human mind; and all outward revelations are 

founded on and addressed to it.’ There is ‘but 

one object of cherished and enduring love in 

heaven or on earth, and that is moral goodness.’ 

‘I do and I must reverence human nature. 

... T honor it for its struggles against oppres- 

sion, for its growth and progress under the 

weight of so many chains and prejudices, for 

its achievements in science and art, and still 

more for its examples of heroic and saintly vir- 

tue. These are marks of a divine origin and 
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pledges of a celestial inheritance.’ “Perfection is 

man’s proper and natural goal.’ 

“‘What an immense distance between these 

doétrines of Channing’s maturity and the Cal- 

vinism of his youth! He was a meditative, re- 
fleéting man, who read much, but took selected 

thoughts of others into the very substance and 
fiber of his being, and made them his own. The 

foundation of his professional power and pub- 

lic influence was this great personal achieve- 

ment, this attuning of his own soul to the no- 

blest harmonies. 

“Thousands of ministers and_spiritually- 

minded laymen of many denominations have 
traveled, since Channing’s death, the road he 

laid out, and so have been delivered from the 

inhuman doétrines of the fall of man, the 

wrath of God, vicarious atonement, everlasting 

hell for the majority, and the rescue of a pre- 
destined few. They should all join in giving 
heartfelt praise and thanks to Channing, who 

thought out clearly, and preached with fervid 
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reiteration, the doctrines which have delivered 

them from a painful bondage. 

“Just how much Channing’s published 

works have had to do with this quiet but fate- 

ful revolution no man can tell. The most emi- 

nent today of American Presbyterian divines 

preached an excellent sermon in the Harvard 

College Chapel one Sunday evening not many 

years ago, and asked me, as we walked away 

together, how I liked it. I replied, “Very much; 

it was all straight out of Channing.’ “That is 
Strange,’ he said, “for I have never read Chan- 

ning.’ It is great testimony to the pervasive 
quality of a prophet’s teachings when they 

become within fifty years a component of the 

intellectual atmosphere of the new times. At 

a dinner of Harvard graduates I once com- 

plained that, although I heard in the College 

Chapel a great variety of preachers connected 

with many different denominations, the 

preaching was, after all, rather monotonous, 

because they all preached Channing. Phillips 
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Brooks spoke after me and said, “The president 

is right in thinking our present preaching mo- 

notonous, and the reason he gives for this mo- 

notony is correct; we all do preach Chan- 

ning.’ ”” 

Channing’s fervor for humanity led him to 

interpret man’s spiritual capacities, but also 

created in him an ardor for reforming human 

society. Charles W. Eliot said, in this ad- 

dress: “Channing’s philanthropy was a legiti- 

mate outcome of his view of religion. For him, 

practical religion was character-building by the 

individual human being. But chara¢ter-build- 

ing in any large group or mass of human beings 

means social reform; therefore Channing was 

a preacher and active promoter of social regen- 

eration in this world. He depicted the hideous 

evils and wrongs of intemperance, slavery and 

war. He advocated and supported every well- 

directed effort to improve public education, the 

administration of charity, and the treatment 
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of criminals, and to lift up the laboring 

ClisSess 2: 

“These sentiments and actions grew straight 

out of his religious conceptions and were their 

legitimate fruit. All his social aspirations and 

hopes were rooted in his fundamental concep- 

tion of the fatherhood of God and its corollary, 

the brotherhood of man. It was his lofty idea of 

the infinite worth of human nature and of the 

inherent greatness of the human soul, in con- 

trast with the then prevailing dodtrines of hu- 

man vileness and impotency, which made hin 

resent with such indignation the wrongs of 

slavery, intemperance and war, and urge with 

such ardor every effort to deliver men from 
poverty and ignorance, and to make them 

gentler and juster to one another.” 

In speaking of this faith in the infinite worth 

of man and the inherent greatness of the hu- 

man soul, Charles W. Eliot was not only de- 

scribing Channing’s incentive in his work for 

reform, but was declaring his own radiant re- 
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ligious faith which he himself was applying to 

the great reform of methods in American edu- 

cation. Indeed, he proceeded immediately to 

declare Channing’s and his own faith in educa- 

tion, as influenced by the ardent religious con- 
victions which they both held. He said: “In no 

subject which he discussed does the close con- 

nection between Channing’s theology and his 

philanthropy appear more distinétly than in 

education. He says in his remarks on educa- 
tion: “There is nothing on earth so precious as 

the mind, soul, character of the child... . 

There should be no economy in education. 
Money should never be weighed against the 
soul of a child. It should be poured out like 

water for the child’s intelle€tual and moral 

life.’ It is more than two generations since these 

sentences were written, and still the average 

public expenditure on the education of a child 

in the United States is less than fifteen dollars 

a year. Eastern Massachusetts is the community 

in the whole world which gives most thought, 
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time and money to education, public and en- 
dowed. Whence came this social wisdom? 

From Protestantism, from Congregationalism, 

from the religious teachings of Channing and 

his disciples. Listen to this sentence: ‘Benevo- 

lence is short-sighted indeed, and must blame 

itself for failure, if it does not see in education 

the chief interest of the human race.’ ” 

This spiritual succession of influences, from 

the doétrines of Protestantism down to the 

“disciples” of Channing, was a succession of 

assertions of the divine worth of man; and 

among the “disciples” of Channing, who ac- 

complished so much for education, driven by 

the religious impulse, the greatest was Charles 

W. Eliot. Here he declares his faith and reveals 

his highest incentives. Continuing his address 
on Channing, he said: “It is plain that many of 

Channing’s anticipations and hopes have al- 

ready been realized, that his influence on three 
generations of men has been profound and 

wholly beneficent, and that the world is going 
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his way, though with slow and halting steps. 
His life brightened to its close. In his last 

summer but one he wrote: “This morning I 

plucked a globe of the dandelion—the seed- 

vessel—and was struck as never before with 

the silent, gentle manner in which Nature sows 

her seed. . . . I saw, too, how Nature sows 

her seed broadcast. . . . So we must send 

truth abroad, not forcing it on here and there 

a mind, and watching its progress anxiously, 

but trusting that it will light on a kindly soil, 

and yield fruit. So nature teaches.’ May those 

who stand here one hundred years hence say— 
the twentieth century supplied more of 
kindly soil for Channing seed that the nine- 
teenth.” 

Truly Channing’s influence was greatly 

magnified and carried forward by the work of 
this great president of Harvard, who spoke 

with such ardor of the work of the prophet. 

The celebration of the centennial of Emerson’s 

birth within a few days of this Channing cen- 
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tennial gave Charles W. Eliot another oppor- 

tunity to trace the effect of religious impulses 
on educational work and he made full ac- 

knowledgment of his own indebtedness to Em- 

erson and to Emerson’s religious opinions. At 

this celebration of the centennial of Emerson’s 

birth he said: ‘Emerson was not a logician or 

reasoner; and not a rhetorician in the common 

sense. He was a poet, who wrote chiefly in 

prose, but also in verse. He wrote: ‘I am a poet 

in the sense of a perceiver and dear lover of the 

harmonies that are in the soul and in matter, 

and specially of the correspondences between 

these and those.’ This husky poet had to get 

his living. . . . In 1834 he went to live in 
Concord, where his grandfather had been the 

minister at the time of the Revolution, and in 

1835 he bought the house and grounds there 

which were his home for the rest of his days. 
. . . His progenitors on both sides were 

chiefly New England ministers. His formal 
education was received in the Boston Latin 
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School and Harvard College, and was therefore 

purely local. 

“How narrow and provincial seems his ex- 

perience of life! A little city, an isolated soci- 

_ ety, a country village! Yet through books, and 

through intercourse with intelligent persons, 

he was really ‘set in a large place.’ The proof 
of this largeness, and of the keenness of his 

mental and moral vision is that, in regard to 

some of the chief concerns of mankind, he was 

a seer and fore-seer. . . . Although a prophet 

and inspirer of reform, Emerson was not a re- 

former. . . . His visions were far-reaching, 

his doctrines often radical, and his exhortations 

fervid; but when it came to action, particularly 

to habitual action, he was surprisingly con- 

servative. . . . He refused to conduct public 

prayer . . . but when he was an Overseer of 

Harvard College he twice voted to maintain 

the traditional policy of compelling all the stu- 
dents to attend morning prayers, in spite of the 
fact that a large majority of the Faculty ur- 
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gently advocated abandoning that policy. . . . 

The work of giving practical effect to his 

thought was left for other men to do. | 
“I take up now the prophetic teachings of 

Emerson with regard to education. In the first 

place, he saw, with a clearness to which very 

few people have yet attained, the fundamental 

necessity of the school as the best civilizing 

agency, next to steady labor, and the only sure 

means of permanent and progressive reform. 

He says outright: “We shall one day learn to 
supersede politics by education. What we call 
our root-and-branch reforms, of slavery, war, 

gambling, intemperance, is only medicating 
the symptoms. We must begin higher up— 
namely in education.’ . . . There are some 

signs that this doctrine has now at last entered 

the minds of so-called pra¢tical men. 

“Since the Civil War a whole generation of 

educational administrators has been steadily at 
work developing what is called the elective sys- 
tem in the institutions of education which deal 
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with the ages above twelve. It has been a slow, 

Step-by-Step process, carried on against much 

active opposition and more sluggish obstruc- 

tion. The system is a method of educational 
organization which recognizes the immense ex- 

pansion of knowledge during the nineteenth 

century, and takes account of the needs and 

capacities of the individual child and youth. 

Now, Emerson laid down in plain terms the 

fundamental doétrines on which this elective 

system rests. He taught that the one prudence 

in life is concentration; the one evil, dissipa- 

tion. He said: “You must elec# your work: you 

shall take what your brain can, and drop all 

the rest.’ To this exhortation he added the edu- 

cational reason for it—only by concentration 

can the youth arrive at the stage of doing some- 

thing with his knowledge, or get beyond the 

Stage of absorbing and arrive at the capacity 

for producing. As Emerson puts it, ‘only so 

can that amount of vital force accumulate 

which can make the step from knowing to do- 
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ing.’ The educational institutions of today have 

not yet fully appreciated this all-important step 

from knowing to doing. They are only begin- 

ning to perceive that, all along the course of 

education, the child and the youth should be 
doing something as well as learning some- 

thing; should be stimulated and trained by 

achievement; should be constantly encouraged 
to take the step beyond seeing and memorizing 

to doing—the step, as Emerson says: ‘out of a 

chalk circle of imbecility into fruitfulness.’ Em- 
erson carried this doctrine right on into mature 

life. He taught that Nature arms each man 

with some faculty, large or small, which en- 

ables him to do easily some feat impossible to 

any other, and thus makes him necessary to 
society; and that this faculty should determine 

the man’s career. 

“The advocates of the elective system have 

insisted that its results were advantageous for 

society as a whole, as well as for the individual. 

Emerson put this argument in a nut-shell at 
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least fifty years ago: ‘Society can never prosper, 
but must always be bankrupt, until every man 
does that which he was created to do.’ The 

colleges and universities have now answered 

in the affirmative Emerson’s question, ‘Is it 

not worth the ambition of every generous 

youth to train and arm his mind with all the re- 
sources of knowledge, of method, of grace, and 

of character to serve such a constituency?’ ” 

This is a very clear acknowledgment, by 
Charles W. Eliot, of the prophetic work of Em- 

erson (who settled in Concord the same year 

that Eliot was born) regarding education and 

especially of the elective system in education. 

With both these prophets, their sense of spirit- 

ual values was the source of their convictions 

regarding the education of the human mind. 

In this address by Charles W. Eliot he says: 
“In no field of thought was Emerson more 

prophetic, more truly a prophet of coming 

states of human opinion, than in religion. . . . 

He believed that revelation is natural and con- 
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tinuous, and that in all ages prophets are born. 

Those souls, out of time, proclaim truth which 

may be momentarily received with reverence, 
but is nevertheless quickly dragged down into 

some savage interpretation which by and by a 
new prophet will purge away. He believed that 

man is guided by the same power that guides 
beast and flower. “The selfsame power that 

brought me here brought you,’ he says to the 
beautiful rhodora. For him worship is the atti- 

tude of those ‘who see that against all appear- 

ances the nature of things works for truth and 

right forever.’ . . . He sees in every gleam of 
human virtue not only the presence of God, but 

some atom of his nature. 
‘‘As a preacher he had no tone of authority. 

A true nonconformist himself, he had no desire 

to impose his views on anybody. Religious 

truth, like all other truth, was to his thought an 

unrolling picture, not a deposit made once for 

all in some sacred vessel. When people who 

were sure they had drained the vessel, and as- 
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similated its contents, attacked him, he was ir- 

responsive or impassive, and yielded to them no 

juicy thought; so they pronounced him dry or 

empty. Yet all of Emerson’s religious teach- 

ing led straight to God—not to a withdrawn 

creator, or anthropomorphic judge or king, but 

to the all-informing, all-sustaining soul of the 

universe. It was a prophetic quality of Emer- 

son’s religious teaching that he sought to ob- 

literate the distinction between secular and 

sacred. For him all things were sacred, just as 

the universe was religious. 

“For Emerson inspiration meant not the 

rare conveyance of supernatural power to an 

individual, but the constant incoming into each 

man of the ‘divine soul which inspires all men.’ 

. . . Yet man is not an order of nature, but a 

stupendous antagonism, because he chooses and 

acts in his soul. ‘So far as a man thinks, he is 

free.’ It is interesting today after the long dis- 

cussion of the doétrine of evolution, to see how 

the much earlier conceptions of Emerson match 
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the thoughts of the latest exponents of the phil- 

osophic results of evolution. 

“In religion Emerson was only a nineteenth- 
century nonconformist instead of a fifteenth- or 

seventeenth-century one. It was a fundamental 

article in his creed that, although conform- 

ity is the virtue in most request, “Whoso would 

be a man must be a nonconformist.’ In the 

midst of increasing luxury, and of that easy- 

going, unbelieving conformity which is itself a 
form of luxury, Boston, the birthplace of Emer- 

son, may well remember with honor the gen- 

erations of nonconformists who made her, and 

created the intellectual and moral climate in 

which Emerson grew up. Inevitably, to con- 

formists and to persons who still accept doc- 

trines and opinions which he rejected, he seems 

presumptuous and consequential. In recent 

days we have even seen the word ‘insolent’ ap- 
plied to this quietest and most retiring of seers. 

But have not all prophets and ethical teachers 

had something of this aspect to their conserva- 
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tive contemporaries? We hardly expect the 

messages of prophets to be welcome; they im- 

ply too much dissatisfaction with the present.” 

Drawing toward the conclusion of this ad- 

dress, Dr. Eliot spoke more personally of Em- 

erson and of himself. He said: “My own work 

has been a contribution to the prosaic, con- 

crete, work of building, brick by brick, the new 

walls of old American institutions of education. 

As a young man I found the writings of Em- 

erson unattractive, and not seldom unintelli- 

gible. I was concerned with physical science, 
and with routine teaching and discipline; and 

Emerson’s thinking seemed to me speculative 

and visionary. In regard to religious belief, I 

was brought up in the old-fashioned Unitarian 

conservatism of Boston, which was rudely 

shocked by Emerson’s excursions beyond its 
well-fenced precinéts. But when I had got at 

what proved to be my life-work for education, 
I discovered in Emerson’s poems and essays all 

the fundamental motives and principles of my 
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own hourly struggle against educational rou- 

tine and tradition, and against the prevailing 

notions of discipline for the young. Many of 

the sober, practical undertakings of today had 

been anticipated in all their principles by this 

solitary, shrewd, independent thinker, who, in 

an inconsecutive and almost ejaculatory way, 
wrought out many sentences and verses which 
will travel far down the generations. 

“T was also interested in studying, in this 

example, the quality of prophets in general. We 

know a good deal about the intelle¢tual ances- 

tors and inspirers of Emerson, and we are sure 

that he drank deep at the springs of idealism 

and poetry. . . . Channing stirred the resi- 

duum which came down to him through his 

forbears from Luther, Calvin and Edwards. 

All these materials he transmuted and molded 

into lessons which have his own individual 

quality and stamp. . . . It is an indisputable 
fact that Emerson’s thought has proved to be 
consonant with the most progressive and fruit- 
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ful thinking and acting of two generations 

since his working time. This fact, and the 

sweetness, fragrance and loftiness of his spirit, 

prophesy for him an enduring power in the 

hearts and lives of spiritually-minded men.” 

How clear it becomes, as we trace these sin- 

cere confessions, that Channing and Emerson 

had a profound influence upon the mind of 

Charles W. Eliot; and especially that religious 

convictions were the dynamic of his educa- 
tional work! Truly here is a succession of 

prophets, doing emancipating work by their 

emphasis on the reality of divine inspirations 
in the minds and hearts of men. 
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Chapter Seven 

SPRINGS OF ACTION 

E ARED among the people who re- 

volted vigorously against New England 

Calvinism, and thoroughly trained in the re- 
ligious convictions of their fellowship, Charles 

W. Eliot devoted his long life to the develop- 

ment of his own spiritual faith and its applica- 

tion to his work for education. The motives 

which dominated his life are to be found in his 

spiritual faith. In his pra¢tical work and in his 

philosophy of life, he judged human conduct 

not merely by its results, but by the motives 
which inspired it. He valued action, morally, 
very largely by the springs from which it 

flowed. 

A very lucid and terse statement of his con- 
victions regarding the religious source of the 
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most dynamic moral motives is found in an 
address which he made on the work of Ben- 

jamin Franklin. The two-hundredth anniver- 

sary of the birth of Franklin was widely cele- 

brated in 1906. On April 20th of that year, at 
a meeting of the American Philosophical So- 

ciety, Charles W. Eliot was the speaker. It was 

in that address that the analysis of Franklin’s 

motives occurs. After giving an appreciative 

estimate of the early American philosopher and 
diplomat he says of him: “His philosophy is 
a guide of life, because it searches out virtues, 

and so provides the means of expelling vices. 

It may reasonably determine conduct. It did 

determine Franklin’s conduét to a remarkable 

degree, and has had a prodigious influence for 

good on his countrymen and on civilized man- 
kind. Nevertheless, it omits all consideration 

of the motive power which must impel to right 

conduct, as fire supplies the power which aétu- 

_ ates the engine. That motive is pure unselfish 

love—love to God and love to man. ‘Thou 
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shalt love the Lord thy God with all thy heart, 

and thy neighbor as thyself.’ Two words 
which he contrasts here, are key words: “‘His 
philosophy is a guide of life” and “That motive 
power is pure unselfish love.” The difference 

emphasized is between knowing the road and 
being impelled to travel it. 

Dr. Eliot had a great confidence in the ca- 

pacity of men for idealistic action. He believed 

that love to God and man are motives not dif- 

ficult to attain, but rather springing normally 
within the hearts of men who live wholesome, 

clean, upright lives. In The Happy Life, 
he said: “Domestic joys . . . make earthly 

life worth living. . . . The family affections 

and joys are the ultimate source of civilized 
man’s idea of a loving God—an idea which 
is a deep root of happiness when it becomes an 

abiding conviction.” 

As he develops his thought of the deeper im- 

pulses of the normal life, he combats the doc- 

trine of “‘total depravity” which, even in his 
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youth, he had learned to hold in abhorrence. 

He said: ‘‘In what relation is it for our satis- 

faction to stand in this world toward our fellow 

men? Shall we love or hate them, bless or 

curse them, help or hinder them? . . . Hu- 

man beings are all about us. We and they are 

mutually dependent in ways so complex and 

intricate that no wisdom can unravel them. 

. . . How do reasonable men, under these 

circumstances, naturally and inevitably incline 

to act toward their fellow beings? There is but 

one common-sense, matter-of-fact answer— 

namely, They incline to serve and codperate 

with them. That civilized society exists at all 
is a demonstration that this inclination, in the 

main, governs human relations. . . . If the 

doétrine of total depravity were anything but 

the invention of a morbid human imagination, 

the massing of people by hundreds of thou- 
sands would be too dangerous to be at- 

tempted.” Thus he bases his belief, in the pres- 

ence of active good will among men, not on a 
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theory that it ought to be so, but on the observa- 
tion that it is so. Then he continues the expres- 

sion of his practical idealism: 

“Civilized society assumes that the great ma- 
jority of men wili combine to procure advan- 
tages, resist evils, defend rights, and remedy 

wrongs. Following this general and inevitable 

inclination, the individual finds that by serv- 

ing others he best serves himself, because he 

conforms to the promptings of his own and 

their best nature. The most satisfactory thing , 

-in all this earthly life is to be able to serve our | 
/ fellow beings—first, those who are bound to us 

by ties of love, then the wider circle of fellow 
| townsmen, fellow countrymen, or fellow men. 

To be of service is a solid foundation for con- 

tentment in this world. For our present pur- 
pose, it does not matter where we gor these 

ideas about our own better nature and its best 

satisfaction; it is enough that our generation, 

as a matter of fact, has these ideas and is ruled 

by them.” 

SPRINGS OF ACTION 
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He has shown elsewhere that it was his own 

conviction that the religious impulses of love to 
God and love to man are the dynamic of the 
best life, effective even if not made a verbal 

profession of faith. But after declaring that he 
was not then discussing the origin of good will 

among men, but its presence and its implica- 

tion, he goes on to express an idealistic faith in 

human conduct. He combats the theory that 

men may measure the amount of good that 

might result from two courses of conduct and 

judge between them on practical grounds, thus 
deciding which is the right and which the 7 

/ wrong course. The immediate drive of the im- | 

/ pulse of good will, rather than the pragmatic | 

test of consequences, supplied the ground of his 

idealism. He contrasted the conduét of men un- 

der certain circumstances, showing that the~/ 

deed of one might bring more practical good, 

but yet be less idealistic than the other, and give 
less satisfaction to the doer. He put great em- 
phasis on the inner life of the doer of the deed, 
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the sense of moral and spiritual satisfaction de- 

rived from idealistic conduét. In the infinite 

complications of human society it did not seem 
to him possible so to forecast the consequences 

as to judge moral excellence pragmatically. He 

wanted something much more immediate than 

this, something highly idealistic. 

He continued his elucidation of his idealism 

in these words: ““The amount of service is no | 

measure of the satisfaction or happiness which \ 

he who renders the service derives from it. — 

One man founds an academy or a hospital; an- 

other sends one boy to be educated at the aca- 
demy, or one sick man to be treated at the hos- 

pital. The second is the smaller service, but 

may yield the greater satisfaction.” It is to be 

observed that he is not arguing from the happi- 
ness produced in other people by a man’s good 

deed, but the happiness produced in the doer 

of the deed: the joy which comes from the ful- 
fillment of his own idealism. He then con- 

tinued the contrast, in the course of which he 
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related a poignant incident of seafaring life. He 

said: 

“Sir Samuel Romilly attacked the mon- 

Strous English laws which affixed the death 

penalty to a large number of petty offenses 

against property, like poaching, sheep-stealing, 

and pocket-picking. In the dawn of a February 

morning, when the wind was blowing a gale 

and the thermometer was below zero, Captain 

Smith of the Cuttyhunk lighthouse took three 
men off a wreck which the heavy sea was fast 
pounding to pieces on a reef close below the 

light. Sir Samuel Romilly’s labors ultimately 
did an amount of good quite beyond computa- 
tion; but he lived to see accomplished only a 

small part of the beneficent changes he had ad- 

vocated. The chances are that Captain Smith 

got more satisfaction for the rest of his life out 

of that rescue, done in an hour, than Sir Sam- 

uel out of his years of labor for a much-needed 
reform in the English penal code. 

“There was another person who took satis- 
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faction in that rescue ever after, and was en- 

titled to. When day dawned on that wintry 
morning, Captain Smith’s wife, who had been 

listening restlessly to the roar of the sea and the 

wind, could lie still no longer. She got up and 

looked out of the window. To her horror there 

was a small schooner on the reef, in plain sight, 

one mast fallen over the side, and three men 

lashed to the other mast. Her husband was Still 

fast asleep. Must she rouse him? If she did, she 

knew he would go out there into that furious 

sea and freezing wind. If she waited only a 
little while, the men would be dead and it 

would be no use to go. Should she speak to 

him? She did.” 

Then comes the idealistic principle, derived 

from these contrasts: “Oh! it is not the 

amount of good done which measures the love 

or heroism which prompted the serviceable 

deed, or the happiness which the doer gets from 

it. It is the spirit of service which creates both 

the merit and the satisfaétion.” Such idealism 
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he derived from a really simple faith in the 

goodness of God and a confidence in the essen- 

tial excellence of human nature. Philosophical 

difficulties about the nature of Deity, or ethical 

entanglements about the darker side of human 

life, he did not allow to disturb this serene faith. 

_ From it he derived his idealism and his chiv- 

alry. He adds: 

“‘The very essence of heroism is that it takes 
adverse chances; so that full foreknowledge of 

the issue would subtract from the heroic qual- 

ity. . . . It is not for our happiness to believe 

any proposition about the nature of men, the 

universe, or God, which is really at war with 

our fundamental instinéts of honor or justice, 

or with our ideals of gentleness and love, no 

matter how these instincts and ideals have been 

implanted or arrived at. The man or woman 

who hopes to attain reflective happiness, as he 

works his strenuous way through the world, 
must bring all beliefs, old and new, to this 

critical test, and must reject, or refuse to enter- 
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tain, beliefs which do not stand the test. . . . 

We may be sure that cheerful beliefs about the 
unseen world, framed in full harmony with 

the beauty of the visible universe, and with the 

sweetness of domestic affections and joys, and 

held in company with kindred and friends, will 

illuminate the dark places on the pathway of 

earthly life and brighten all the road.” 

The darker side of life, so far from causing 

in his mind a tendency to atheism or agnos- 

ticism, seemed the very foundation for a chiv- 
alrous and rugged idealism. After making a 

comprehensive survey of the cruelties in nature 

and the miseries of human life, he says: “It 

would seem impossible to wring satisfaction 

and considerate happiness from such evils. Yet 

that is just what men of noble nature are con- 

Stantly doing. They fight evil, and from the 

contest win content, even joy. Nobody has any 
right to find life uninteresting, or unreward- | 

ing, who sees within the sphere of his own ac- 

tivity a wrong which he can help to remedy, or 
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within himself an evil which he can hope to ) 

overcome. It should be observed that the in- 

animate creation does not lend itself, like the 

animate creation, to the theory that for every 
good in nature there is an equivalent evil, and 

for every beautiful thing an ugly offset. There 
is no direct offset to the constant splendor of 

the heavens by night or the transient glories of 

the sunset; no drawback on the beauty of per- 

fect form and various hue in crystalline min- 

erals, and no implicated evils counterbalancing 

the serenity of the. mountains or the sublimity 
of the ocean. Even the lightning and the storm 

are wondrously beautiful.” 
Many people criticized his statements of 

ethical principles because they were founded on 

things so immediate and (as it seemed to these 
critics) so earthly. They could not accept his 
high estimate of man; and they did not believe 

that moral excellence in conduét is to be found 

in the spirit of service to humanity and the de- 

sire to make a better world. They felt that man 
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should be regarded as “‘prone to evil” and that 

it is necessary to go to the future life for the 
highest incentive to good conduét and the most 

powerful deterrent from evil conduct; that 

men should do good from the hope of heaven 

and refrain from evil from the fear of hell. 

These views he combated vigorously; and he 

identifies his own faith with the essence of 

Christianity which he believed was not rightly 
interpreted by his critics. He said: “Let me ask 

you to consider whether the rational conduct 
of life on the this-world principles here laid 

down would differ in any important respect 
from the right conduct of life on the principles 

of the Christian gospels. It does not seem to me 

that it would.” It seemed to him that he was 

setting forth for his own times and generation, 

the very heart of the religion of Jesus Christ. 
How greatly he differed, however, from the 

traditional views of Christianity, he was at 
much labor to assert. When one heard him 

speak on these things, or perused the printed 
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pages bearing his statements of this contrast, it 

was easy to see that, for the background of his 
personal religion, he was still conscious of that 

ominous shadow of the Calvinism against 

which he revolted in his youth. The ardor of 
that youthful revolt gave vigor to some of his 
old-age utterances. The Calvinism of a century 

ago seemed to him a peculiarly abhorrent form 
of religion. Its sharp division of men into the 

“elect” and the ‘“‘noneleét”’ seemed to him 

grossly artificial. Its pictures of heaven and hell, 

with a contrast as great as human imagination 

could possibly conceive, were to him impos- 

sible descriptions of the future states of human 

beings. 

_ The promise of heaven as a reward of the 

‘faithful, the home of the eleé&t, and the threat 

of hell to deter men from evil and make them 

dread being among the nonelect, were motives 

which he regarded as positively immoral. In- 
deed, he revolted so completely from the sys- 

tem of ethics based on the hope of heaven and 
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the fear of hell that he rarely mentions the 
future life, and says little of the immortality of 

the soul. He was determined that his own 

ethics should be delivered completely from 

these motives, for he felt that they had long | 
stood in the way of the application of religious ( 

impulses to the betterment of this world. He 

wanted religion to be dynamic in exalting the 

essential good of human character and in cur- 

ing the evils of this present world. It seemed to \ 

/ him a colossal wrong for men, in the name of \ v 

religion, to bid human beings be patient under 

injustice and evil conditions, and look to a fu- 

\ ture life as the reward of such patience. His } 

‘chivalrous faith made him want to arouse men 

who, as crusaders, would right these wrongs, 
remedy these evils, and make the present world 
more heavenly. To him, the “Kingdom of’ 

God” was not a promise for another world, but 

an attainable goal for this world. And he be- 

lieved that, in this view, he was rightly inter- 

preting the Christian religion. 
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He believed that wholesome spiritual devel- 

opment would be greatly impaired, or even 

completely wrecked, by urging men to choose 

their conduct from fear of hell or hope of 

heaven. In an address on “Progressive Liberal- 

ism” he said: “Now faith in penalty, as a pre- 

ventive of wrong-doing and evil, has rapidly 

declined during the nineteenth century; and 

this is equally true of penalty in this world and 

of penalty in the next. . . . Barbarous con- 

ceptions of punishment after death have been 

everywhere mitigated or abandoned. The new 

sociology, based on the Gospel doctrine of love 

to God and love to man, seeks to improve en- 

vironment, the rectification of vice-breeding 

evils and wrongs, and the actual realization of 

the ideal, “Thou shalt love thy neighbor as thy- 
self.’ 

“Sociology rejects also a motive which sys- 
tematic theology has made much of for cen- 
turies—the motive of personal salvation, which 
is essentially a selfish motive, whether it re- 
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lates to this world or to the next. Certainly, it 

is no better for eternity than it is for these short 

earthly lives of ours. The motive power of per- 

sonal reformation and good conduét, and the 

source of happiness, must always be found in 

love of others and desire to serve them, self- 

forgetfulness and disinterestedness being indis- 

pensable conditions of personal worth and of 

well-grounded joy.” 

Sometimes he made his own fervor for hu- 

manity more vivid by placing it against the 
background of the Calvinism which, in his 

youth, had been the dark shadow over normal 

human joy. He had opportunity for making 
this contrast a few months after the beginning 

of the Great War. Late in December, 1914, he 
went to Philadelphia to speak, at a mass-meet- 

ing, on “The Crying Need of a Renewed 

Christianity.” Multitudes of people were be- 
wildered by the problem of why, in an era of 
advanced civilization, Christian nations were at 

war with one another, and why Christian 
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churches were sending their men into the war 

to kill one another. In this address he faced 

that problem and said: ‘Who could imagine 

that the chief teachings of the founder of the 

religion which these nations and churches pro- 

fess were ‘Love God and thy neighbor, and 
treat all men as brothers.’ Clearly, neither na- 
tions nor churches have ever been truly Chris- 
tian.” He declared his sympathy with the 

proposition “for judging every religion by the 
amount of genuine twentieth-century ethics 

which find a place in it,” and a Christian 

church which “‘no one enters in hope of reward 

or out of fear of punishment.” 

He brought an indictment against the na- 

tions which had made the war, and against 

“the great churches of Christendom’? which 

had not prevented the war; and he declared 

that these churches were not even proving 

themselves the effective agents for the relief of 

human suffering caused by the war. He said: 
“The War has demonstrated that, while man- 
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kind discovered and is using the marvelous new 

powers of light, heat, and electricity for pur- 

poses of immense beneficence, governments 

called Christian are capable of using these same 

powers, acquired for beneficent ends, in a man- 

ner which spreads death, desolation, and sor- 

row among 300,000,000 of the human race, 

availing themselves for these horrible purposes 

of some of the finest moral qualities which in- 

here in the helpless multitudes. Moreover, dur- 

ing fifty years past, Christian nations in Europe 

have given their best efforts to devising and 

Storing up the means of making war in the 
most destructive manner and on an unprece- 

dented scale. The present holocaust has been 

planned deliberately with the utmost intelli- 

gence and foresight, and is being carried on 

with terrible efficiency by the nation which is 
chiefly responsible for it—a Christian nation 

like all the other nations involved except Tur- 

key and Japan. This is the immense moral 
catastrophe of these times. It has taken place in 
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spite of much progress made within a hundred 

years past in many parts of the world in popu- 

lar education, humane literature and public 

liberty, and of a widespread, sympathetic de- 

sire on the part of the more fortunate men and 

women to serve and help the less fortunate. 

“In nineteen hundred years the Christian 

institutions of religion—in other words, the - 
highly-organized churches of Christendom— 

have not only been unable to accomplish any- 

thing effetual towards preventing the frequent 

occurrence of war, but have often incited to 

war each its own nation or its own race, and 

have made hotter the patriotic fires which blaze 

up in war-time. Every ruler concerned with the 
present war calls upon God to give victory to 
his arms; every one of them believes, as firmly 

as David or Joshua or Saladin did, that the 

Lord is on his side; and each people is putting 

up eager prayers to its national God which can- 

not be granted without denying the equally 

fervent prayers which go up from its adver- 
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saries, and is giving thanks for victories for its 

side which are cruel defeats for the other. 

“The Christian churches are helpless to pre- 

vent this war or even to mitigate its horrors. 

The effective organizations for such pitifully 

small relief as can be given are for the most 

part not religious, but secular. The care of the 

wounded falls on men and women trained in 

natural and physical science and possessing 

manual skill and the spirit of service. The ef- 

fective works of mercy are performed, not 
chiefly by representatives of the churches or by 

religious partisans and zealots, but by men and 

women who understand how to get food to the 

Starving, to bring first aid to the wounded and 

carry them quickly to hospitals, to prevent 

fevers and infections, to purify water supplies, 

and to treat lock-jaw, gangrene, and frostbite. 

The effective advocates of peace and good will 

among men in this horrible convulsion, pro- 

duced by a nation which believes in discipline, 

ruthless force, and the domination of the strong 
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over the weak, are not the priests and ministers 

of traditional Christianity, or the performers of 

rites and ceremonies, but the teachers of public 

liberty as the indispensable source of the high- 

est efficiency in individual or nation, and of 

public justice and righteousness developed 
under free governmental institutions which 

train men to self-control in freedom under 

law.” 

In this address in Philadelphia he cited the 

failure of the Christian churches to prevent 

war; and on that he based an argument for 

“the crying need of a renewed Christianity.” 

He did not believe that Christianity had failed; 
but he argued for a renewed effort to bring 

pure Christianity into the life of the nations of 

the civilized world, hoping thus to save civiliza- 

tion itself from utter destruction. And yet he 

was using the war as an illustration of a larger 

principle. He was not arguing primarily for 

the need of a way to end war, but for the 
promoting of the whole gigantic enterprise of 
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civilizing the human race. The defeéts of the 

existing types of “Christianity” were revealed, 

he believed, by the war, but they were greater 

than even the evils of the war itself. He said: 

“It is a fitting time in which to seek the reasons 

for the inefficiency of the great Christian 

churches in promoting the moral and physical 

welfare of mankind on this earth, whatever 

they may claim to do in respect to human hap- 

piness in another.” That incidental phrase 

about happiness in another world is illuminat- 

ing. He believed that the hope of heaven, in- 

Stead of being used to give courage to fainting 

hearts, had had an enormous influence in di- 

verting human effort into wrong channels, in 

leading religious men from their duty of bring- 
ing heavenly conditions into the earth. He be- 

lieved that men had allowed themselves to 

become reconciled to the continuance of evil 

conditions on earth when they ought to have 

devoted themselves valiantly to the task of 

abolishing those conditions. He said: “The 
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churches have not relied on the essential dig- 

nity of human nature and the human love of 

freedom for the uplifting of the race.” And 

again: “‘Not believing in liberty, the churches 

have habitually supported autocratic govern- 

ment, and that climax of autocracy, military 

discipline, for purposes of conquest.” 

How, then, did he account for the prevail- 

ing forms of Christianity falling so far short of 

the real religion of Jesus Christ, with its teach- 
ing of God’s fatherhood and human brother- 

hood, and universal good will among men? 

Partly by an inheritance, from primitive re- 

ligious teaching, of a lower ethical standard 

than the religion of Jesus, and partly by tribu- 

_ tary streams, from pagan sources, flowing into 

historic Christianity. 

He said, in that address: ‘“The creeds of the 

evangelical churches are, as a rule, built on the 

fall of man as described in the story of the 
Garden of Eden, the absolute correctness or 
trustworthiness of the story itself being as- 
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sumed on the ground that its author was in- 
spired by God himself. The condué attri- 

buted to God in that Story would be wholly un- 
worthy of any man whose standards of conduct 

accorded with the average sentiments about 

right and wrong of civilized people today. God 

in that story is unjust, mean, and cruel; yet the 

Story, taken as a narrative of facts, has been 

made the foundation of the official creeds of all 

the great Christian churches.” 

He believed that historic Christianity had 

fallen into a serious error in taking all parts 

of the Bible as equally true and authoritative. 

He accounted for the presence of the dodtrine 

of the atonement in Christian creeds as a thing 

derived from the barbaric customs of human 

sacrifices, and animal sacrifices, cited in the 

Old Testament and thus carried over into 

Christian faith. He had known, in the Calvin- 

ism with which he was familiar in his youth, 
a theory of the atonement which declared that 
the penalty of the sins of many was deliberately 
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put upon an innocent being. Of this theory he 

says: “No family, no school, and no court 

would venture to punish the innocent, when 

the guilty were known, in order that the guilty 

might escape punishment. Any human father 

would be outraged by the suggestion that he 

had ever dealt or could so deal with his chil- 

dren; and yet every member of the great Chris- 

tian churches is supposed to believe that God 

deals in that way with the human race; and 
that the victim offered up for the redemption of 

a portion of the human race was, in a peculiar 

sense, the son of God. How incredible it is, 

that the religious institutions and doctrines, 

which resulted from the perversions of the real 

teachings of Jesus by the pagan world, should 

have been so completely and fundamentally in- 

consistent with the ethics of those teachings! 

Before the Christian churches can be expected 

to be efficient in the promotion of human wel- 

fare, and particularly in the bringing of peace 

on earth, they must purge themselves of such 
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doctrines as these. It is not enough to say in 

defense of the churches that many church 

members in good standing no longer believe 

these shocking doétrines; they should be 

eliminated from the published Standards and 

confessions of the churches.” 

Not only does he thus account for unethical 
elements in the creeds inherited by modern 
Christian churches, but he believed that Chris- 

tianity had adopted too much paganism from 

the nations through which it had moved. He 

said: “Institutional Christianity departed from 

the teachings of the founder of the religion, and 

copied in its structure the authoritative and 

hierarchical arrangements, and in its doctrine 

the materialism of the Roman world... . 

The Protestant Reformation made a serious 

breach in the Roman Church, and brought in 

some new liberty—civil as well as religious— 
but Protestantism remained a highly authori- 

tative religion; for within well-organized Pro- 

teStant denominations the authority of the in- 
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spired Bible replaced, for the common people, 

the authority of the Roman hierarchy.”’ Thus, 

he believed, the unethical elements of primitive 

religions were not only transmitted into mod- 

ern Christianity, but became authoritative 

through the doctrine of an inerrant Bible, 

equally true in all its parts. He was convinced 

that Calvin’s interpretation of the Bible had 

had an enormous influence in shaping the 

creeds of the greatest Protestant denomina- 

tions. 

In this address in Philadelphia is a reference 

to one picturesque endeavor to establish the 

principle of freedom in religion. The speaker 

said: “Not till the Pilgrims set up in Plymouth 

their Free Church in their Free State, did the 

Christian world contain a fairly successful ex- 

ample of instituted civil and religious liberty. 

The Pilgrim Church and State set up standards 

of which America, at least, has never lost sight; 

but within seventy-five years many of the Pil- 
grims’ liberties were lost or impaired; so that 
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/ the compact signed in the cabin of the May- 

| flower, and John Robinson’s doétrine that ' 

more light and truth were still to break forth | 

\. from God’s Word, became little more than a/ © 

precious and fragrant memory.” 

That gleam in the darkness, the principle 

of freedom manifested in the experiment at 

Plymouth, seemed to Charles W. Eliot to be a 
promise of a “renewed Christianity.” He be- 
lieved that in the human heart, described by 
Calvinism as desperately wicked, could be 

found the impulse and the power to establish 

genuine Christianity in the earth, a faith mag- 

nificently ethical and with the promise of spir- 
itual freedom for mankind. He said: ‘““The 

established and conventional churches mani- 

fest little power to promote either love to God 

or love to the neighbor. Is this ineffective con- 

dition the final issue of the teachings of Jesus 

Christ?” Then he cited the examples of multi- 

tudes of people who manifested the vital prin- 
ciples of the Christian religion, though they 
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had not derived those principles from the es- 

tablished and historic churches. He said: 

“Millions of men are exhibiting extraordi- 

nary self-sacrifice and devotion, natural fruits 

of the spirit of Jesus Christ; but most of these 

heroes have not consciously derived these 
lofty sentiments from the Christian churches, 

\ but are moved by the common loves of family, 

Nhome and country. . . . Educated men, as 
a tule, in both Europe and America, have 

ceased to be influenced in their opinions or 

their actions by the dogmas of the churches, by 
the rewards churches offer, or by the punish- 

ments they threaten. . . . The fundamental 

trouble is that the Christian churches, as insti- 

tuted and organized, have relied for centuries 

on imposed beliefs, rites, sacraments, symbols 

and observances. Since the later years of the 
eighteenth century, it has become more and 
more difficult to impose beliefs on educated 
people. . . . They have also come to prefer 
for themselves, and their families, liberty, in- 
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dependence and public order founded on 

agreed-upon law, to obedience, submission and 

order founded on discipline administered to the 

many by the few. With these new tendencies of 

the human spirit the great Christian churches 

are not in full accord.” 

Approaching the conclusion of his argu- 

ment, he said: “The consolations and hopes 

which the Christian churches have heretofore 

imparted to suffering human beings are today 

far less efficacious than they were in the first 
eighteen centuries. Neither the heaven nor the 

hell of the Christian churches appeals to the 

modern man as it formerly did to his predeces- 

sors. . . . The religious State of Christendom 

today is therefore in need of a genuine revival. 
Mankind needs to worship, needs incitements 

to love, reverence, and duty, and a happy spir- 
itual conception of the universe. Without these 

helps Man cannot possibly be happy in his 
family, his labor, or his social order. Without 
these conceptions of the finite and the infinite 
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values, Man cannot rise in his nature or his life 

from bad to good, and from good to better. No 

single personality born in Christendom—and 

no class of persons—can reach his best without 

accepting as his guides in life the fundamental 

teachings of Jesus Christ—love God and the 

neighbor, have compassion on the wronged and 

the desolate, seek the truth that frees, and wor- 

ship God in spirit and in truth. To live in this 

Way, it is not necessary to accept any of the 

dogmas of the great churches, or any part of 

their symbolism or ritualism. Indeed, much of 

their symbolism, ritualism, dogmatism and ec- 

clesiasticism is inconsistent with essential obe- 

dience to the precepts of Jesus Christ.” 

In describing the renewed Christianity 

which he ardently desired, he said further: “It 
is a Christianity which abandons the errors and 
the unjust, cruel conceptions which the cen- 

turies have piled up on the simple teachings of 

Jesus. It is a Christianity which sympathizes 
with and supports the aspirations of mankind 
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for freedom—freedom in thought, speech and 
action—and completely abandons authorita- 

tive ecclesiasticism and governmental despot- 

ism. . . . Do you ask if there exist in the 
world any exemplars of this sort of Christian- 

ity? Fortunately for the future of the world, 
there are to be found in nearly every Christian 

communion individuals who illustrate in their. 

personal lives the purity and power of the 
simple religion taught by Jesus Christ. Many 
of these persons are quite unconscious of the 

embarrassments which the creeds, rituals, dog- 

mas and discipline of their respective churches 

would inflict on their candid minds, if they 

realized, or apprehended in clear and logical 

Statements, the meaning of the traditional doc- 

trines and rites of their churches. Finding 

themselves practically free to do justly, love 

mercy, and walk humbly with their God, they 
remain in the churches into which they were 

born, held there by family ties, sweet associa- 
tions, or conservative sentiment, and inatten- 

183 



CHARLES W. ELIOT: PURITAN LIBERAL ~ 

tive to the inconsistencies between their life of 

the spirit and the historical do¢trines of the 

churches to which they belong. They are all 

exemplars of the renewed Christianity of which 

there is such crying need; and many of them 

are active promoters of that renewal.” 

The passion for justice, for freedom and for 

an exalted ethical standard of conduét, which 

moved the heart of Charles W. Eliot, is well 

exemplified in his vigorous utterances in which 

he places his own faith against the dark back- 

ground of Calvinism or any phase of religion 

which he wished to combat. As he believed 

that the elective system in education gave op- 
portunity for the development of the Strongest 

personalities, so he believed that, really emanci- 

pated, the spirit of the human race reveals 
noble impulses and would respond to the ap- 
peal which Jesus Christ gave to men: ‘Thou 
shalt love the Lord thy God with all thy heart 
and thy neighbor as thyself.’ He said: “After 
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all, true Christianity is not a body of doétrines, 
nor an official organization to direét and con- 

trol men’s minds and wills. It is a way of 
life.” 
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Chapter Eight 

LOOKING INTO THE FUTURE 

T was the firm and settled conviction of 

: Charles W. Eliot that Christianity could be 

_ restored to the simplicity of its first years, by a | 

. new emphasis on the major teachings of Jesus. ) 
Indeed, he believed that he had seen, in his 

own lifetime, a great deal of progress toward 

that restoration. He accepted, as the foundation 

of his own faith, what Jesus declared to be the 

greatest commandments: “Thou shalt love the 

Lord thy God with all thy heart, and thy — 
neighbor as thyself.’ He said, in an address 

_ made in 1913: “The past fifty years have wit- 
_nessed more progress toward the realization of 

, the brotherhood of man than as the peas 

_centuries of the Christian era.’ en 

\ Sometimes he assumed the réle of a prophet, 
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in the sense that he made predictions, without 

always taking up the other phase, so often 
characteristic of a prophet’s work, that of an 

ardent advocacy of the things his heart desires 

and his faith foresees. More than once he de- 

clared that he saw forces at work which were 

producing not a new form of religion or a new 

type of Christianity, but the simple majestic re- 
ligion of Jesus, freed from the foreign accre- 

tions of many centuries. Of his various public 

utterances on religion, the one which caused 

the greatest discussion was a prophecy, based 
on his own close observations of religious ten- 

dencies extending over many years. 
Sometimes, in the course of history, circum- 

Stances seem to conspire to produce, as nearly 

as possible, the same setting for dramatic 

events, far separated by years. Such a repetition 

of circumstances gives the background for two 

addresses, of great significance, on religion. 

At the Divinity School in Cambridge, in mid- 

July in 1838, Ralph Waldo Emerson made his 
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famous “Divinity School Address.”’ It aroused 

violent differences of opinion, ranging from 

ardent enthusiasm to bitter denunciation. It 

was hailed as an utterance of the eternal truth 

and condemned as an iconoclastic attack on all 

that is most sacred. 

Seventy-one years went by, and again it was 
July. The Harvard Summer School of Theol- 

ogy was in session. Charles W. Eliot made his 

famous address on ““The Religion of the Fu- 

ture.” Again the subject was the essentials of 

the Christian religion—with the prediction 

that it would be restored to what the speaker 

believed to be its pure and original form. Again 

there were violent differences of opinion over 

whether the address was a constructive predic- 

tion or an iconoclastic attack on holy things. 
Though some of the circumstances of the 

two addresses were similar, there were great 

differences. The first was delivered in 1838, the 

other in 1909. Between the two dates a great 

chasm had opened in the world of thinking 
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men. Modern exact science had been born, and 

had created a new world. The conceptions of 

the reign of law and the evolution of life had 

modified profoundly the spiritual outlook in 

the new world in which modern men were 

living. 

Dr. Eliot’s address attracted a great deal of 

attention. It was commented on by editors and 

ministers and other men far and wide. Much 

of the comment was adverse, and showed a 

lack of knowledge of the contents of the ad- 

dress and a lack of appreciation of the spirit of 

it. Like a flying rumor, the word went out that 

Dr. Eliot had “started a new religion.’’ On the 
other hand, there were many men, of various 
Christian denominations, and men outside of 

the churches, who expressed appreciation of the 

utterance, and acknowledged its wisdom. 

If any religious man is asked, ‘““What will 

be the religion of the future?” he may describe 
his own; for, believing in it, he may, hope and 

believe that it will some time prevail. But Dr. 
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Eliot was not doing this, was not merely stating 

his own faith. He had had unusual opportun- 

ity to know the faith of many educated men, 

of many leaders of religious thought. Not only 
was it his habit to attend services faithfully in 

his own church, but he heard many of the most 

notable preachers of America when they came 

to the Harvard College Chapel. Also in his ex- 

tensive travels he had opportunity to know the 

views of many religious leaders. 

His mind was peculiarly keen in perceiving 

major tendencies in current thought and dis- 
tinguishing between them and merely passing 

incidents. This address was given just sixty 

years after he had entered Harvard as a Student. 

How many great changes in sixty years! After 

very long observation, very wide observation, 

and an exceptional knowledge of men, he put 

into this address a prediction of the future of 
the religion of America. By observing the flow 
of a river a man may discern its direction. His 

work of description differs greatly from the 
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labor of the man who, digging artificial chan= 

nels, seeks to determine the direction of the 

flow of the waters. Thus the speaker was de- 

scribing what he believed to be tendencies in 

religion, and was not seeking to change the 

flow of events. : 

And yet, in making the address, he reveals 

a vigorous personal faith and a great hopeful- 

ness about the future. He perceives defects in 

the popular theologies, but believes these de- 

fects will, in the course of long years, pass 

away. He sees the beginnings of hopeful move- 

ments and expresses confidence that they will 
become dominant. He reviews the last half of 

the nineteenth century and relates his vigorous 
faith to the new changing world of the open- 

ing years of the twentieth century. 
After sketching the lectures given in the 

Summer School of Theology, he said: ‘““The 

general impression you have received from this 

comprehensive survey must surely be that re- 

ligion is not a fixed but fluent thing. It is, there- 
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fore, wholly natural and to be expected that 
the conceptions of religion prevalent among 

educated people should change from century, 

to century. Modern comparative studies in re- 

ligion and in the history of religions demon- 
Strate that such has been the case in times past. 

Now the nineteenth century immeasurably sur- 
passed all preceding centuries in the increase of 

knowledge and in the spread of scientific in- 

quiry and of the passion for truth-seeking. 

Hence the changes in religious beliefs and prac- 

tices, and in the relations of churches to human 

society as a whole, were much deeper and more 
extensive in that century than ever before in 
the history of the world.”’ 

Again he referred to the period of his own 

observations which bridged the chasm of 
thought of the nineteenth century, the period 

before and the period after, the coming of mod- 

ern exact science and the doétrine of evolution. 

He said: “My point of view is that of an Amer- 

ican layman, whose observing and thinking life 
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has covered the extraordinary period since The 

Voyage of the Beagle was published, anzsthesia 
and the telegraph came into use, Herbert Spen- 

cer issued his first series of papers on evolution, 

Kuenen, Robertson Smith, and Wellhausen de- 

veloped and vindicated Biblical criticism, John 

Stuart Mill’s Principles of Political Economy 
appeared, and the United States by going to 

war with Mexico set in operation the forces 

which abolished slavery on the American con- 
tinent—the period within which mechanical 

power came to be widely distributed through 
the explosive engine and the applications of 

electricity, and all the great fundamental in- 

dustries of civilized mankind were recon- 

Structed.” 

Very briefly he dealt with external author- 

ity in religion before proceeding to the doc- 

trines of God and the powers of the human 

soul. He said: ‘The Christian churches, Ro- 

man, Greek and Protestant, have heretofore re- 

lied mainly upon the principle of authority, the 
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Reformation having substituted for an authori- 

tative church an authoritative Book; but it is 

evident that the authority both of the most 
authoritative churches and of the Bible as a 

| verbally inspired guide is already greatly im- 

paired, and that the tendency towards liberty 

is progressive, and among educated men irre- 

sistible.”’ 

The contrast between the Calvinistic view 

of the sovereignty of God, and the view pre- 

* sented in this address of the immanence of 

God is very impressive. The view of the great 

educator was thus expressed: “The new 

thought of God will be its most characteristic 

element. This ideal will comprehend the Jew- 

ish Jehovah, the Christian Universal Father, 

the modern physicist’s omnipresent and ex- 

haustless Energy, and the biological conception 

of a Vital Force. The Infinite Spirit pervades 

the universe, just as the spirit of a man per- 

vades his body, and acts consciously or uncon- 

sciously, in every atom of it. The twentieth cen- 
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tury will accept literally and implicitly St. 

Paul’s statement, ‘In Him we live, and move, 

and have our being,’ and God is that vital at- 
mosphere, or incessant inspiration. The new 

religion is therefore thoroughly monotheistic, 

its God being the one infinite force. But this ° 

one God is not withdrawn or removed, but in- 

dwelling, and especially dwelling in every liv- 

ing creature. God is so absolutely immanent 
in all things, animate and inanimate, that no 

mediation is needed between him and the least 

particle of His creation. In His moral attributes 

He is, for every man, the multiplication to in- 
finity of all the noblest, tenderest and most 
potent qualities which that man has ever seen 

or imagined in a human being. 

“In this sense every man makes his own pic- 

ture of God. Every age, barbarous or civilized, 

happy or unhappy, improving or degenerating, 

frames its own conception of God within the 

limits of its own experiences and imaginings. 

In this sense, too, a humane religion has to 
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wait for a humane generation. The central 
thought of the new religion will, therefore, be 

a humane and worthy idea of God, thoroughly 

consistent with the nineteenth-century revela- 
tions concerning man and nature, and with all 

the tenderest and loveliest teachings which 

have come down to us from the past. 

“The scientific doctrine of one omnipresent, 

eternal Energy, informing and inspiring the 
whole creation at every instant of time, and 

throughout the infinite spaces, is fundamen- 

tally and completely inconsistent with the dual- 

istic conception which sets spirit over against 

matter, good over against evil, man’s wicked- 
ness against God’s righteousness, and Satan 

against Christ. 

“The doétrine of God’s immanence is also 

inconsistent with the conception that He once 

set the universe going, and then withdrew, 

leaving the universe to be operated under phys- 

ical laws, which were His vice-gerents or sub- 
stitutes. If God is thoroughly immanent in the 
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entire creation, there can be no ‘secondary 

causes,’ in either the material or the spiritual 

universe. The new religion rejeéts absolutely 

the conception that man is an alien in the 

world, or that God is alienated from the world. 

It rejects also the entire conception of man as a 

fallen being, hopelessly wicked, and tending 

downward by nature; and it makes this em- 
phatic rejection of long-accepted beliefs be- 

cause it finds them inconsistent with a humane, 

civilized, or worthy idea of God.” 
Consistent with the view of the immanence 

of God is the view he expressed of the dignity 

of the human soul, and the presence of God in 

the inner life of man. He said: “If, now, man 

discovers God through self-consciousness, or, 

in other words, if it is the human soul through 

which God is revealed, the race has come to 

the knowledge of God through knowledge of 
itself; and the best knowledge of God comes 

through knowledge of the best of the race. 

“Men have always attributed to man a spirit 
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distinét from his body, though immanent in 
it. No one of us is willing to identify himself 

with his body; but on the contrary, everyone 

now believes, and all men have believed, that 

there is in a man an animating, ruling, char- 

acteristic essence, or spirit, which is himself. 

This spirit, dull or bright, petty or grand, pure 

or foul, looks out of the eyes, sounds in the 

voice, and appears in the bearing and manners 

of each individual. It is something just as real 

as the body, and more characteristic. To every 

influential person it gives far the greater part 
of his power. It is what we call the personality. 

This spirit, or soul, is the most effective part of 

_ every human being, and is recognized as such, 

and always has been. 

“Tt can use a fine body more effectively than 
it can a poor body, but it can do wonders 

through an inadequate body. In the crisis of a 
losing battle, it is a human soul that rallies the 

flying troops. It looks out of flashing eyes and 

speaks in ringing tones, but its appeal is to 
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other souls, and not to other bodies. In the 

midst of terrible natural catastrophes—earth- 

quakes, storms, conflagrations, volcanic erup- 

tions—when men’s best works are being de- 

Stroyed and thousands of lives are ceasing sud- 

denly and horribly, it is not a few especially 
good human bodies which steady the survivors, 
maintain order, and organize the forces of res- 
cue and relief; it is a few superior souls. 

“The leading men and women in any so- 

ciety, savage or civilized, are the strongest per- 
sonalities—the personality being primarily 

spiritual and only secondarily bodily. Recog- 

nizing to the full these simple and obvious 

facts, the future religion will pay homage to 
all righteous and loving persons who in the 

past have exemplified, and made intelligible 

to their contemporaries, intrinsic goodness and 
effluent good will. It will be an all-saints re- 

ligion. 

“Tt will treasure up all tales of human excel- 

lence and virtue. It will reverence the discov- 
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erers, teachers, martyrs, and apostles of liberty, 

purity and righteousness. It will respect and 

honor all strong and lovely human beings— 
seeing in them, in finite measure, qualities sim- 

ilar to those which they adore in God. Recog- 
nizing in every great and lovely human person 

an individual will-power which is the essence 

of the personality, it will naturally and inev- 

itably attribute to God a similar individual 

will-power, the essence of his infinite person- 

ality. In this simple and natural faith there will 

be no place for metaphysical complexities or 

magical rites, much less for obscure dogmas, 

the result of compromises in turbulent con- 

ventions. 

“Tt is anthropomorphic; but what else can a 

human view of God’s personality be? The fi- 

nite can study and describe the infinite only 
through analogy, parallelism and simile; but 
that is a good way. The new religion will ani- 
mate and guide ordinary men and women who 
are putting into practice religious conceptions 
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which result directly from their own observa- 
tions and precious experience of tenderness, 
sympathy, trust and solemn joy. It will be most 
welcome to the men and women who cherish 

and exhibit incessant, all-comprehending good 

will. These are the ‘good’ people. These are 

the only genuinely civilized persons.” 

The doétrine of the immanence of God does 

not, in and of itself, solve the problem of evil; 

rather does it make that problem more poig- 

nant. From the beginnings of orderly human 

thinking, in remote centuries, the human mind 

has been baffled by that problem. No real logi- 

cal solution has ever been found for it, either 

in religion or in philosophy. There have been 

Calvinists whose view of God was frightful be- 

cause they believed that flood and fire and pes= 

tilence and poison and every other thing, caus- 

ing pain and death to men, were expressions of 

the nature of God, who, they thought, was 

determined to keep men in humility and fear} 

and who, they could believe, would torment 
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many human souls through an endless eternity. 

The forms of faith that attribute kindness to 

God and the presence of evil to the work of a 

devil do not offer a rational solution of this age- 

long problem. A partial answer is found in the 

view that evil is transitory and good is perma- 
nent. Another partial answer is found in the 

view that the race needs, for its discipline, the 

fight against evil. Another view places God 

outside of the world and attributes to him abso- 

lute goodness; and accounts for evil as inher- 

ent in the material world which is inferior to 

God. 

Though philosophy and religion still leave 

us in the presence of a great unsolved mystery, 
they can give us a courageous plan of action. If 

a man has a majestic faith in the immanence 

of God, and a great confidence in the essential 
capacity of human personality, what would be 

a consistent view of the problem of evil? Obvi- 

ously it would be to regard the sickness and 
suffering of humanity as things to be mastered 
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by the summoning of all the wisdom and pa- 

tience and skill and devotion of which human 

nature is capable. In his address on ‘“The Re- 

ligion of the Future” Dr. Eliot expresses, in 

more than one passage, this radiant courage. 

He says: 

“The religion of the future will not be 
gloomy, ascetic, or maledi¢tory. It will not deal 
chiefly with sorrow and death, but with joy 
and life. It will not care so much to account for 

the evil and the ugly in the world as to inter- 

pret the good and the beautiful. It will believe 

in no malignant powers—neither in Satan nor 

in witches, neither in the evil eye nor in malign 
suggestion. When its disciple encounters a 
wrong or evil in the world, his impulse will be 
to search out its origin, source, or cause, that he 

may attack it at its starting-point. He may not 
speculate on the origin of evil in general, but 
will surely try to discover the best way to eradi- 
cate the particular evil or wrong he has recog- 

hives... 
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“The new religion will not attempt to rec- 

oncile men and women to present ills by prom- 

ises of future blessedness, either for themselves 

or for others. Such promises have done infinite 
mischief in the world, by inducing men to be 
patient under sufferings or deprivations against 
which they should have struggled incessantly. 
The advent of a just freedom for the mass of 
mankind has been delayed for centuries by 
just this effect of compensatory promises is- 

sued by churches. The religion of the future 
will approach the whole subject of evil from 
another side, that of resistance and preven- 

ton si. 

“When dwellers in a slum suffer the fa- 

miliar evils caused by overcrowding, impure 
food, and cheerless labor, the modern true be- 
lievers contend against the sources of such mis- 
ery by providing public baths, playgrounds, 
wider and cleaner streets, better dwellings, and 
more effective schools—that is, they attack the 
sources of physical and moral evil. The new 
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religion cannot supply the old sort of consola- 

tion; but it can diminish the need of consola- 

tion, or reduce the number of occasions for con- 

solation. 

“Such a religion has no tendency to dimin- 

ish the force, in this world or any other, of the 
best human imaginings concerning the nature 

of the Infinite Spirit immanent in the universe. 

It urges its disciples to believe that as the best 
and happiest man is he who best loves and 

serves, so the Soul of the universe finds its per- 

fect bliss and efficiency in supreme and univer- 
sal love and service. Trust in this supreme rule 

is genuine consolation and support under many 
human trials and sufferings.” 

Equally significant are his beliefs regarding 

the unification of religious faiths. In the course 

of his great life-work, Dr. Eliot saw the re- 

markable process of many minds coming into 

agreement in educational theories and methods, 

even upon the new and revolutionary prin- 
ciples which he had enunciated. He uttered, in 
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his later years, the conviétion that Christian 
unity might be attained by the flowing of many 

religious impulses into one major stream of 

purpose. He looked not for outer uniformity, 

but for a new creative spirit which would wel- 

come variety but bring vitality in matters of 

faith and work. 

In what he said and wrote on this subject 

his attitude was not primarily that of one who 

offers a program and asks men to accept it, but 

rather that of an observer who detects the ten- 

dencies of the times and predicts their outcome, 

even though the fulfillment of the predi¢tion is 

frankly recognized as a thing of the remote 
future. Yet he rejoiced in the presence of a 
new spirit of unity among the many sects; and 

he welcomed the beginnings of the achieve- 

ments of that spirit. 

He believed that many of the sects are sep- 
arated only by minor details, details often in- 
herited from a remote past. It seemed to him 

inevitable that these dividing walls should 
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crumble and disappear. In an address on ‘The 

Road to Unity among the Christian Churches,” 

he said: 

“To the United States the world is indebted 

for the demonstration that, on the principle of 

federation, a Strong, stable, and just govern- 

ment can be constructed, capable of withstand- 

ing all the shocks and chances of war and 

peace, of adversity and prosperity, through 

four generations of men, and of engaging the 

loyalty and affections of all its citizens. The 

same principle applied to the divided Christian 

churches will produce analogous good results; 

but, as in a group of federated states, federa- 

tion will not be fusion. . . . If the divided 

Churches should decide not to dwell on their 

theoretical differences, but to emphasize their 

agreements in essentials, they would find the 

general temper of society favorable to every 

effort on their part to unite for the worship of 

God and the service of man. Increasing democ- 
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racy in governments and industries will ap- 

prove such a policy.” 

From the beauties of natural life and the 

simple workings of natural laws, he rational- 

ized something of his philosophy of unity. The 

universal love of nature, and the interpretations 

of nature by science, also seemed to Dr. Eliot to 

link themselves harmoniously with a very 

simple wholesome faith in God and the spirit 

of helpfulness to humanity. In The Happy 

Life he said: “Our century is distinguished 

by an ardent return of civilized man to that 

love of nature from which books and urban life 

had temporarily diverted him. The poetry and 

the science of our times alike foster this love, 

and add to the delights whicli come of the soar- 

ing imagination and the far-seeing reason. In 

many of our mental moods the contemplation 

of nature brings peace and joy. Her patient 

ways shame hasty little man; her vagtnesses 
calm and elevate his troubled mind; her ter- 

rors fill him with awe, her inexplicable and in- 
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finite beauties with delight. Her equal care for 
the least things and the greatest corrects his 
scale of values. He cannot but believe that the 
vast material frame of things is informed and 
directed by an infinite Intelligence and Will, 

just as his little animal body is informed by his 
own conscious mind and will. 

“Here we are living on a little islet of sense 
and fact in the midst of a boundless ocean of 
the unknown and mysterious. From year to 
year and century to century the islet expands as 
new districts are successively lifted from out the 
encompassing sea of ignorance, but it still re- 

mains encircled by this prodigious sea. In this 
state of things every inquisitive truth-secking 
human being is solicited by innumerable be- 
liefs, old and new. The past generations, out 
of which we spring, have been believing many 

undemonstrated and undemonstrable things, 
and we inherit their beliefs. . . . All men of 

science walk by faith and not by sight in explor- 

ing and experimenting. . . . The very es- 
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sence of heroism is that it takes adverse 

chances; so that full foreknowledge of the issue 

would subtract from the heroic quality.” 

Again, in The Road to Unity among the 

Christian Churches he interprets a serene life 

of faith and courage which, he believed, was 

invading and beginning to transform many 

traditional creeds. He said: 

‘The human race may now be sure that the 
wonders of Nature are greater and not less 

mysterious than the wonders heretofore called 

miracles. Every hospital, every telephone or 
wireless station, and every garden, pasture, or 

bird’s nest in the spring demonstrates this fact, 
and the amazing progress of chemistry, phys- 
ics, and biology only confirms it. God’s won- 
ders in the deep or in the air are just as wonder- 
ful as they ever were, although no longer sup- 
posed to be interventions of God for the benefit 

or the destruction of one or many human be- 
mys. eek 

“Religion now begins to dwell rather on the 
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infinite beauty, both moral and physical, which 

the universe manifests, on the dignity and pre- 

vailing loveliness of human nature, and on the 

wonderful adaptation of man’s nature to the 

universe in which he dwells. No thinking per- 

son believes any longer in total human deprav- 
/ ity. Everybody perceives that human society 

could not exist, and never could have existed 

unless the vast majority of mankind had been 
well disposed, affectionate, and trustworthy— 

ee 

4 

invention, such tremendous means of destruc- 

tions i... 

“Mankind still trembles at the lightning, the 

storm, the volcano, the earthquake, the flood, 

and the drought; but no longer sees in them 
vengeful or punitive action of malignant and 

cruel deities. Thinking people say of the heav- 

ens and the earth, and all that in them is, just 
what Emerson said of the beautiful rhodora: 

‘The self-same power that brought me here 

2d 

\ especially modern civilized society which has | 

\lately acquired, through scientific discovery and / 
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brought you.’ This is the revolution in men’s 

thought of God and man which has been 

quietly accepted by great masses of mankind 

during the past hundred years. It has substi- 

tuted expectation of good at God’s hands for 

dread of evil, has made incredible the older 

creeds and dogmas, and so has prepared the 
way for unification in religion.” 

Though Dr. Eliot’s statements about reli- 

gion are profoundly influenced by exact sci- 

ence, he recognizes the place of that large ele- 

ment of life that cannot be defined by exact 

science. He says, in “The Religion of the Fu- 
ture’: “This does not mean that life will be 

Stripped of mystery or wonder, or that the 

range of natural law has been finally deter- 

mined. . . . The religion of the future will 
have its communions with the Great Spirit, 

with the spirits of the departed, and with liv- 

ing fellow men of like minds. Working to- 

gether will be one of its fundamental ideas—of 
men with God, of men with prophets, leaders 
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and teachers, of men with one another, of 

men’s intelligence with the forces of nature.” 

From his ardent faith in the immanence of 

God, from his confidence in the dignity and 

the powers of human personality, from the 

mastery of material forces which science had 

won for man, and from his observations of a 

growing codperation among all intelligent 

men of good will, he predicted that unselfish 

motives would become dominant in human 

conduét, and increase religious unity. In ““The 

‘ Religion of the Future” he said: “In the re- 

ligious life of the future the primary object will 
not be personal welfare, or the safety of the | 

individual in this world or any other. That 
safety, that welfare or salvation, may be inci- 

dentally secured, but it will not be the prime 
object in view. The religious person will not 

_ think of his own welfare or security, but of 

\ service to others, and of contributions to the 
| common good. The new religion will not teach 

that chara¢ter is likely to be suddenly changed, 
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either in this world or in any other—although 

in any worlda sudden opportunity for improve- 

ment may present itself, and the date of that 

opportunity may be a precious remembrance. 

. In describing the consolations for human 
_ woes and evils which such a religion can offer, 

its chief motives have been depicted. They are 

just those which Jesus said summed up all the 

commandments, love toward God and brother- 

liness to man. It will teach a universal good 

will, under the influence of which men will do 

their duty, and at the same time promote their 
own happiness. The devotees of a religion of 

service will always be asking what they can 
contribute to the common good; but their 

greatest service must always be to increase the 
stock of good will among men. 

“The two sentiments which most inspire 

men to good deeds are love and hope. Religion 

should give freer and more rational play to 

these two sentiments than the world has here- 

tofore witnessed; and the love and hope will 
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be thoroughly grounded in and on efficient, 

serviceable, visible, actual and concrete deeds 

and conduct. When a man works out a success- 

ful treatment for cerebro-spinal meningitis— 

a disease before which medicine was absolutely 

helpless a dozen years ago—by applying, to 

the discovery of a remedy, ideas and processes, 

invented or developed by other men studying 

other diseases, he does a great work of love, 

prevents for the future the breaking of in- 

numerable ties of love, and establishes good 

grounds for hope of many like benefits for hu- 
man generations to come. The men who do 

such things in the present world are ministers 

of the religion of the future. The future religion 

will prove, has proved, as effective as any of 

the older ones in inspiring men to love and 

serve their fellow beings—and that is the true 

object and end of all philosophies and all re- 

ligions; for that is the way to make men better 
and happier, alike the servants and the served.” 

To the great educator not only did these 
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views seem to be the real teaching of the Gospel 

of Jesus, but it seemed to him that, even though 

slowly, religious men would come to this esti- 

mate of the Christian faith and life. In deliver- 

ing his famous lecture on “The Religion of the 

Future” he was not merely declaring a personal 

desire, but rather describing what he believed 

was the trend of the times. He stood not pri- 

marily as an advocate but rather as a foreteller. 

He exercised the prophetic funétion more as 

one making a prediction than as one persuad- 

ing reluctant hearers. 

He may have been eager for the coming of 
his hopeful changes, but that did not make him 
oblivious of the obstacles in the way of religious 
progress. Though he was making a prophecy, 

he knew that many years must pass before men 
could expect to see the fulfillment of his proph- 

ecy. Yet he did believe that not only his predic- 

tions would come true, but that the road to 

Christian unity was mapped out in his predic- 
tions. He said: 
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“Will such a religion as this make progress 

in the twentieth-century world? ... The 

great mass of people remain attached to the 

traditional churches, and are likely to remain 

so, partly because of their tender associations 

with churches in the grave crises of life, and 

partly because their actual mental condition 
Still permits them to accept the beliefs they 

have, inherited or been taught while young. 

The new religion will therefore make but slow 

_ progress, so far as outward organization goes. 
It will, however, progressively modify the 

creeds and religious practices of all the existing 

churches, and change their symbolism and 

and their teachings concerning the conduct of 

life. 

“Since its chief doétrine is the doctrine of a 

sublime unity of substance, force and spirit, 
and its chief precept is, ‘Be serviceable,’ it will 

exert a Strong uniting influence among men. 

Christian unity has always been longed for by 
devout believers but has been sought in im- 
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possible ways. . . . Since it is certain that 
men are steadily gaining more and more free- 

dom in thought, speech and action, civilized so- 

ciety might as well assume that it will be quite 

impossible to unite all religiously-minded 

people through any dogma, creed, ceremony, 

observance, or ritual. All these are divisive, not 

uniting, wherever a reasonable freedom ex- 

ists. } 

_ “The new religion proposes as a basis of \ 

/ unity, first its doétrine of an immanent and — 
_ loving God, and secondly its precept, “Be serv- 

\ iceable to your fellow men.’ Already there are ~ 

many signs in the free countries of the world 

that different denominations can unite in good 

work to promote human welfare. . . . It is 

not unreasonable to imagine that the new re- 

ligion will prove a unifying influence, and a 

Strong reinforcement of democracy... . 

This twentieth-century religion is not only to 

be in harmony with the great secular move- 

ments of modern society . . . but also in es- 
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sential agreement with the direct personal 

teachings of Jesus, as they are reported in the 

Gospels. The revelation he gave to mankind 

thus becomes more wonderful than ever.” 
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Chapter Nine 

THE "GREAT FRANsSITION 

N Y man whose intellectual progress has 

kept pace with modern thinking, whose 

general knowledge moves forward with the 

advance of science, and whose religious life is 

abreast of the spiritual progress of the times, 

finds that a distinct effort is needed if he en- 

deavors to understand the background of the 

controversy in religion in New England in the 

early years of the past century. The transition 
from Calvinism, as it was developed around 
the year 1800, to the religion of progressive 
thinkers today, is an amazing progress for a 
century and a quarter. 

The point of view of the Calvinism of that 
earlier time, in New England, may be illus- 
trated by the pleasant pastime of many people 
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in recent years—solving picture puzzles. In 

secking the solution of a picture puzzle there 

are three principles to be followed. The first 

is that, to the chaotic mass of irregular pieces, 

nothing is to be added; the second, that noth- 

ing is to be taken away; the third is that an 
intelligible picture results from the correét ar- 
rangement of the pieces. 

The Calvinists of that time applied these 

principles to the interpretation of the Bible. 

Any intelligent reader of the Bible knew that 

it did not give a connected and orderly descrip- 
tion of God, but did contain many passages re- 

lated to the thought of God. In the many books 

which make up the Bible could be found some 

gleams of the great truth which all men sought. 
Might not men arrange many passages of 

Scripture and thus discover what God is like? 

Would they not have a complete picture of 
God? But in this process no passage of Scrip- 

ture could be left out, and nothing could be 

added, said these searchers. The Bible, the 
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whole Bible, and nothing but the Bible should 

be the material which should yield the perfect 

picture of God. 

While gaining thus the knowledge of the 

likeness of God, they believed they would learn 

the whole duty of man, the truth about this 
world and the next, and the will of God con- 

cerning the church, the state and all things 

that enter into human life. Such a searching of 

Scripture was an august undertaking, and the 

men who undertook it deserve the admiration 

of all sincere thinkers. It must not be regarded 

_ as fantastic and it certainly was not superficial. 

Such men as William Ellery Channing, who 

were the leaders of the liberal party in New 

England, revolted against the picture which 

Calvinism drew of God, and also its picture of 

man. Total depravity and kindred doétrines 

seemed to them to disfigure God and to debase 

humanity. They declared that, whatever the 
letter of Scripture might seem to teach, Man 
was not the helpless creature which the doc- 
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trine of predestination assumed him to be; and 

they also declared that God was not the arbi- 
trary Sovereign who would predetermine that 

many of His children should be consigned to 
eternal torment, with no chance of salvation: 

And, without denying God’s foreknowledge, | 

they asserted that, in some way, Man’s will | 

was Still free, and moral responsibility was his. — 

Probably the most dynamic idea, which the | 
leaders of the revolt asserted, was the essential 

worth of human personality. They so exalted 

this as to shift, for themselves, the very seat of 

authority in religion. Catholicism asserted, as 

it Still does, that the supreme authority resides 
in the Church, which has the right to interpret 

_ Scripture and to judge all matters of faith and 

practice. Calvinism was in revolt against Ca- 
tholicism, but asserted the authority of the 

Bible as given, by the Supreme Sovereign, for 

the instruction of men. The leaders of the new 

liberalism asserted that the living God made 
known His will to living men. They declared _/ 
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that men had the right to interpret Scripture, 

to judge the moral and spiritual worth of its 

parts, and to seek direét communication from 

God through their own reason, experience and 

insight. 

They were accused, of course, of exalting 

Man unduly, and of claiming for him powers 

belonging only to Deity. But William Ellery 

Channing said: “I am accustomed to speak of 

the greatness of human nature; but it is great 

| only through its parentage; great, because de- 

' scended from God, because connected with a 

goodness and power from which it is to be en- 

riched forever. Without God our existence has 
)no support, our life no aim, our improvements 

no permanence, our best labors no sure and 

enduring results. . . . and our noblest aspi- 

rations and desires no pledge of being realized. 
. . « Take away God, and life becomes mean, 
and man poorer than the brute. . . . 

“Among the virtues, we give the first place 
to the love of God. We believe that this prin- 
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ciple is the true end and happiness of our being, 

that we were made for union with our Creator, 

that his infinite perfection is the only sufficient 

object and true resting-place for the insatiable 

desires and unlimited capacities of the human 

mind, and that without him our noblest senti- 

~ ments—admiration, veneration, hope, and love 

—would wither and decay. We believe, too, 
that the love of God is not only essential to hap- 

piness, but to the strength and perfection of all 

the virtues; that conscience, without the sanc- 

tion of God’s authority and retributive justice, 
would be a weak director; that benevolence, 

unless nourished by communion with His 

goodness, and encouraged by His smile, could 

not thrive amidst the selfishness and thankless- 

ness of the world; and that self-government, 

without a sense of the Divine inspection, would 

hardly extend beyond an outward and partial 
purity. God, as He is essentially goodness, holi- 

ness, justice and virtue, so He is the life, motive 

and sustainer of virtue in the human soul. . . . 
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“‘We conceive that the true love of God is a 

moral sentiment, founded on a clear percep- 

tion, and consisting, in a high esteem and ven- 

eration, of his moral perfections. Thus it per- 

feétly coincides, and is in fact the same thing, 

with the love of virtue, rectitude and good- 

ness.” 

To many minds the teaching of Channing 

seemed to be a door of emancipation, for they 

had lived under the shadow of the dread of an 

arbitrary Power more interested in the enforce- 

ment of His decrees than in the welfare of His 

children; and therefore determining, before 

they were born, their life and eternal destiny. 
Calvinism, made the sharpest possible contrast 

between the eleét and noneleét; and conse- 

quently it made the same sharp contrast be- 

tween the joys of heaven and the tortures of 
hell. To multitudes of souls, reared in Calvin- 

ism, the thought of God meant primarily their 

hope of rewards in heaven or their dread of 

punishments in hell. 
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The leaders of the revolt against Calvinism 

put a strong emphasis on the fatherly heart of 

God, on the worth of human souls in His 

sight, on human brotherhood, and on the hu- 

mane motives in life. They urged men to seek 

the welfare of their fellows rather than a 

merely individualistic salvation. Less and less 
did the liberal party urge the desire for heav- 

enly reward and the dread of torment in hell as 

the motives of human conduct in this present 

life. 

The worth of human personality was, there- 

fore, not just one doétrine among many in the 

liberal faith of a century ago; rather was it the 
dominant article of faith, to which all others 

must be related. It shaped a new theology, in- 

spired reforms, revolutionized education and 

produced a great era in literature, especially 

poetry. New England life appeared suddenly 

to blossom, as if, after a dreary winter, spring 

had come with radiant joy and new life. 

The stability of that faith in the worth of 
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human personality was to be severely tested in 

the course of the great transition to the think- 

ing of the present day. Even if Calvinism held 

the most rigid dodtrine of the Sovereign Will, 

the men of that time believed in a plastic world 

in which God could express His purposes and, 

when He chose, could work miracles. The sci- 

entific theory of the Reign of Law, which was 
developed in the course of the nineteenth cen- 

tury, gave to thinking men such a world as 

human thought had never before imagined. 

For uncounted thousands of people it seemed 

as if their world had suddenly frozen to the ut- 
most rigidity; and that God could not, or 

would not, change by an iota the working of 

blind physical force. 

Probably in the whole history of civilized 
human thinking there has never been a period 
when religious thought has had a greater task 
than in the past few decades, when it has had 
to adjust itself to this changed world which 
modern science has given to men. Astronomy is 
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even now engaged in measuring a universe, 

which, in its vast dimensions, defies human 

imagination. Geology and biology lead us 
through millions of years of the existence of the 
earth, and the presence of life upon; it. Other 

exact sciences measure with the utmost pre- 

cision the working of unchanging law in the 

world about us. 

Three phrases sum up a great deal of this 

change which science has made, the first, the 

dimensions of the universe; the second, the 

length of life on the earth; the third, the qual- 

ity of the world in which we live. Of what sig- 

nificance is man in the universe of the astron- 

omers? What spiritual meaning remains for 

us when the evolutionists have told their story? 

What place is there, in a world of exact law, for 

the freedom of the will, the power of prayer, 

the hope of immortality or the belief in God? 

During the time when science was doing 

this epoch-making work of revealing a new 

universe to thinking men, Charles W. Eliot 
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was doing his great creative work in education. 

Trained as a chemist, promoting the teaching 

of all the sciences, and building a great univer- 

sity, his thinking led him through the very cen- 

ter of this change. His work in Harvard Uni- 
- versity involved the care of the School of The- 

ology, the concern for religious instruction, 

and the carrying on of services of worship in 

the College Chapel. He had to face, with the 

utmost dire¢tness, the problem of religion in 

the modern world. 

He had no disposition to regard it as in any 

way secondary to any other phase of the 
thought of educated men, or of the process of 

education. Those who observed his outer life 

saw him attending services of worship with 

regularity. In his own church, of which he was 

a faithful member, they saw him receive com- 
munion as had been his habit from his youth. 

What was the faith that sustained him through 

those years and to the end of his long life? 

The controversy over his momentous ad- 
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dress on ‘““The Religion of the Future” had 
partly subsided when, about four years later, he 

went to Buffalo (in Otober, 1913) and deliv- 

ered an address on ““T'wentieth-century Chris- 

tianity.”” Again there was misquotation in the 

press, again editorials and pulpit utterances by 

men who evidently did not know what the 
great educator really had said. A famous 
weekly review characterized it as “More ‘New 

Religion’ from Dr. Eliot.”” That impression 

was widespread. Indeed, many people who 

did read the address, which was soon pub- 

lished, interpreted it as an amplification of his 

predictions expressed in “The Religion of the 

Future.” But in reality it sets forth, with clarity 

and vigor, his views on personality: the worth 
of human personality in the modern world, and 

the possibility of faith in Divine personality. 

To anyone who knows the emphasis put upon 
personality, by the religious leaders from whom 

Charles W. Eliot derived his youthful faith, 
this address was very significant. He was in 
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his eightieth year, ripe in wisdom, mellow in 

spirit, serene in faith. 

In the first sentence of the address he refers 

to the doétrine of evolution and the work of 

exact science, and the profound changes in the 

religious conceptions of thinking men. Then he 

goes directly to the thought of God which is 

consistent with scientific advance and shows 

that it is still Christian and still retains per- 

sonality. He said: ““No ideas about God have 

changed so much, however, as the ideas about 

» him as creator. The do¢trine of evolution rep- 

resents creation, whether of the heavenly bodies 

or of plants and animals, not as a piece of work 

done once for all by an infinite artificer in a 

"short time, and then left to run automatically 
ona predetermined scheme called natural law, 

but as growing or gradually developing, and 

having an immense historic past, a fluent pres- 
ent, and an unmeasured future. . . . The 

| Creator is for modern men a sleepless, ative, 

energy and will, which yesterday, today and 
232 



THE GREAT TRANSITION 

forever actuates all things, as the human spirit 
actuates its own body, so small and yet so in- 
conceivably complex. . 

“He now appears as incessant workman, as 

universal servant, as tireless, omniscient ener- 

gizer. Is this thought of God unchristian? 

Not if we accept literally two sublime sentences 
in the New Testament, one uttered by Jesus 
and the other by Paul: ‘God is a spirit, and 
they that worship him must worship him in 

spirit and in truth’ and ‘In him we live and 

move and have our being.’. . . 

“These new forces, which have so deeply af- 

fected the religious conceptions of modern 

men, may seem to tend to take individuality 
and personality out of our conceptions of God. 

They are vast imaginings of omnipresent en- 

ergy, far removed from the anthropomorphic 

conception of God as magistrate, enthroned po- 

tentate and God of Battles. It is to be observed, 

however, that during the period which has wit- 

nessed all this progress in science, democracy 
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and the sense of brotherhood, the regard of 
mankind for individual persons and mankind’s 
sense of obligation to persons of rare merit have 
not diminished, but increased. 

‘“‘We of today recognize our obligations to 

leading spirits more clearly and comprehen- 
sively than our ancestors did. We have quite as 
Strong an admiration as they felt for the proph- 
ets, seers, and saints of the past, and quite as 

Strong a gratitude towards our own heroes as 

they had towards theirs; and we have the ad- 

vantage of being grateful to many more per- 
sons, because universal education enables the 

passing generation to include great writers of 

any generation among their benefactors and 

guides. Human love goes out now as ever to 

esteemed persons in the family, the State, and 

the race. The sense of personality, the belief in 

personality, is an inherent part of our nature, 

which always has been and always will be in- 
tense and irresistible. Therefore, as long as man 

is man, God will be thought of as a person, and 
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will have a name significant beyond all other 

names. Taking into consideration all the new 
demonstrations of science with regard to the 

attributes of God, no name so well describes 

him as Our Father among all those peoples who 

conceive of a father as the loving head of a 

family.” 
Thus did his view of God bring the Creator 

into intimate relationships with humanity. He 

believed ardently in the immanence of God, 
His revelation of Himself in all the beauty of 

the world, and His expression of His will in the 

laws of the outer world of nature and the in- 

-ner life of man. But with this faith in the im- 

manence of God he held strongly to the faith 

in God’s personality; and he pictured Him as a 

being who appropriately bears the name which 

Jesus gave to deity, that of “Father.” 

Philosophers and theologians have long rec- 

ognized the dilemma involved in faith in the 

immanence of God. Is God’s nature expressed 

in the beauty of the world, the truth of depend- 

235 



CHARLES W. ELIOT: PURITAN LIBERAL 

able natural law, and the beneficence of the 

provision for man’s well-being? Are the beauty, 

truth and goodness of Deity thus revealed 

by His direét presence in all things? Then 

how shall we interpret the storm, the deadly 

thunderbolt and the devastating fire? If He be 

not in these deadly things, how is He present 
in the glory of the sunset and the beneficence of 

the dew? Calvinism said that God was in even 

the deadly events of nature, and inferred that 
His motives included anger, jealousy and rage. 
This problem has been discussed by philos- 

ophers and theologians, for it is the ever-baf- 

fling problem of evil; but no system of philos- 

ophy or of theology has ever given an answer 

fully satisfactory to human logic. 

Neither in this address in Buffalo, nor in any 

other, does Charles W. Eliot think it necessary 
to solve this mystery, but he inspires the way to 

a solution as an adventure of a courageous faith. 

In The Happy Life he had already declared 
that we live in the presence of unsolved mys- 
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teries. He said: “‘A fresh difficulty in the way 

of natural happiness is the highly speculative 

opinion lately put forward by men of science, 
and promptly popularized, to the effect that 

external nature offsets every good with an evil, 

and that the visible universe is unmoral, or in- 

different as regards right and wrong, revealing 
no high purpose or intelligent trend. This is» 
indeed a melancholy notion; but that it should 
find acceptance at this day, and really make 
people miserable, only illustrates the curious 

liability of the human intelligence to sudden 
collapse. The great solid conviction, which sci- 

ence within the past three centuries has enabled 

thinking men and women to settle down on, is 

that all discovered and systematized knowledge 
is as nothing compared with the undiscovered; 

and that a boundless universe of unimagined 

faéts and forces interpenetrates and encom- 

passes what seems the universe to us. In spite 

of this impregnable conviction, people distress 

themselves because, forsooth, they cannot dis- 

237 



CHARLES W. ELIOT: PURITAN LIBERAL 

cern the moral purpose, or complete spiritual 

intent, of this dimly-seen, fractional universe 

which is all we know. Why should they discern 
it? . . . We may be sure that one principle 
will hold throughout the whole pursuit of con- 

siderate happiness—the principle that the best 

way to secure future happiness is to be as happy, 

as is rightfully possible today. To secure any 
_ desirable capacity for the future, near or re-| 

\ mote, cultivate it today. “What is the use of im- \ 
aX | mortality for a person who cannot use well half~ 

/ an hour?’ asks Emerson.” 

‘In an address to a group of young people, on 
“Religion,” Dr. Eliot had said: “Religion is 

one of the prime motives of conduct and one 

of the great moving powers of the world. . . ; 
Religion is a mystery, a real mystery. But that 

is no reason that we should not think about it 

with perfect candor and clearness. Indeed, the 

things that are most worth inquiring into in 

this world are all uncertainties, problems and 

mysteries. We are absolutely immersed in mys- 
238 



iran 

THE GREAT TRANSITION 

tery, and the things we call practical or real in 

the plainest sense of the words are almost all 

mysteries. Take, for instance, the power that 
lights up this meeting house at this moment. 

Not a man ever breathed who had the faintest 

idea of the nature of electricity; it is an absolute 
mystery. . . . We have actually applied it to 
our service in innumerable ways, but its essen- 

tial nature remains as perfect a mystery as ever. 

“We have not the least conception of how a 

single blade of wheat springs from the ground, 

elaborates its essential parts, and grows; and | 

in all probability we never shall have. We have \ 

not the least idea how the colors on the robin’s 

breast have been transmitted from generation 

to generation for thousands of years without 

any perceptible change in the colors... . 

Forever are the colors on the breast of the bird 

_ perpetuated; and we cannot conceive how it is 

\ done. I say we are absolutely immersed in 
mystery in our daily lives, amid all our most 
practical affairs, amid all the things we call 
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real. Yet we utilize these mysteries by clear, 
bold thinking. Therefore, let us not excuse 

ourselves for lack of clear thought about re- 

ligion on the ground that it is mysterious. . . . 
“The scientific frame of mind accounts for 

the extraordinary progress of mankind during | 

the last hundred years in the daily use of pow- 
ers mysterious. And that is precisely the way 

we should approach and deal with the religious 

mystery. . . . God has surrounded us with 
mysteries; but it is man that has made mysti- 

| fications. There are real mysteries in the con- 
_ duct of the universe at which we must look 

_ bravely and resignedly, with humble minds. 
' Such are useless pain, the sufferings of the in- 

_ nocent, the shortness of human life, the broken 

| career, and premature death. These are real 

/ mySteries in ne presence of which we must 
\often be dumb. 

This courageousness was characteristic of his . 

thought: he kept his faith, and made immedi- 
ate use of it, and refused to let it be disturbed 
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by philosophical speculations to which there 

_ was no end. He kept his ethical idealism, his 

spiritual faith, and his virile courage; and these 

he used in his practical life. Again and again 
he speaks of the mysteries of the world, un- 

solved by philosophy and unanswered by scien-. 

tific knowledge. But he ignored the philosoph- ' 

ical dilemmas growing out of these things, and | 

was willing to say that in the presence of them 

“we must often be dumb”’; but he was neither _ 

dumb nor inactive in the presence of wrongs / 

that ought to be righted for human welfare. i 

In his address made in Buffalo in 1913 he 

revealed anew his faith in human personality, 

especially as it is expressed in the brotherhood 

of man. He said: “A doétrine which is fast 

modifying the religious conceptions of man- 

kind is not new, but newly applied: the doc- 

trine of human brotherhood. Jesus taught it ex- 

plicitly and implicitly, and the Christian 

Church has talked a good deal about it, but 

never put it into effective practice until democ- 
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racy began to come to its own. It is expressed 

with wonderful perfection in the following 

sentence which Lowell quotes from Robinson 

and Brewster: “We are knit together as a body 

in a most strict and sacred bond and covenant 

of the Lord, of the violation of which we make 

great conscience, and by virtue whereof we 

hold ourselves strictly tied to all care of each 

other’s good and of the whole.’ But this solemn 

teaching of Robinson and Brewster did not 

come to perfect fruition in the Plymouth col- 

ony, and has never yet been realized in any 

human society. The past fifty years, however,\ 

\ have witnessed more progress toward the reali- : 

zation of the brotherhood of man than all the | 

\ preceding centuries of the Christian era.”’ 

Thus he was confident that the very decades, 

when it seemed to many thinkers that physical 

science was taking away human values, cov- 

ered a period in which greater things were be- 

ing done through a sense of human worth and 

242 



THE GREAT TRANSITION 

the significance of human personality, than 

ever before. | 

Another phase of his faith in personality 

appears in this same address as he speaks of the 

personality of Jesus. He says: “None of the 

advances of science and government have any 

adverse effect on the conception of Jesus as 

teacher and exemplar. The sciences have their 

own prophets, martyrs and heroes, for whom 

all worthy scientific men feel profound rever- 

ence. Literature and art have their great mas- 

ters, whose works survive for centuries, and 

long continue profoundly to influence select 

human spirits. Jesus, the amazing product of 

the Hebrew race and of the Hebraic history 

and tradition, is the supreme teacher of re- 

ligion, whose teachings, imperfectly transmit- 

ted by the groups of simple people to whom he 

spoke in the language and the atmosphere of 

an obscure province, and soon corrupted in the 

great Greek and Roman world, have, neverthe- 

_ less, proved to be the undying root of all the 
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_ best in human history since he lived. For this 

personality the love and reverence of mankind 

are always ascending and always glowing with 

greater warmth and brilliancy, as the clouds 

which gathered out of paganism round his 

doétrines are gradually dispelled. 

“The Church of the future will reverence 

more and more the personality of Jesus, and 
will dwell on the extraordinary qualities of his 

teaching, as proved by their historical effects 
during nineteen centuries. He laid down ethi- 

cal principles of the purest worth which are 

good for all time, but which were so crushed 

and overborne by the existing currents of 
thought and the social institutions of his day 

that they have been struggling for recognition 
ever since they were uttered, and Still lack their 

intended fruition. To strive patiently towards 

their just fruition is the mission of the Church 

of the future.” 

Thus he asserted personality in God and 

found the key to man’s understanding of God 
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in the word ‘‘Father.” He asserted, with great 

emphasis, personality in Jesus and in human- 

ity. The personality of God the Father and the 

personality of Jesus were to be interpreted, he 

believed, by an exalted interpretation of the 
personality of Man. In the old revolt against 

Calvinism, the apparently incompatible doc- 

trines of God’s sovereignty and man’s free will 

formed one of the principal battlefields. The 

liberal party did not wait to solve the insoluble 

philosophical problem, but asserted the free- 

dom of the will, man’s moral responsibility, the 

safe guidance of reason, and man’s right of 

private judgment in all religious matters. 

This same inductive method Dr. Eliot fol- 

lowed in meeting modern philosophical dilem- 

mas. It was quite as difficult in his generation 

to believe in the freedom of the will in a world 

of universal physical law as it was in the Cal- 

vinistic world with its foreordination. But his 

solution was to assert the freedom of the indi- 

vidual and all that it implies, quite as valiantly 
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as did his predecessors a century earlier. The 

modern mechanistic theory of the universe, 
which declares that human ideals of freedom 

and aspiration are delusions, was met by Pro- 

fessor William James with a terse phrase in 

which he said of human life, “It feels like a 

real fight.” Like Professor James, Dr. Eliot 

. took life as a real fight, demanding the asser- 

tion of human personality at its full spiritual 

value. 

Throughout his educational work there is a 

golden thread of consistency. Only an exalted 

view of human personality was consistent with 
the principles of the right of choice on the part 
of students, which he asserted in his inaugural 

address as President of Harvard College. A half 

century of observation of Students confirmed 

his faith. In the Harvard Union, at the opening 

of the academic year in 1906, he addressed the 
freshman class, laying much emphasis on the 
spiritual implications of faith in human free- 

dom. He said: ““There has come upon us, right 
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here in these grounds and among Harvard’s 

constituents, and widespread over the country 

as well, a distrust of freedom for students, of 

freedom for citizens, of freedom for backward 

races of men. That is one of the striking phe- 

nomena of our day, a distrust of freedom. 
“Now there is no moment in life when there 

comes a greater sudden access of freedom than | 

this moment in which you find yourselves. | 
. Are you afraid of it? . . . What is free- | 

dom for? . . . When you came hither, you | 
found Ca in possession of a new free- 

dom. . Isit a good thing for you, or a bad | 

— Clearly, you can go astray, for the road | 

is not fenced. You can make mistakes; you can 

Pall Ante Sin. 5. .se). 

“Tt is pretty clear that, in other spheres, free- 

dom is dangerous. . . . Free institutions do 

not necessarily produce the best government. 

. What is freedom for? Why has God 
made man free, as he has not made the plants 

and the animals? . . . Mefi are infinitely 
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freer; God made them so. . . . Is freedom 

| dangerous? Yes! but it is necessary to the 

| growth of human chara¢ter, and that is what 

we are all in the world for, and that is what 

you and your like are in college for. That is 

what the world was made for, for the occupa- 

tion of men who, in freedom, through trial, 

win character. It is choice which makes the 

dignity of human nature. . . . It is the will 

that makes the thinker and the inventor. It is 

through the internal motive power of the will 

that men imagine, invent, thrust their thoughts 

out into the obscure beyond, into the future. 

The will is the prime motive power, and you 

can train your wills only in freedom. That is 

what freedom is for, in school and college, in 

society, industries and governments. Fine hu- 

man character is the object in view, and free- 

dom is the indispensable condition of its de- 

velopment. . . . Choose that intelleCtual pur- 

suit which will develop within you the power 
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to do enthusiastic work, an internal motive 

power, not an external compulsion.” 

“The dignity of human nature!” That was\ 

his guiding Star, in education, in social re. ° 

forms, and in spiritual faith. He said of his re- 

ligion: “Ours is no cool and negative religion. 

On the contrary, it is a steady fire, a glowing 

hope, an invigorating inspiration.” He was 

happy to live in a universe of vast mysteries, 
content to leave remote problems unsolved so 

long as life gave him heroic work, right at 

hand. After all, his personal religion was very 

simple. His faith in God gave him courage and 

Strength; and his faith in man made his life- 

work radiant. Of the truly “‘civilized” man he 

says: ‘“He cannot but believe that the vast ma- 
terial frame of things is informed and directed 

by an infinite Intelligence and Will, just as his 

little animal body is informed by his own con- 
scious mind and will.” 

| Sometimes quite incidentally he gives a brief 
\expression of a very simple, beautiful, personal 
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faith. It was one of the sources of deep joy in 

his life to spend many summers on the island 

of Mount Desert. One of his most charming 

pieces of literature is an appreciative sketch of a 

neighbor, a farmer-fisherman, named John 

Gilley, whose Sterling character and simple life 

he admired. He concludes his sketch with 

these lines: ‘““This is the life of one of the for- 

gotten millions. It contains no material for dis- 

tinction, fame, or long remembrance; but it 

does contain the material and present the scene 

for a normal human development through 

mingled joy and sorrow, labor and rest, adver- 

sity and success, and through the tender loves 
of childhood, maturity and age. We cannot but 
believe that it is just for countless quiet, simple 
lives like this that God made and upholds this 
earth.” 

In writing of his own son Charles, whose 
untimely death cut short his brilliant career as 

landscape architect, the father surely reveals his 

own faith as he speaks of that of this beloved 
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son. He says: “Charles was by temperament 
reflective, sympathetic, and affetionate, and he 

had an inquiring mind which sought causes 

and uniform sequences; he was, therefore, 

naturally religious, but not in any emotional, 

conventional, or ecclesiastical sense. The insti- 

tutions of religion, as a whole, he thought in- 

dispensable to society; but many of the forms 
and observances, which he saw were grateful 

to others, he himself merely endured with pa- 
tience, for they were to him unprofitable. . . . 
His creed was short and simple: he believed 

that a loving God rules the universe, that the 
path to loving and serving Him lies through 

loving and serving men, and that the way to 

worship Him is to reverence the earthly beauty, 

truth and goodness He has brought forth. The 

charaéter which shines through these pages is 
of a kind seldom described in poetry or fiction 

—perhaps because it is transparent, natural 

and harmonious. It was not passionate—calm, 

rather, and reserved; yet it had all the fire 
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needed to warm mind and heart to great work 

and the sweetest affections.” 

When, at the age of seventy-five years, Dr. 

Eliot resigned from the presidency of Harvard 

University, many men said, “His work is 
done.” But he himself said that he wanted time 

and strength to do some things for which he 

had never had leisure. And, as if in sympathy 

with that desire, Life granted to the great edu- 

cator more than seventeen additional years. He 

devoted much time to writing, speaking and 

editorial work. He traveled around the world, 

and was a messenger of good will to many na- 

tions. His influence spread enormously and his 

opinion on public questions was sought by thou- 

sands of people. He was accorded the position 

of “Chief citizen of the American Republic.” 

His chief interest, however, during those 

ripe and mellowing years, was religion. Its joy 

and incentive were uppermost in his mind and 

heart. He applied it to social service, interna- 

tional relations and personal faith. His was 
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“The Religion of the Spirit,” the faith that the 
living God Still speaks His word of truth to the 

minds and hearts of living men. He had a great 
and serene faith in the universe: in its sanity, 

its essential righteousness, its spirit of goodness 

and its eternal progressive movement. He had 

an abiding faith in the human qualities de- 

rived from the universe, by whatever way Life 
makes her gifts to man. He believed in the hu- 

man attribute of reason, in the worth of moral 

discipline, in the essential rectitude of human 

nature, and in the capacity of the race for un- 

limited progress. 

The climax of his life was in those last 

years, when he had leisure to express, by voice 
and pen, this religious faith. In those years he 

was guided in green pastures and beside still 

waters; and he faced the present and the fu- 

ture with a happy confidence in the Eternal 

Goodness. 
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